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Introduction 


JOHN CONRAD WILHELM LOEHE was a 
pastor in a Country Parish in Bavaria. 
He was born February 21, 1808, and went 
to his reward January 2, 1872. He be- 
came pastor at Neuendettelsau in 1837, 
after passing several years as ‘‘supply’’ or 
vicar in the parishes of others. In this 
humble office he had shown great power 
to attract and influence men as a preacher 
and pastor, as well as a fervency, earnest- 
ness, simplicity, and force of individual- 
ity, which made him troublesome to the 
authorities of the Church. It was this 
individuality and power over men, and 
his irrepressible criticism of existing 
abuses, which hindered his promotion to 
city pastorates, where he was wished for, 
and to which he would have been glad to 
be called. But at length he perceived 
that God had a work for him to do at 
Neuendettelsau. There he developed a 
model Church order and life, restored the 
ideal of Lutheran Seelsorge, recalled to life 
the ancient spirit and forms of Lutheran 
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worship, began and urged to success such 
a modification of Church government in 
the Roman Catholic kingdom as gave to 
both the Lutheran and the Reformed 
Churches a proper life and discipline, 
began a mission among the American In- 
dians, established a school to train min- 
isters to serve German emigrants to 
America, awakened far and wide an inter- 
est in Inner Missions, and founded and 
maintained a Deaconess Institute, in con- 
nection with which were a hospital, an 
asylum for the aged, a home for the 
feeble-minded, and a Magdalenium,—an 
institution whose charity is spread 
throughout the world. 

The Lutheran Church in this country is 
greatly indebted to Loehe. The colonies, 
he founded and the ministers he sent con- 
tributed to the formation of the Evangel- 
ical Lutheran Synod of Missouri. The 
Synod of Iowa is his foundation. He was 
a forerunner and guide in the recovery of 
Lutheran worship which issued in the 
Common Service. The preface to the Order 
of Service published by the Ministerium of 
Pennsylvania in 1860 acknowledged its 
dependence on Loehe. And while the 
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Church Book and the Common Service 
went directly to the sources, in Loehe’s 
Agende were found a treasury of Lutheran 
forms of worship, rendered and arranged 
with the delicacy and taste of a poet and 
a saint, and a guide to the unchanging 
principles of Divine Service. He will be 
more and more prominent in our memory 
» and thanksgiving as we develop our Inner 
Missions, the work of Diakonie. And 
through his disciples and his institutions, 
but also through his writings, he will re- 
main a living influence upon the spirit of 
the Church. Wherever we meet him, he 
is a Philip, saying with holy confidence, 
invitation and awe, We have found Him of 
Whom Moses in the Law, and the Prophets, 
did write, Jesus of Nazareth. 

There are many passages in this book 
which need a word of explanation. I have 
abstained from adding notes. I am so 
painfully sensible of the injury this soul 
of fire has sustained in being forced into 
my alien sentences, that I cannot bear to 
hang to them an apparatus of dates and 
definitions and qualifications. The book 
was written early in Loehe’s career. It 
discussed a subject which was much 
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spoken of. It came out of a heart deeply 
in sympathy with those Lutherans who 
had separated from State Churches be- 
cause of the enforced union of Lutheran 
and Reformed churches under one gov- 
ernment. Loehe lived under a Roman 
Catholic government, which did not inter- 
fere with its Protestant subjects unneces- 
sarily, but treated them as if their differ- 
ences of belief were of no consequence, 
because they rested on no real convictions, 
and as if they had no history and no 
future as a Church. These Protestants 
had to be awakened; they had to be called 
to an examination of their differences; 
and their character over against the 
Roman Catholic Church had to be asserted 
and justified. Loehe did this. He did 
it not after the manner of a dogmatician 
or of a journalist; but of a Prophet, of a 
Psalmist. And what he did was of equal 
benefit to the Reformed Churches from 
whom the Lutherans separated, for both 
communions received separate organiza- 
tion and recognition. The claim to it was 
readily accorded by the government of the 
king, who called the great Harlesz to his 
council. And this book remains, not only 
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an important historical document, but, 
because of its truthfulness, a witness to 
the real relations between the Evangelical 
and the Roman Communions. 

The translation and publication of this 
book is not only a tribute due to Loehe 
on the centennial of his birth, but will 
furnish to our people a simple reply to 
such claims as the Roman Church is put- 
ting forth, for instance in Cardinal Gib- 
bons’ The Faith of Our Fathers, and serve 
to show to those who will inquire further 
the true ground of defense and attack. 
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Loebe’s Preface 


In ovr days all are talking about the 
Church. Every one perceives that ‘‘the 
Church ’”’ is not a mere name. Very few 
know what a glorious realm is covered by 
that name. The plain folk know but 
little about the Church; and the Theolo- 
gians? They hope that science will some 
day be able to throw light on this obscure 
subject. But we are not so ill-off that the 
pupil, the science of the day, after these 
eighteen hundred years, must be depended 
on to introduce to the world God’s high- 
born daughter, the Bride of Jesus Christ. 
It may be that the doctrine concerning 
the Church is not one of those doctrines 
which wait for the schools to make them 
plain. Perhaps the fathers long ago, from 
the beginning, knew what the Church is. 
Perhaps we are not yet mature enough to 
grasp the doctrine concerning the Church, 
which our fathers explained so beauti- 
fully, so gently, and yet so definitely. 
We still are distressed by the intermezzo 
that would interrupt history. 
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How often, in the midst of the strife of 
tongues, have I wished that some one 
would take pity on the people and say 
something to them that would direct 
their wandering thoughts aright! How 
eagerly have I waited for some one to tell 
the so-called people of culture among 
Christians (for it is they who discuss the 
question) what the old doctrine concern- 
ing the Church is! How often have I 
taken up my pen impatiently, and laid it 
down again in hope that men of greater 
authority, who have the ear of the people, 
would undertake the work ?—But finally 
I have at least made the endeavour to 
awaken those who can do much better, to 
do what they can. 

It is an imperfect and poor work that _ 
I offer to the friends of the Church. I 
have not attempted to exhaust the sub- 
ject. I propose only to suggest right thoughts 
for consideration and discussion, and have 
hoped that they will be able to bear it. 
I do not know whether I may entertain 
the hope. Not that I have said what is 
not true, but I wish I had said it better. 
IT am not troubled about what I have 
not said. There is a great deal which I 
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purposely have not said. But what I 
have said, I wish were better said. There 
can hardly be a severer critic of the follow- 
ing pages, than the writer himself. And 
therefore it is to him a very small thing 
if any one points the finger at him. 

So let the imperfect book go forth. God 
can make it of service. Then let it be 
forgotten. Every one is called to serve 
his day and generation. To do this is 
enough. No book is aere perennius, save 
the Book of books, and no work, save that 
of which we speak, the Church of God. 

Peace be with those who say, Amen ! 
Peace be with those who say, No! May 
God’s peace come upon all. God grant 
that all of us in peace may be one, One 
Church, His Church. 


2 December, 1844. Wists 


Psalm 87 


His foundation is in the holy moun- 
tains. 

The Lord loveth the gates of Zion more 
than all the dwellings of Jacob. 

Glorious things are spoken of Thee, © 
city of God. Selah. 

J will make mention of Rabhab and 
Babylon to them that know me. Behold 
Philistia, and Cpre, with Ethiopia: this 
man twas born there. 

And of Zion it shall be said, This and 
that man was born in her: and the High- 
est shall establish ber. 

The Lord shall count, twohen He twriteth 
up the people, that this man twas born 
there. 

As twell the singers as the players on 
instruments shall be there: All mp springs 
are in Thee. 


I 


The Church 


Chapter One 


We were born for Fellowship and 
for the Church 


THE most beautiful landscape, though de- 
picted with a magical pencil, and true to 
nature, will not satisfy us, if there be no 
human figure in it. Sadness and dread 
overcome us, if forsaken by our kind, even 
in a picture. Naturally, but in a much 
higher degree, that frightened sadness is 
felt by one who looks upoh regions in Nature 
which are utterly destitute of mankind. 
The more beautiful the spot is in which we 
do not find a fellowman, the more painful is 
its loneliness. Such a place seems a desert 
rather than a paradise. All the kingdoms of 
the world cannot compensate one for his 
loneliness. The wide earth would be nar- 
rower than a prison to a man alone and 
forsaken. From the very beginning man 
was so made that it is not good for him to 
be alone. 

I will say more. Alone, a man cannot be 
blessed. It would be intolerable to me to 
look down from the heights of God upon 
wonderful valleys and lands, if I were not 
able to waken a kindred feeling in the breast 
of another by my exclamation of joy; how 
much less could I look upon eternal blessed- 
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ness alone, unable to share it with a com- 
panion. Eye hath not seen, nor ear heard, 
neither hath it entered into the heart of 
man to conceive, what God hath prepared 
for them that love Him. I know well enough 
that I am less able to comprehend the prom- 
ise of eternal life than Adam was to com- 
prehend the threat of eternal death, though 
there was nothing of the nature of death 
in him, while I already enjoy the firstfruits 
of life. I know what I am about to say, 
yet I will say it: “An eternal happiness, an 
immeasurable heaven of joy, and only one to 
enjoy it, only one, even if that one be I my- 
self! No! Alone, I could not be happy!” 

David did indeed say: “Whom have I in 
heaven but Thee? And there is none upon 
earth whom I desire besides Thee.” In the 
world, in the dark valley of the shadow of 
death, it seems to him enough to have his 
God. And one might say therefore: “Would 
it not be enough in the Paradise of Heaven 
to have God? Is it not happiness enough to 
enjoy the vision of God and to be alone 
with Him?” So one might say. Yet I hold 
to my position. Yes, I will make the objec- 
tion stronger, and confirm my position. 

I will make the objection stronger. It is 
a rare happiness here on earth to be so alone 
with Christ for an hour, that all one’s 
thoughts, all desires, all joys of the soul, 
rest undisturbed in Him, and He, and He 
alone, is present. How many are there who 
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have never found one such hour, nor a half- 
hour, nor even a quarter of an hour. Self 
always follows at our heels: we can not get 
away from ourselves; and so the joy of being 
alone with God, for which we pray, may 
always be an unattained goal. If, however, 
after so many struggles to get free from the 
world and one’s own shadow and thoughts, 
a soul should gain the victory and, through 
the bitter pains of death, should enter eter- 
nal life, and He would appear, “Whom not 
having seen we love”; if Christ would fold 
him to His breast, and let him rejoice in 
Him for ever and ever; would anything be 
lacking to that soul? would not his happi- 
ness be complete? 

I have made the objection stronger—and 
now I repeat my position, which the objec- 
tion confirms. Try to think it, try to wish 
it: you cannot succeed. Alone with Christ 
you cannot be happy. He and His eternal 
happiness are too much for a soul, that has 
not near it any of its kind. Let David’s 
glorious word, “There is none that I desire 
besides Thee,” stand in all its glory; it does 
not conflict with my position at all. He says 
it to comfort himself in view of the pros- 
perity and hatred of the godless, in Ps. 
73:25, but he does not mean that he wishes 
to be utterly alone with God, without the 
fellowship which he ought to have and can 
have. Not less fervently than in Psalm 73, 
in Psalm 42 he cries: “As the hart panteth 
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after the waterbrooks, so panteth my soul 
after Thee, O God. My soul thirsteth for 
God, for the living God. When shall I come 
and appear before God?” But in the same 
Psalm he testifies: “I had gone with the 
multitude, I went with them to the house of 
God, with the voice of joy and praise, with 
a multitude that kept holyday.” Hence can 
be clearly seen that he did not in Psalm 73 
wish for a lonely happiness and fellowship 
with God; but he meant to separate himself 
from the godless, and he acknowledges a 
blessed fellowship with others, and for this 
he longs. 

It cannot be otherwise. Even though one 
did earnestly wish to be forever alone with 
God, his wish could not be fulfilled. For 
just as the Lord did not make earth for one 
man, so He did not make heaven for one 
man. There is no lonely earth, and no 
lonely heaven, and whoever can wish for 
an eternal separation from all men, the love 
which is from God is not in him, but instead 
a proud and gloomy hatred of God and man. 
It is not spiritual, it is a devilish unnature, 
to wish to have earth, or heaven, or even 
God, for one’s self alone. Bad as we are, 
a longing after the Lord our God is born in 
all men; “For Him were we created; and 
our heart cannot rest till it finds rest in 
Him.” But a longing for fellowship with 
other men is born in us too; and evinces 
itself most of all when we have found the 
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Lord. Conversion to the Lord makes the 
selfish social. 

There are many fellowships on earth; 
but only one can satisfy, for every fellow- 
ship is a misunderstood prophecy and a 
more or less perfect shadow of the one 
fellowship intended by God, and by Him 
destined to be perpetual. This one fellow- 
ship is the Church of God, the Communion 
of Saints. The Church belongs to our per- 
fect happiness, for our perfect happiness it 
was founded, for this end it is maintained 
and in ever richer numbers is perfected 
unto eternal life. Fellowship is love, love 
without fellowship is a dream out of the 
impossible realm of the impossible. The 
Church was instituted by God to be the 
eternal community and fellowship of elect 
souls with each other and with Him. In it 
is the love which God delights in, and which 
transfigures all other love. The Church is 
the loveliest creation of God’s love, in which 
He shows His own love for men and His love 
to His Son. God’s loveliest glory is Love— 
in the Church He reveals love upon love, 
reveals it to all her members, the living, 
the dying, the blessed—henceforth and for 
ever. In the Church we sing and speak of 
this glory of God, named love. Therefore 
in the Church is not only our happiness, but 
also God’s perfect praise, God’s Glory. God’s 
honour, like our happiness, is fulfilled in the 
Chureh. The Church is fulfilment,—here 
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at length all is as it ought to be. The 
Church is fulfilment,—and what is fulfilled 
without it? 

Behold the Church! It is the contrary of 
loneliness—blessed fellowship! Millions of 
the blessed and of believers—who are be- 
coming blessed,—and, in the midst of their 
songs of praise, the Lord! —No longer lone- 
ly, but permeated, satisfied,—yes, blessed 
is he who is one of the Millions, each of 
whom has Christ, and with Him heaven and 
earth! 


Chapter Two 


The Fellowship of the Church is One, 
Here and in the World to Come 


It is a thought full of joy, a homelike 
thought, that, in my pilgrimage through this 
Dark Valley, I am not alone. In the midst 
of the arid desert of this life, this thought 
can make me forget all trouble. But the 
fellowship of the saints is no mere thought, 
it is an irrefragable certainty. I know 
from the mouth of God that I am not alone, 
that I go up to the house of God “with a 
multitude that keep holyday.” What matter 
it whether I know this multitude, whether 
I can call éach pilgrim by name, or not? 
The Lord knoweth them that are His, and 
out of His mouth I know that there is a 
great host out of all nations. Why should 
I not trust Him? And my eyes witness to 
the truth of that which I know out of God’s 
mouth. For around me, far and near, I see 
so many, whom I have good reason to con- 
sider children of God. I do not know it 
with divine certainty, but it is very probable 
indeed, that this and that one of my friends 
is a child of God, won from all eternity. 

I often am heartily glad for this, but, 
alas! my joy is not altogether without sor- 
row. For death takes away many a soul 
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I love. As lights go out, so one after an- 
other of the bright galaxy of my friends 
goes out, their forsaken places are dark, and 
seldom does another star come into those 
dark places! I weep and long for them. 

Yet I do not forget that they have only 
disappeared from my eyes, that my brethren 
have only been promoted to higher places in 
the Kingdom of God farther away from me, 
—and what I feel so deeply is only the 
blessed progress of my brethren into fair 
Eternity, only their completion, only the 
certainty that they are happier than I am, 
who am left behind to mourn, while they 
have reached the gates of victory. 

That my little light will go out here, that 
to me also—and perhaps very soon—the 
gates of eternal victory will open, that I al- 
ready stand at the gates, is a great comfort 
to me. But there is a greater comfort. A 
dying sage wished for a great thought that 
would comfort him in death. I know a 
thought which is mighty enough to raise the 
dying and the living high above the gulf of 
death. 

This is the thought I boast of: 

Those who live in the Lord—and those 
who out of the body abide in Him—the pil- 
grims and those at home—those who walk 
by faith and those who behold the King in 
His beauty,—are not two separate folds, 
but One, One before the Lord, One in their 
own consciousness; and that which divides 
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them is a passing thing, that every day is 
more and more put away—a weary eye that 
cannot see—a staff that is breaking,—a body 
that is frailer than staff or stick. What 
unites them is more and greater than that 
which divides. 

Perhaps you say: “This is nothing 
new.” But I did not say it was anything 
new. Great thoughts are not born in the 
latter days, but were given by the Lord to 
His Church from the beginning. Novelty 
and falsehood are synonymous, if said of 
things we cannot look into. Every novelty 
in matters of religion ought to be doubted. 
—And I knew the sound of that thought a 
long time before it became new to my un- 
derstanding. It is possible to know things 
one’s whole life without understanding them. 
Do you believe that? 

I find the thought of the Unity of the 
Church Here and in the world to come ex- 
pressed most beautifully by the author of 
the Epistle to the Hebrews. Chapter 12:12 
ss., we read: “Ye have come to Mount Zion, 
and to the city of the Living God, to the 
heavenly Jerusalem, and to a great com- 
pany of angels,—and to the assembly and 
Church of the firstborn whose names are 
written in heaven, and to God the Judge of 
all, and to the spirits of just men made per- 
fect, and to Jesus the Mediator of the New 
Testament, and to the blood of sprinkling 
which speaketh better things than that of 
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Abel.” Here we behold the whole Church. 
Mount Zion rises before our eyes. Its sum- 
mit is crowned by the heavenly Jerusalem. 
In it the triumphant Church surrounds God 
and His Christ; made up of many myriads 
of Angels and the Church of the firstborn 
whose names are written in heaven, the 
spirits of just men made perfect. And to- 
wards the Mount, up to its summit, to the 
city that is builded that the tribes of the 
Lord may go up to it, goes an innumerable 
host of men still in the body. Some of them 
already are so near to the summit and the 
gates of the city that the dawn of Eternity 
shines upon them, while others are still 
at the foot of the mountain, deep in the 
gloom of earth, and have no ray of Eternity 
upon their brows. Still, they all belong to 
the city on the Mount, the heavenly Jerusa- 
lem; for to them, the living, the Apostle 
cries, “Ye are come to Mount Zion.” The> 
goal of the pilgrim Church is There. Here 
She is hastening away, There is her rest- 
ing-place; She is conscious that hers is the 
lot of those who have overcome. She is one 
eternal host with them. 

What separates us then, who are pilgrims 
and fight the battle, from those who are at 
home and in triumph? Very little, indeed! 
If we could see ourselves in the connection 
with Zion in which the Apostle represents 
us, we would hold it a very little thing that 
we are pilgrims and in the battle. Yes, so 
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much depends on seeing, that if we saw we 
would neither be pilgrims nor would we be 
in battle,—as the angels, who make pilgrim- 
age and do battle at our side, still behold 
God and His glory. 

Therefore there is an eternal Church Here 
and There. Here it ever becomes less, 
There it becomes greater, because the pil- 
grim battling Church is ever being gathered 
to her people! O that we might belong 
to this eternal Church!—When I was young, 
I refused many a friendship and fellowship, 
because it could not last, and I thirsted for 
a lasting fellowship. Now I know an eter- 
nal fellowship, which every day is closer: 
the holy Church! This will I join. From 
her, death shall not divide me, but death 
shall only bring me to the full enjoyment 
of love and fellowship. To her everything 
helps me—and nothing hinders me, be it 
what it may. Praise be to God! 


Chapter Three 
The Church is One in All Times 


THERE is only One Church, Here and in 
the world to come. And so it is easy to 
see that there can be only One Church in 
all times. The Church which lasts forever, 
must have a lasting existence in all ages. 
The Preacher says, “One generation passeth 
away, and another generation cometh, but 
the earth abideth for ever,’ (1:4). Ina 
sense which takes the “for ever’? more com- 
pletely, it is true, “One generation passeth 
away, another generation cometh, but the 
Church of God abideth for ever.” Not all 
the generations of all ages, not all the chil- 
dren of a generation, come together in One 
holy people of God. But in all ages a holy. 
assembly separates itself out of the genera- 
tions of the world, and gathers into the in- 
destructible Church of God. This separa- 
tion, this gathering, will not end till the 
Lord comes again. For the sake of this 
separation and this gathering God bears 
with the world; and the history of the world 
knows nothing more important, nothing more 
weighty with results. Were this separa- 
tion, this gathering, to cease, there would 
be no further use for the world, its hour 
would strike, its end would have come.— 
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The Church, that sprung forth on Pente- 
cost, on Golgotha, goes through all the ages 
like one stream,—and the same stream 
and no other will go on, unalterable through 
the ages, until on that great day it shall 
pour itself into the sea of eternal blessed- 
ness. And just as all the drops of one 
stream are of one sort, so all the children 
of the great stream called the Church in all 
ages have been of one kind, and ever will 
be. All the races of men are of one blood; 
and so all the children of the Church have 
from the beginning been partakers of one 
spirit, and are of one spiritual race. Am I 
in my time a drop of the great stream, a 
member of the Church,—then am I a 
brother of the Fathers before me and of the 
children that shall come. There is no dif- 
ference between the first and lastborn child 
of the Church, except the difference of 
Time, which passes away, so that after it 
has passed no difference remains. All of us 
together from beginning to end are one holy 
and blessed people of the Most High. To 
grasp this thought in all its truth and joy, 
we need only live in it and let it live in us. 

If the Church to which we belong were 
only three hundred years old, we would 
have to leave it in all haste. It were then 
too young, a new Church. And new and 
false (I repeat it) are in these matters 
the same thing. But this is not the case. 
It is not new. Like a beautiful, wonderful 
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tree, the Church spreads through all ages; 
from the beginning out of one shoot ever 
comes the stem of a new shoot, like the 
former, and, itself, a new shoot. At dif- 
ferent periods different blooms of one flower 
—such are the various forms of the One 
True Church in the course of time. The last 
bloom of the flower that endures through all 
ages began to open three hundred years ago, 
and the world still waits to see this bloom 
open into its complete loveliness. And what 
matters it if envy raises itself against the 
gem and wonder of the earth? It is still 
what it is through the grace of God; the true 
bloom of the one old, never aged, plant, the 
perfect proof of the one never-aging power 
of the One Church of God.—How long the 
Church will stand in history and overcome 
the ages, I do not know; nor can I tell with 
certainty whether the last bloom of the 
Church is come; but two things I surely 
know. I know that the ancient Church still- 
is blooming, and blooming in what we call 
“Our Church,’—that the stream of centuries, 
the stream from the beginning, flows through 
our borders,—that this stream is not new 
because three hundred years ago it played 
around Wittenberg, or because we, children 
of yesterday, have received grace to dwell 
on its banks.—And further, I know that 
the stream will not cease to flow as long as 
the world lasts,—that the Church will not 
die so long as the Sun and the Moon endure. 
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The stream may be narrowed, it may be 
hidden under mountains and hills from the 
sight of a careless looker-on; but it cannot 
be overcome; for at all times there must be 
on earth One Holy Church.—For “God shall 
establish her forever’ (Psalm 48:9), and 
His Kingdom “shall never be destroyed’ 
(Daniel 2:44). He will call to it all nations 
(Matthew 28:20), and with the work of 
His servants He will be “Alway unto the 
end of the world.” Just as the moon waxes 
and wanes, yet abides in the heavens; so 
an equal glory is not always poured around 
the Church; but still she goes her quiet 
way, full of promise, unshaken. Just as the 
clouds veil the Sun and Moon, so the Church 
has her gloomy days. But even as the 
clouds cannot take away all the brightness 
of sunshiny days and moonlit nights, for 
even stormy days and cloudy moonlight 
nights still have light, so that eyes that 
can see can easily distinguish where the 
Sun or Moon is; so the Church is never so 
enshrouded, that it cannot be found by those 
that see. 

Praise be to God, the eternal King of His 
immortal Kingdom! Praised be He, the 
immortal Bridegroom of the deathless 
eternal Church! Praised be the Lord, the 
Holy Ghost, Who in all ages brings an elect 
people to the Bridegroom! Praised be the 
Triune God! And blessed be His Church! 
Blessed is She, for the gates of Hell shall 
not prevail against Her! 


Chapter Four 


The Church is One, Gathered 
from All Peoples 


UNDER the Old Testament the Church was 
comprised within the narrow boundaries of 
the family of Abraham and the people of 
Israel. Even up to the time of the Birth of 
our Lord, the Church was in the proper 
sense a National Church, the Church of one 
people. All other nations were Gentiles, 
aliens from the commonwealth of Israel, 
strangers from the covenant of promise, 
having no hope and without God in the 
world, Ephesians 2:11 ss. It was a mystery. 
hidden from the world (Col. 1:26) and kept 
secret (Rom. 16:25s), that the Gentiles, 
that is, all other peoples than Israel, should» 
become joint-heirs of the same body, and 
partakers with Israel in the promise of 
Christ through the Gospel (Hph. 3:4 s.) 
The Jews were separated from the Gentiles 
by circumcision and in other ways, and con- 
tinually found more pleasure in making this 
separation greater. But in Christ Jesus all 
this was changed. Those who were far off 
were made nigh by the blood of Christ. For 
He is our peace, who hath made both one, 
and hath broken down the middle wall of 
partition between us; having abolished in 
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His flesh the enmity, even the law of com- 
mandments contained in ordinances; for to 
make in Himself of twain one new man, so 
making peace; and that He might reconcile 
both unto God in one body by the cross, hav- 
ing slain the enmity thereby: and came and 
preached peace to you which were afar off, 
and to them that were nigh. For through 
Him we both have access by one Spirit unto 
the Father. Now therefore ye are no more 
strangers and foreigners, but fellowcitizens 
with the saints, and of the household of God; 
and are built wpon the foundation of the 
apostles and prophets, Jesus Christ Himself 
being the chief corner stone; in whom all 
the building fitly framed together groweth 
unto an holy temple in the Lord: In whom 
ye also are builded together for an habita- 
tion of God through the Spirit. (Hph. 2:13 
ss.) It was with the revelation of this 
mystery that the Lord departed from the 
world, and with it He blessed His disciples 
at parting, for He said, Go ye therefore, 
and teach all nations, baptizing them in the 
name of the Father, and of the Son, and of 
the Holy Ghost: teaching them to observe 
all things whatsoever I have commanded 
you: and, lo, I am with you alway, even 
unto the end of the world. Amen. Matt. 
28:18-20. Cf. Luke 24:46 s. —The un- 
covering of this mystery is the theme of the 
Acts of the Apostles, and the history of the 
Church is the fulfilment of it—The uncov- 
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ering of this mystery was the special voca- 
tion of the Apostle Paul, the great Apostle 
of the nations, and the very centre of the 
holy flame that consumed his lhfe—It was 
the revelation of this mystery that St. John 
received, when he saw the hundred and 
forty-four thousands out of Israel and “a 
great host, which no man could number, out 
of all nations and peoples and tongues, 
standing before the throne and before the 
Lamb, clothed in white garments and with 
palms in their hands, crying with a loud 
voice, Salvation unto Him That sitteth on 
the throne, and to the Lamb for ever and 
ever.” (Rev. 7:2 88.) 

The Church of the New Testament, no 
longer a National Church, but a Church of 
all peoples, a Church which has its children 
in all lands, and gathers them out of all 
lands, the one fold of the One Shepherd 
brought together from many a flock (Jokn 
10:16), the universal, the really Catholic 
Church, which flows through all ages, and 
into which all people pour,—this is the 
great thought which is still in process of 
fulfilment, the work of God in the last hour 
of the world, the dearest thought of all the 
saints in life and death, for which they 
lived and live, and died and die,—the 
thought which must go through all our 
missions, for otherwise they know not what 
they are nor what they are intended to be. 
For the work of Missions is nothing else 
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than the One Church of God in motion,— 
the actualisation of the One universal 
Catholic Church. Wherever our Missions 
penetrate, the bars which separate nation 
from nation are cast down;—wherever they 
come, they make near what before was 
far off and widely apart;—where they find 
room they beget that marvellous oneness, 
which makes it possible for people of all 
tongues to understand each other in all 
points. The work of Missions is the Life of 
the Catholic Church,—where it stops, blood 
and breath stagnate,—and the love that 
unites heaven and earth dies, if it dies. The 
Catholic Church and the work of Missions 
no one can separate without—what, how- 
ever, is impossible—killing both. 

And here you have the meaning of the 
word Catholic, as applied to the Church. 
You see that it denotes the glorious differ- 
ence between the Old Testament and the 
New Testament Church. That was con- 
fined, this has no limits, but extends as far 
as the clouds extend and the air itself,_it is 
to be a union of all that are gathered out of 
the world to go into the eternal Zion,—all 
peoples can and shall have their part in 
her, and she shall have her part in them. 
She is “Catholic.” | He who would see the 
numbers of the Catholic Church, let him 
wait for that time when all shall see what 
John beheld, Rev. 7:2 ss. Then will he be- 
hold a scene worthy of the great thought 
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and purpose of God. Then no national 
idiosynerasy will disturb the heart. There 
will be neither Jew nor Greek, neither Ger- 
man, nor Slav, nor Semite, nor Japhethite, 
nor Hamite,—there all the antipathies of 
peoples and of persons shall be silenced,— 
and all will be One in Christ Jesus. / Here 
our view lags behind the great thought and, 
praise be to God! behind the truth too. For 
the thought of One—of a universal Church, 
is truth—Just as there can be times when 
the Church seems like a brooklet, which 
drips painfully through the briars, when the 
springs of the earth seem dry and the win- 
dows of heaven are closed to it, when a 
scarcity of redeemed souls makes even an 
Elias think himself forsaken; so there can 
be regions and lands, in which the children 
of God seem to be sown very sparingly. 
There were times and places in which a 
Cyprian could write a triumphant book on 
“The Oneness of the Church,’ when the 
children of the Church were seen in troops, 
and even in the numbers plain before all 
eyes the Church was seen to be Catholic. 
There have been such periods—and who 
knows that we are not now on the threshold 
of such a period? There have been such 
places—and who knows how soon, here or 
there, near or far away, the Church will 
appear a glorious prosperous city set on an 
hill? But even if the numbers of the 
Church seem few—in one period, or in one 
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land! What of that? Besides, for the 
Church on earth there are no true statis- 
tics. And the great thought of One univer- 
sal Church and a look into Revelation 7 
strengthen our hearts even in a thirsty land. 
Where there is but one member of it, there 
nevertheless is the universal Church; the 
Lord does not forget him, He knoweth them 
that are His! Not now, but at the end, 
will the great host appear to view. Not 
always many, not always many, nor even 
some in every place, but always and in all 
places all the Children of God, belong to 
the great Kingdom of the Lord. The little 
flocks of all lands and times make up that 
innumerable throng of the Revelation, the 
truly Catholic Church of heaven and of 
Eternity. 


Chapter Hive 


The Focus of the Church is the 
Apostolic Word 


MAN was created for fellowship, for the 
Church, which is the fellowship intended 
by God. The Church is One,—eternally 
One, One at all times, and One in all places. 
This much we have seen. Now the question 
rises: Wherein is the Church One? or, 
What is the principle of its unity? 

If to this question we answer: The 
Church is One in the Truth; It is the 
Truth that makes of all her children one 
congregation; no man will deny the correct- 
ness of the answer. For the King of Truth 
prayed for this unity for His Church in 
John 17. Nor will any one withhold his 
consent if we say: By the Truth which is 
the principle of the Church’s unity, nothing 
else is to be understood than God’s Word: 
for the King of Truth Himself says to His 
Father, John 17:17, “Thy Word is Truth.” 
Finally one need fear no contradiction if 
he answer our question thus: The Truth 
which unites all, and out of all the believers 
of all ages and lands makes One Church, 
is the Word of the Apostles; for the King 
of Truth, Whose Oneness with the Father 
we need not stop to prove, Himself says to 
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the Apostles, “Whosoever heareth you, 
heareth Me, and whosoever despiseth you, 
despiseth Me; and whosoever despiseth Me, 
despiseth Him That sent Me.” (Luke 
10:16.) 

And it is so. The Word of the Apostles 
ever has been the principle of the unity of 
the Church, and will be to the end of days. 
In the first age, when the Oneness of the 
Church shone forth brighter than at any 
time since, and was remarked by all the 
heathen, and was admired and feared, no 
cecumenical bishop, no temporal overshep- 
herd held her together,—no living man 
was her centre; nor was it the universal 
dominion of one certain form of govern- 
ment, which produced the Church’s unity; 
but the common Truth of the Apostles, 
known by all and acknowledged by all, 
made out of Jews and Gentiles, out of the 
most diverse men, one single universal 
Church of God on earth. As long as the 
Apostles lived, their spoken Word was the 
point of unity of the Church;. and after 
they had fallen asleep, so much the more 
was their written Word, the New Testa- 
ment. About this, men gathered, as around 
a spring of living water; to this all were 
called who connected themselves with the 
Church. From the days of the first Pente- 
cost until our days the Church has been 
born of the Word of the Apostles, through 
the Word of the Apostles it has been made 
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great, it has been furnished, strengthened, 
founded, — called, enlightened, sanctified 
and preserved. And everything which the 
Son of Sirach says, in his twenty-fourth 
chapter, of the Oid Testament, holds true 
in like and even greater measure of the 
Word of the Apostles. Wisdom, understand- 
ing and discipline, fulness and satisfac- 
tion, knowledge which envelopes the world 
like the dawn, and prophecy which abideth 
forever, all, all that she has the Church has 
drawn from the living spring of the Apos- 
tolic Word, and has thankfully owned it 
before the whole world in that she calls 
herself the Apostolic Church. For cer- 
tainly this was her chief reason for choos- 
ing this designation, and the first meaning 
of Apostolic is here nothing else than 
“Founded on the teaching of the Apostles.” 

Some would like to explain the word dif- 
ferently, and hold that the Church is so 
called because it was founded by the Apos- 
tles. But true as it is that the holy Church 
was founded by the Apostles; just as true 
is it that there is little praise in this mean- 
ing of the word, unless one can add the 
other meaning to it, “Resting on the teach- 
ing of the Apostles.” What would it help, 
if the Church had been founded by the 
Apostles, yet no longer had their Word? If 
she has and holds the Word of the Apos- 
tles, then she is really and truly Apostolic. 
If she has departed from the Apostolic 
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Word, then she is dead, and her name of 
“Apostolic” is nothing more than a re- 
minder of her lost Paradise. A congrega- 
tion could be Apostolic, only if it held the 
Apostolic Word; and on the other hand, it 
could be unapostolic, unchristian and anti- 
christian, even though founded by the 
Apostles and dwelling on their graves. It 
would be fine praise for a congregation to 
be able to say of it that it was founded by 
Apostles, and had abode in the Apostles’ 
doctrine since the time of the Apostles; but 
this praise no congregation sojourning on 
earth deserves. Only the Word of the 
Apostles has abode on the earth continually, 
only it has in all ages and in the most 
diverse places begotten children unto eter- 
nal life, has always anew, even though not 
in the old places, gathered and united 
Churches, and preserved at all times One 
Church on earth. Its friends and its ene- 
mies have died, no friendship ever shut it 
up in one place, no enmity ever yet ban- 
ished it, no human power has ever yet con- 
trolled its working nor been able to win an 
influence over its operation. It is a miracle 
above all miracles that the Word of the 
Apostles has abode in the world, living, 
creative and mighty,—and that ever and 
always, wherever it has appeared, the 
Church has gathered around it, so that it 
has remained the centre of all rays, the 
Sun from which proceeded all the light and 
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warmth in the world. Popes died, the 
places of the Councils were forsaken, con- 
stitutions and polities of the Church passed 
away, all relations have altered; but the 
Word has remained in the world—and 
therefore the Church, the truly Apostolic! 
And so shall it be! The Church will be 
united forever through the Word of the 
Apostles,—and, what is more, this Word, 
subject to none, will be the source of the 
one universal eternal Church to the end of 
days. Held and wielded by no one, it will 
itself hold and carry the Church—and, 
for her sake, the world! 

Therefore, though other names of the 
Church pass away, though times come when 
many, because of her meagre numbers, will 
hesitate to speak of the Church “Univer- 
sal”; there is no reason for fear as long as 
there is an Apostolic Church on earth. Not 
One, not Universal, not Eternal, is the 
principal name of the Church; but Apos- 
tolic. For all names lose their significance 
and come to an end when the Church can 
no longer be called Apostolic; but all re- 
main, and are green and blossoming and 
adorn the Church, if she is Apostolic, that 
is, if she abides on the Word of the Apos- 
tles. She is the candlestick, and the Word 
is the light; and the storm will not come 
that shall take away the candlestick. For 
heaven and earth shall pass away, but God’s 
Word shall not pass away,—and blessed 
are they who trust it! Blessed is the 


Church that rests upon it, that is held and 
carried by it! 


Chapter Six 


This Word is a Glorious Centre 
of the Church 


THE Church is grounded on the Word of 
the Apostles—and all parts of the Church 
have access to this Word. But is its sense 
intelligible to every man? Is the sense of 
the letter so plain, that it can become the 
property of every man? If it can, then 
good! But if it cannot, of what use is it 
to the Church? An obscure, unintelligible 
Word cannot become the possession of the 
whole Church. An unknown 2, an interroga- 
tion without an answer, a word without 
meaning, because its meaning is too great, 
an obscure word, a spring of living water, 
but water no one can get at,—can the mil- 
lions of the universal Church gather around 
such a Word? It were a fearful mockery 
of poor mankind, if they were called to such 
a Church.—But the Allmerciful is not a 
mocker. His Word and His Apostles’ Word 
is intelligible to all. This is the most im- 
portant point in the doctrine concerning the 
Church. Everything said in this little book 
is nothing, if the Apostolic Word, if Scrip- 
ture, is not clear. Here is all danger. If 
here we conquer, we have won; if here we 
lose, then all is lost, lost not for this or 
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that particular Church only, but for the 
whole Christian Communion on earth. For 
if the Scriptures cannot be the point of 
union of the Church, then there is no point 
of union, because every other in itself, 
without the backing of Scripture, is less 
than vanity. 

But, God be praised, the Scriptures are 
clear and can be understood by all. No 
true Christian denies that the Scriptures 
were given by the Holy Ghost. If so, then 
the question is suggested, Were they given 
and written to be understood or not to be 
understood? Every one will answer, In 
order to be understood, for they were writ- 
ten for men and for their salvation. If this 
is the case, and the Scriptures still are ob- 
scure and unintelligible, there are only two 
ways to explain it, namely, the Holy Ghost 
either could not find a clear and intelligible 
way to express His meaning, or did not’ 
wish to. The latter is as foolish as it is 
godless, after it has once been conceded that 
He wrote for men in order to be understood 
by them. The former is blasphemous, and, 
like all blasphemy, it is silly. For He, Who 
gave words and speech to the whole world, 
shall He not be able to speak? He, Who 
leadeth into all truth, Whose Word more- 
over has this testimony—that it maketh wise 
the simple, He, Who if we know not what 
to pray for as we ought, maketh interces- 
sion for us with groanings that cannot be 
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uttered—should He not be able to find, if 
He wished to find, words which His readers 
and hearers can understand? Did any one 
ever write a letter, in order not to convey 
his meaning? Would a wise and pious man, 
in letters written for the salvation of his 
friends, use words which they would read 
over and over in vain? And the Lord, the 
Holy Ghost, wrote to the Romans, the Cor- 
inthians, the Galatians, the Ephesians, the 
Philippians, the Colossians, the Thessalon- 
ians, so many letters, which yet could not 
be understood, because they had not then a 
Pope at their side to interpret them? and 
which could only amaze poor people, and 
worry, and frighten them, because they 
could not understand the will of the Apostles 
and of the Spirit? And like the letters is 
the whole Bible, whose style also from of 
old has been so famous for its simplicity !— 
what babble! 

It is true, the Old Testament does 
need exposition, and, without exposition, a 
good part of it is obscure. But the exposi- 
tion is furnished: the New Testament is 
the explanation of the Old, and, because it 
shows the fulfilment of all the prophecies 
in Jesus Christ, it throws an irresistible 
light on every obscurity. As the eunuch of 
Queen Candace found a Godordained ex- 
positor of the prophetic word, so in the New 
Testament we find light and explanation for 
all prophecy and all the types of the Old 
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Testament. The New Testament is clear 
without the Old, but so much the clearer if 
read beside the Old. The Old Testament 
was called by Peter A light shining in a 
dark place, and what shall we say of the 
New Testament, which drives every shadow 
out of the Old Testament! If that is the 
Moon, this is the Sun:—if that is dawn, this 
is bright day. And the New Testament is 
the principal matter, for this, before the 
Old, we commend to the Christian people. 
We commend to them the Sun, that we may 
bring to them the light in its full splen- 
dour. 

The matters which the Holy Scriptures 
speak of, are indeed high above human rea- 
son, and can be taken in by men only 
through the light and strength of the Holy 
Ghost; that is true! But that is no objec- 
tion; on the contrary, it is a matter of course 
that what the Spirit reveals from heaven 
must be high above all human wisdom. And 
therefore in reference to these matters all 
men stand on the same level; the most 
learned, and the least learned, are, so far 
as their experience goes, all on one plane.— 
But the words describe the matters very 
simply. What is meant, in the New Testa- 
ment for instance, every one can understand. 
Only a knowledge of the meaning of the 
words is required, and this is clear to every 
one who has a mind and wishes to under- 
stand them. In this the unlearned and the 
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simple often have an advantage over the 
learned, who in reading remember all the 
foolish and wicked perversions of heretics, 
and, if easily entangled and of weak spirit, 
often are hindered by them. But the spir- 
itual knowledge of these matters, which 
always presupposes the knowledge of them, 
comes only through experience of them, and 
therefore is more difficult; to men it is im- 
possible; it is the work of the Spirit only.— 
But here we are talking of knowledge only, 
—not knowledge of the Why but of the 
What;—not of the Progress, but of the Be- 
ginning which insures progress;—in short, 
we are talking about the simple meaning of 
the Word, in which the Church must be One, 
and out of which all other unity proceeds, 
and in which all other unity is included. 
Nobody needs be worried, because some 
say, “The translations do not agree, they 
do not agree with each other, or with the 
Original’; no one dares say, “The transla- 
tion is false.” In all essentials the trans- 
lations agree, and Luther’s translation will 
always in these things prove true as the 
Bible, to him who understands it. For it is 
first of all and principally the bunglers, who 
cannot be satisfied with the text of Luther’s 
Bible, because they lack learned knowledge, 
—they are the ones, I say, who make most 
outcry! But of far more worth than their 
outcry is the sentence of the Church which 
for centuries has testified to the fidelity of 
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Luther’s translation. There are trifles, in 
the New Testament for instance, in which 
translations do not agree.—Luther derived 
the beginning of his knowledge of the mean- 
ing of the words of Scripture from the 
Latin version which still is in use in the 
Church of Rome, and whoever reads this 
without misleading commentary, in spite of 
the faults which it undoubtedly has, will 
find the chief points of true doctrine even 
in it. Therefore we can point not to the 
masterwork of the Lutheran translation 
only, but to other translations also, and say, 
The clear Bible speaks in them too, clearly. 

We concede that there are in the Bible, 
and in the New Testament even, obscure 
passages. But we opine that they are fewer 
than one thinks, and that they are not so 
important that because of them the general 
sense of the Bible can be called obscure. 
Hither they do not at all refer to the way 
to eternal life, or if they do their contents 
rightly understood do not in any wise con- 
tradict the clear passages which treat of 
the same subject. They cannot, because 
alike they come from the Holy Ghost, Who 
does not contradict Himself. Yes, as cer- 
tain as that the Lord Jehovah is the Author 
of Holy Scripture, is it that the obscure 
passages must agree with the clear ones, 
when rightly understood. Therefore we hold 
with St. Augustine, that no doctrine is pro- 
posed in dark passages alone, but that every 
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doctrine has so many of the clear passages 
for it that it can easily be known. Which 
passages are to be called clear, however, no 
one needs to be told; that can be left to 
the righteous decision of every simple mind. 
Only hold fast to the passages which are 
clear to you and to every one else, and they 
will never deceive you. Not in understand- 
ing the obscure passages, concerning which 
there is dispute among the learned, who 
are concerned most of all about the render- 
ing of the words of Holy Scripture, but on 
the right understanding of the clear pas- 
sages depends our salvation!—Perfectly as- 
sured of this, we point you to the Scrip- 
tures. The Lord said, and He said it to all 
the Jews without distinction, “Search the 
Scriptures”; therefore He must have con- 
sidered them no cloudland, but a vein of 
eternal truth. He added, “They are they 
which testify of Me’; and so He teaches us 
that we must seek and can find in them 
witness to Him. And we can confidently 
add, “They can make you wise unto salva- 
tion”; and why may we not also say, “They 
are useful for doctrine”? 

The Scriptures are like the starry sky. 
Whoever lifts his eyes from the darkness 
of earth, sees great shining stars of the 
first magnitude, and a belt of light girdling 
the heavens. As they grow accustomed to 
the light, his eyes see more and more stars. 
At length the very blue above seems inter- 
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woven with light. So the eye of the reader 
of Holy Scripture first meets those splen- 
did mighty sayings, whose sense is so evi- 
dent that it cannot be perverted or denied. 
The longer he, strengthened by the first 
light, reads on, do the passages which are 
bright and clear increase in number. At 
length he sees no longer only a milky way 
of bright truth in the heaven of the Bible; 
a perception, yes, a clear and conscious rec- 
ognition of perfect harmony takes posses- 
sion of him and exalts him.—Therefore it 
is no pretext but a position which estab- 
lishes itself before every conscience, when 
we hold that the harmony of the bright clear 
passages of Scripture which are collected 
for the children in the Catechism, are the 
Rule of Faith and the Explanation of the 
Scriptures, and that by their clear teach- 
ing all that is obscure must be illuminated. 
And on the other hand, to fear that there 
must lie hid in un-understood corners of 
the Scriptures a darkness which the bright 
stars of the rule of faith and the familiar 
passages could not illumine, would be to 
question God’s truth. The Scriptures always 
have demonstrated themselves. There are 
certain religious communions which never 
could promise their adherents that their dis- 
tinctive tenets could be justified out of 
Scripture before the eyes of all, which could 
not appeal to the plain sense of the words 
and could not point to clear passages. They 
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could not point to a single person who had 
come to their distinctive doctrines through 
simple reading of the Scriptures without 
human comment. But, on the other hand, 
there have been thousands upon thousands 
from the beginning, who through reading 
of the Scriptures have come to one faith, 
namely, the original faith of the Church. 
Whether you look at the time of the first 
centuries or a later time, upon that of the 
Waldenses, or of the Reformation, or of 
Spener, or of the latest awakenings,— 
whether you accompany the Bible to Italy 
or Spain or the Tyrol, you will always find 
that its clearness has produced the same 
One Light of Christly Knowledge in the 
souls of men. And, therefore, though in the 
spread of the Holy Scriptures as it is car- 
ried on by Bible Societies in modern times, 
many extravagances, and much that is mere 
caricature, may be found, this is the case in 
all great undertakings; and one thing re- 
mains true, that these Bible Societies with 
their George Borrows, who risk body and 
life in their service, are great witnesses to 
the clearness of Holy Scripture, without 
which all their toil would be senseless and 
useless. They are the colossal monuments 
of a doctrine: “The Scriptures are useful 
for doctrine,’—and whoever knows and be- 
lieves this, is not afraid of them, but blesses 
them, and tries to free them from fault and 
folly, and tries to support them so that 
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the bright light may more easily strike 
through the dark places of the world. 

For this is certain: All the obscurities 
which are alleged against the Scriptures, 
are not in the heaven of the Scriptures, they 
are not spots upon that Sun, but they are 
in the heart and eye of man. And all mis- 
understandings of the Divine Word, through 
which it is attempted to shield that mean- 
est of lies, that the Spirit of the Lord has 
not spoken plainly and clearly,—have their 
foundation in the blindness and baseness of 
men. The same is true of the Word that is 
true of the Lord from Whom it came, With 
the upright, it is upright; with the holy, 
holy; with the pure, pure;—with those who 
wish to come to the light, it is light and 
leads to the Church of light, which lives in 
its brightness and warmth; but with the 
perverse, it is perverse—and with the chil- 
dren of darkness, who abandon the Church, 
it is nothing but darkness. 

Blessed be the Father, from Whom cometh 
the living water, and in Whose light we 
see light. 


Chapter Seven 


The Church never is without tts 
Bright Centre 


WHEN the Word of the Apostles is de- 
scribed as the unifying point of the Church, 
there are men who, careful lest something 
unsafe should be asserted, or for worse rea- 
sons, remind us that the Church is older 
than the Apostolical Scriptures of the New 
Testament, and that in just the first begin- 
ning of the Church, when its unity blos- 
somed most beautifully, the Church was 
without the Centre we have praised. They 
claim that the writings of the Apostles re- 
ceived their place originally from the 
Church, and that therefore the Church has 
a higher place than the writings of the 
Apostles, inasmuch as these have derived 
their place from it. 

We do not deny that the first Church left 
to posterity a witness to the Apostolical 
origin of the New Testament. She could 
testify, and she did, and her human testi- 
mony could awaken a human confidence in 
the Scriptures, just as the signature and 
seal of a notary or of a court establish the 
will of a dead man. But the Scriptures have 
a divine place in our regard, and this they 
could not receive from the human witness 
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of the Church. The divine origin of the 
Scriptures of the New Testament is to be 
read on their brow, and distinguishes them 
from all other writings in the world so un- 
mistakably, that we can only ascribe it to 
human limitations and chance reasons if in 
the earliest times there was any strife at 
all as to the authority of any of them. 
These Scriptures have their witness in 
themselves, and the powers of the future 
world shine forth from them. All of them 
have this witness, different as the charac- 
teristics of the holy writers of them are. 
On the other hand, so many lauded writings 
of antiquity cannot deny their human origin, 
and all attempts to invent for them the au- 
thority of divine writings has been unavail- 
ing, because they did not themselves evince 
this authority. How beautiful, for example, 
is the Epistle of Barnabas, who in the 
Seripture itself bears the name of an 
Apostle. Why should we not believe Barna- 
bas wrote it, for we have no reason which 
compels us to ascribe it to a period later 
than the Apostolic Age? And yet, in the 
course of time, it has almost disappeared— 
and though it is still possible to read it, it 
vanishes before the writings of the 
Apostles. Without convicting the Epistle of 
any fault (for we must not be too rigid with 
the allegorical passages!) it is very easy to 
see why it was not adopted into the Canon. 
In the collection of the Canon of the New 
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Testament the Church was controlled by 
the divine authority of the Scriptures, and 
in her testimony she only gave back the 
impression which the Word of God and of 
men had to make upon her, and still makes. 
The Canon to this day is defined no other- 
wise than it must be defined and is defined 
by God’s meaning and will and the char- 
acter of the Writings which have their 
source in Him. High therefore as we may 
hold the service of the Church in handing 
down to her children the testimonies of God 
and bringing to the world the truth which 
regenerates; nevertheless the witness of 
God and the truth is greater than the 
blessed host of the Church which herself 
was born and is born of the Word, and 
therefore never can stand above it.—It is 
true that the first congregation at Jeru- 
salem, the Church in its beginnings, existed 
before a book of the New Testament could 
be read in its assemblies. But what does 
this signify? Even the first congregation 
came from the spoken word of an Apostle! 
It was one and the same Word with that 
which was heard on Pentecost and is read 
to-day. And that the Spirit of the Lord 
let the Word be written, certainly makes it 
no younger than the Church which before 
that undeniably sprung from it. Just as 
little as the faith of the three thousand gave 
to Peter’s first sermon its Apostolic author- 
ity, just so little does the faith of the first 
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three centuries give authority to the writ- 
ten Word of the Apostles. Just as the faith 
of the first congregation, her testimony to 
the sermon she heard, and her very exist- 
ence, were a fruit of the spoken Word of 
Peter, of the divine preaching; so the later 
congregations, their faith, and their witness 
to the Word, were only fruits of the Word, 
which they read, and in accordance with 
which their preachers preached to them. 

Therefore, far from the Church of 
Apostolic time lacking her Centre in the 
Apostolic Word, that Centre was never more 
clearly seen than when the Apostles lived 
and taught and wrote in the Church. The 
Church does not antedate the Word, of the 
New Testament. 

From the beginning it has pleased the 
Lord to spread abroad His Truth through 
men, to increase His Church, by means of 
the Church, to make it not only the As- 
sembly of Believers, but also to make it a 
place of assembly for those who ought to 
believe and will believe. This is true! But 
this ought not to turn the heads of the 
poor servants of God, but ought to humble 
them, for the Church has not at all deserved 
to be the bearer of saving Means of Grace. 
That by which she saves others, saves her 
too. Bright and beautiful as the Church 
always is, far beyond her waves her firm, 
prophetic, her Apostolic, Word, her bright 
light, in which the Lord Himself comes to 
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give light to every man that cometh into the 
world. The Lord make His face to shine 
upon us through His Word; so will we do, 
what some forget to do—we will witness to 
His Word and bow down before it,—we will 
cleave to His pure clean Word, till He come! 


Chapter Cight 


This Clear Word does not need 
the Aid of Tradition 


AFTER we have established the doctrine of 
the clearness and perspicuity of the Holy 
Scriptures in all that is necessary for obtain- 
ing eternal life, it is not of much use to in- 
quire whether there is either an oral or a 
written tradition from the Apostles besides 
it. There is no need to prove that the Holy 
Scriptures describe the whole sphere of sav- 
ing truth completely and clearly, and leave 
us in the dark in no weighty particular; and 
we can as certainly declare that tradition 
could offer no satisfactory supply of any 
defect of Holy Scripture. If this is the 
case, then tradition could impart only that 
which is given in Holy Scripture, or some- 
thing different. If the same, then it would 
be superfluous; were it something different, 
then it would be not merely superfluous, but 
deserving of mistrust, and, if it openly con- 
tradicted the clear Word of Scripture, of 
condemnation.—Let us then examine this 
question about Tradition more closely. 

No one doubts that the Apostles said more 
than they wrote. Nor does any one doubt 
that the congregations in which the Apostles 
taught orally were more easily led into all 
truth by the Spirit of God, than we are, 
who have to draw conclusions for every 
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case, and an answer to every question, from 
the written Word. Nor will we deny that 
the pupils of the Apostles, in doubtful cases, 
which however could not touch the chief 
doctrines and principal passages of the 
Scriptures unless the doubters were blinded, 
could get light from their recollection of 
oral instruction, which without their recol- 
lection it would be harder to reach. We 
also will grant that if errorists doubted 
clear words and evident doctrines of the 
Scriptures, the recollection that spoken 
teaching of the Apostles agreed with the 
written Word, would strengthen weak hu- 
man hearts so prone to disbelieve God’s 
Word, and touch the consciences of error- 
ists. But this does not justify any one in 
inferring a need of a tradition which must 
go by the side of the Word, to help, cor- 
rect, and explain it; for the Scriptures 
are clear in reference to all that is neces- 
sary to salvation. Recollections of the 
spoken teaching of the Apostles are a fair 
gift of the earliest times, but not such a 
gift that the Church of later time would 
be poor without it. We have all that is 
necessary and much more too in the written 
clear Word of the Apostles; and the Spirit 
of prophecy and explanation is not far from 
His Church, but in the exercise of eighteen 
hundred years He has granted to her a 
sure instinct to recognize, accept and apply 
whatever is necessary at any time. 
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Besides, even though tradition were neces- 
sary, it is unattainable. We could show by 
many examples that in the earliest times 
venerable traditions contradicted each other. 
How much more must traditions lose all 
certainty in the course of time. For a long 
while appeal has been made to a “bright 
Apostolic tradition, which serves for the 
interpretation of Holy Scripture and is of 
equal birth with it’; but to this day no 
answer has been given to the question, 
Where is this tradition? There is no 
writing of the Fathers extant, containing 
the traditions of the Apostles. No one has 
collected the sayings of the Apostles, proved 
them to be of Apostolic origin, and given 
them to us. There is no Catalogus Tradi- 
tionum. Tradition is to us an unknown 2, 
a darkness, of which, since the light has 
never shone into it, we do not know who 
dwells therein, and whether it be holy or 
profane. And yet, forsooth, it is to be of 
equal authority with Holy Scripture, and 
clearer than the Scriptures, and is to solve 
all the questions and enigmas of Scripture 
(Note well, the questions and enigmas whose 
solution men are not willing to receive from 
Holy Scripture itself) !—It is a poor re- 
source to point reverently to the breast of 
a man in high place. Yes, it is ridiculous, 
that one, who has nothing more than others 
except that which is temporal, should be 
the depository of all the wisdom of the 
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Apostles, and that his mouth should pour 
forth infallible sayings as soon as the di- 
vining rod of casual questions touches his 
holy breast. This resource has often left 
those who trust in it in the lurch, as wit- 
ness the unfortunate interpretations and 
applications of Scripture to be found in 
published briefs of Roman bishops; and its 
futility is shown so often by their deep 
silence in cases where they ought to have 
spoken and could have spoken if they had 
been in the possession of divine Truth. 
There are cases in which every simple man 
could undeniably interpret Scripture better 
than those, whose decree was trusted by mil- 
lions.—Nor is it better to say that the tradi- 
tion of the Apostles is enshrined in the de- 
crees of Popes and Councils. All the same 
whether the Councils speak with the Pope 
or without the Pope, or under the Pope, or 
over the Pope,—as our opponents themselves 
variously hold,—it remains undeniably true 
that in all these cases error, open error con- 
tradicting Scripture, not only is possible, but 
has occurred; and just as undeniable is it 
that the utterances of popes and councils 
cannot be called a tradition, for they appeal 
to tradition, to gain a reputation of infalli- 
bility. 

The most rational presentation of Tradi- 
tion for our times would be the consensus 
patrum, or the agreement on points of doc- 
trine of the Church Fathers. But even if 
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we had it, it would not be a Tradition that 
could interpret Scripture, for the Fathers 
themselves appeal to the Scriptures and 
make them the judge of their understand- 
ing of Scripture, rather than themselves 
the interpreters of Scripture. But the 
principal thing is that the consensus patrum 
is to this day unknown. If the Fathers 
render so great aid to either side of any 
question, that side ought to celebrate the 
victory once for all. Or is it perhaps a 
little victory reserved for us—though we 
need it not—to show the consensus patrum 
and to prove that that in which all the 
Fathers agree is what we teach? For the 
battle is not finished yet and the victory 
might be ours—a victory, I repeat, which 
would not lift us up much, because we al- 
ready triumph in having the clear Word on 
our side.—But begin. Show first of all the 
agreement of any one of the Church Fathers 
with himself,—then take Fathers who re- 
semble each other, as Tertullian, Cyprian, 
Augustine, and see wherein they agree,— 
and so on to those most unlike. But, indeed, 
we would not live to see an acknowledged 
consensus, and the Twentieth Century hard- 
ly would see it. Perhaps the Thirtieth 
Century may hope for what two thousand 
years have not attained to,—to see a con- 
sensus, to which perhaps the very one who 


most of all appeals to it would be the last 
to assent. 
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To interpret Scripture by tradition is to 
appeal from light to darkness. In its con- 
nection and all particulars Scripture is 
much clearer than the Fathers are! The 
Scriptures, though of different ages, and 
written by very different authors, are still 
from Moses to John one consistent Word of 
God, while no Father of the Church can be 
found who is consistent with himself. The 
Scriptures make no retractations! They 
speak more simply, with less dependence 
on time and place, than the purest of the 
Fathers does! Every one can reach the 
consensus of the Prophets and Apostles, of 
God and of His servants, in his German 
(English) Bible; but who and how many 
will be able to discover the consensus of 
the Fathers? It is safe to say to a lay- 
man, “Read the Gospel of St. Luke. You 
ean understand it; and it is all one wheth- 
er you take the Truth from this or from 
that part of the Scriptures.”—It is safe, 
because every one knows that God’s ac- 
knowledged Word does not contradict itself. 
Of which of the Fathers, even if an un- 
learned man could understand him, would 
you like to assert that he set forth the con- 
sensus of all? Why then must we turn to 
the volumes of the Fathers? Why should 
the homesick Church, only a few miles from 
home, be made to go through all the quar- 
ters of the earth in order to get thither? 

Far be it from us to lead our people into 
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the desert, when we may lead them to 
green pastures and still waters!—Just be- 
cause it is impossible that divine Truth 
should be passed on from mouth to mouth 
through thousands of years without falsi- 
fication, the Lord, Who foresees all the in- 
ventions of men, gave us in His clear, writ- 
ten, unalterable Word a touchstone of all 
oral traditions, of all doctrines which are 
of men or claim to be of God. To keep 
and hand down oral truth requires a de- 
gree of knowledge, humility, power, in short 
a holiness of soul, which no one ever had, 
—and, besides, an inspiration which if it 
existed could just as well bring forth truth 
afresh. But it is different with the Scrip- 
tures. The definite written letter resists 
perversion in quite another way than the 
breath of the lips does, the spoken word. 
For this very reason the tradition that 
could have been of use to us died out,—, 
the unfaithfulness of men slew it, in the 
perversion and falsehood of guilty and frail 
lips the pure breath of Apostolic lips came 
to naught. But the Word abides. Bright 
and ciear, unmistakable and firm, it shines 
in the darkness of the world! There every 
one finds truth—the layman as well as the 
theologian. One confirms to the other the 
original, golden discovery. All are enlight- 
ened by it, all are satisfied and hallowed 
by it, all who read it simply, humbly and 
with prayer! And all true readers and 
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pray-ers bear witness that Scripture needs 
no tradition to interpret it; that the Church 
lives, without tradition, by the Word, that 
proceedeth from the mouth of God, as once 
she lived with that Word; that for her 
calling and for her pilgrimage to Zion she 
needs no light save that which God has 
given her, the light of the Scriptures, hav- 
ing which she needs not the Fathers, though 
she loves them as children of the same 
light! 
The Lord preserve unto us His Word, and 
us by His Word! 
Then shall we indeed be children of the 
Church! 


Chapter Mine 
The Clear Word Calls all Nations 


Tue Apostolic Word is clear,—and the 
Church which moves around the Word as a 
centre is a host gathered out of all the na- 
tions of all times. This we see. But the 
question easily rises here—shyly indeed, for 
we suspect some wrong in it, but the ques- 
tion rises:— “Has this clear Word really 
gone out to all the nations of all times? 
Have all the peoples of all times had an 
opportunity to learn to know the Word? 
Could all peoples have been begotten chil- 
dren of the Church through the Word? The 
Word indeed unites all who are gathered 
into one holy Church, and holds them to- 
gether; but it must go forth to gather, to 
call, to enlighten. Has this been done? 
Has God taken care to call all men from 
darkness to light,—from the power of Satan 
to God?” 

Rightly to answer this question we point 
to the different doctrines of Grace. For the 
answer will accord with the doctrine. Some 
say: Out of the great mass of sinful hu- 
manity God has by His inscrutable decree 
separated a certain number for eternal life, 
and those whom He has chosen beforehand 
and predestinated He has also called and en- 
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lightened, ete. This is the doctrine of Pre- 
destinationism. If one accepts this he can 
be quite at rest about the universal call. 
There would then be no need of a universal 
call; and indeed the reasoning is much 
clearer, if the call is not universal. Those 
who are predestinated to eternal life are 
called; those who are not called to eternal 
life are not predestinated to eternal life. 
The universal Church is the assembly of the 
predestinate; whoever is not predestinated 
is condemned by the just judgment of God. 
This doctrine would cripple all endeavour to 
make the nations acquainted with the Gospel 
of God. 

Over against this doctrine stands the doc- 
trine of the universal grace of God, as it 
is taught by our Church. God wills that 
all men should be saved and come to the 
knowledge of His truth. His will, as alone 
is worthy of Him, is sincere and earnest. 
Therefore Christ must have rendered an 
atonement for our sins, and not for our 
sins only, but for the sins of the whole 
world. And for the same reason the means 
of participation in this atonement must be 
made known to the whole world,—or, what 
is the same thing, Word and Sacrament 
must be made known to the whole world, as 
the Lord also says: “Thus it is written, and 
thus must Christ suffer, and rise again from 
the dead on the third day, that repentance 
and remission of sins be preached in His 
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name to all nations, beginning at Jeru- 
salem.” Luke 24:46s. No man should be 
lost for the sin he has done against the 
law, for the law has been answered; no 
one should die eternally for the natural re- 
sistance against God’s Word which is pres- 
ent in every heart, for the power of the 
Holy Ghost through the Word overcomes 
that resistance in all who without wicked- 
ness, even though out of purely human mo- 
tives, have it. One shall be lost only through 
stubborn wicked resistance to the calling 
Word. So much the more must the call of 
the Word come to all. And therefore the 
doctrine of the universal call of all men 
before Christ, and still more after Christ, 
is the inviolable teaching of our fathers. 
And this call is always presented as com- 
plete within the limits of this present life, 
inasmuch as the Holy Scriptures contain not 
one word of a calling of the spirits departed, 
but contrast this life and that as seedtime 
and harvest, faith and seeing, ete. Accord- 
ingly our fathers teach that the call is 
universal, that it is catholic, just as the 
Church is to which men are called; that it 
is catholic here upon earth. They teach a 
catholic calling of all nations upon earth. 
They concede that the manner of this ealling 
may vary, but they hold that no people nor 
time has remained without this calling be- 
fore Christ, and certainly none since Christ. 
They hold, accordingly, that all who are lost 
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are lost not because of transgression or of 
original sin, but on account of disregard of 
the Call. For otherwise it would not be 
true that God wills that all men should be 
saved. -—This doctrine is a reason for zeal 
in calling the heathen, etc.; for God calls 
through preaching. It quiets us however in 
regard to the heathen whom we cannot 
reach, for in spite of this God wills that all 
men should be saved. 

As the doctrines differ, so do the answers 
to the above questions vary. Our fathers, 
in accordance with their glorious doctrine, 
answer with a decided steadfast affirma- 
tive. God cannot have left any people or 
any man without the necessary call; for He 
wills that all men should be saved and 
come to the knowledge of the truth, which 
according to His own Word would be im- 
possible unless He called them. In accord- 
ance with this doctrine which rests on God’s 
Word, there is of course no reason for 
anxiety in those singular cases in which 
God’s call cannot be proved to have taken 
place. For Dogmatics is superior to his- 
tory; and history, if in all cases it lay clear 
before us, would not at all conflict with 
dogmatics. Yes, as certain as, according 
to Bacon’s saying, in the course of time 
the best has gone under, and only that 
which is of little worth has remained; so 
certain is it that a true, penetrating and 
genetic presentation of history in all its 
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breadth and depth, is impossible; and yet 
just as certain is it that the dogmatic and 
not unbiblical position that there has been 
a catholic call will receive much confirma- 
tion from Holy Scripture, if in a thorough 
examination of the annals of former time 
we keep in view the question: How can a 
eall to the Church (whether direct or in- 
direct) have come to the various peoples of 
all times? 

For we need no more than to prove the 
possibility of it, in order to recognize that 
the dogmatic position of a catholic call to 
Christ is proven. 

It is astonishing how much in the doc- 
trine of the Church and of her activity 
(Missions) depends upon the doctrine of 
universal grace,—and how an entirely dif- 
ferent answer to churchly questions results 
from a tendency to predestinationism. Two 
examples may suggest matter for further 
consideration. 

Romans 10 treats of the call of all peoples, 
and the Apostle cries out, verse 18, “I say, 
Have they not heard the Word of God! 
Its sound hath gone out into all the world, 
and its words unto the end of the world.” 
Again the same Apostle of the Gentiles as- 
sures us, Col. 1:28, “The Gospel has been 
preached to every creature under heaven.” 
While now from the one side, in answer 
to these simple utterances of Scripture, we 
are asked, “How can it be that already 
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in the time of the Apostles the last com- 
mand of the Lord (Go ye) was fulfilled?” 
while, because of the denial that is resting 
in their hearts the questioners are unwilling 
to take the words of the Apostles in their 
simplicity,—while they begin to twist and 
criticise the words and explain them as an 
exaggeration; on the other hand, the con- 
fessors of the doctrine of universal grace 
see in the words of St. Paul a confirmation 
of their doctrine; they find in his words 
nothing else than a concrete application of 
the abstract doctrine. They defend Paul’s 
meaning against those who twist it, in the 
following way: 

In I Thessalonians 4:15 ss, Paul very 
simply utters the hope that with that gen- 
eration of men he will live to see the final 
coming of the Lord. If to this it be objected 
that Paul could have spoken in this pas- 
sage only as one whose calling it is to wait 
for his Lord, for Paul certainly knew that 
Christ had said before His Ascension, “Jt 
does not belong to you to know the times or 
the seasons”; on the other hand, it must 
be borne in mind that little as it could be 
known that the hour of Christ would come 
in Paul’s time, just so little could it be 
known that it would not. And a possibility 
that that hour could come in Paul’s time 
lies in the words of the Apostle. If this 
possibility is there, then in the words of 
the Lord, repeated Romans 11:25, “Jeru- 
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salem must be trodden down by the Gentiles 
till the time of the Gentiles be fulfilled” 
(Luke 21:24)—and in those others, ng 
Gospel of the Kingdom shall be preached 
in all the world for a witness to all na- 
tions, and then shall the end come” 
(Matthew 24:14), St. Paul saw no hin- 
drance to his hope. This means that he 
must have thought it possible that in his 
own times the Gospel and its call would 
come to all peoples and to all men. There- 
fore he held that to be possible which some 
of this time do not think possible—and that 
he held that it was possible not through 
miracles of the Almighty but through the 
preaching of the Gospel, is proven by the 
passages quoted above from Romans 10, and 
Colossians 1. They clearly prove its reality. 
They are the clear passages, by which the 
hope of Thessalonians 4 is to be explained. 

The second example is the following? 
Since the confessors of a universal grace 
teach a vocatio catholica, they of course 
teach that even the races of America which 
had not yet been discovered by Columbus, 
must have received this call. Having this 
certain conviction, it must be interesting, 
even if not of special importance, to find cer- 
tain traces of historical proof of this. Pos- 
sibly here and there one puts too much con- 
fidence in some such trace, and has inferred 
too much in order to confirm what is at any 
rate an irrefragable proposition. But what 


THE CHURCH 59 


difference does that make? He is still on 
the side of the truth,—and the tendency of 
his historical study is correct!—_Now Her- 
mann Witsius, a Reformed Theologian, has 
written two works on the preaching of the 
Apostles in America. In the first he sets 
together what the friends of the opinion that 
the Apostles had preached in America are 
accustomed to allege in its favor from Scrip- 
ture and from history. In the second, he 
shows that in spite of it all they have not 
established their thesis. 

Witsius shows himself averse to historical 
investigations which are undertaken in sup- 
port of dogmatic propositions, which in this 
ease he called prejudgments, although his 
own dogmatic convictions guide him in in- 
vestigation not only of the historical but 
also of the exegetical sources of his second 
part; and it seems altogether to escape him 
that the historical investigations of his op- 
ponents even where they do not appear to 
have been successful (for this is to us a 
matter of no account) have been undertaken 
to establish a biblical doctrine, while his 
convictions are the thoughts of men, which 
ean find support in history and Scripture 
only by seeking for it here and there. The 
reader of Witsius’s two treatises will per- 
haps agree with him in some particulars, 
but on the whole will not be won to the Re- 
formed doctrine by his exegesis and the dis- 
cussion of his historical investigations. 
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Scripture and history, justice and mercy 
will draw him to the noble and humane doc- 
trine of our fathers—and the great thought 
of a vocatio catholica will not be treated as 
a mere hypothesis, still less as chimerica]— 
even though we may be unable to supply the 
historical proof of it in every case. It 
would indeed be bad if the imbecility of men 
were to outweigh the clear revelation of 
God’s loving purpose. 


Chapter Ten 


It Calls to One Church, which ts at the 
same time Visible and Invisible 


THEREFORE the calling is universal. In 
some way, the invitation goes to every man, 
to turn from the world and join the con- 
gregation called out of the world, that is, 
the Holy Church (the Ecclesia). Accord- 
ing as this calling is disobeyed, or in greater 
or less degree obeyed, does a man take his 
position towards or in the Church. Those 
who do not heed it at all, although they hear 
the call, belong to the world; those who out- 
wardly.turn from the world and in the sight 
of all confess Christ and His Church, are 
adorned with the honorable name of the 
called, because they have not heard the call 
in vain, but in obedience to the invitation, 
have come to the Wedding-Supper of the 
Eternal King; and those of the called, who 
not outwardly alone and before the eyes of 
men, but also inwardly and according to the 
judgment of the Lord Himself, have sep- 
arated from the world and join His Church, 
and who therefore in the end will be ac- 
knowledged by the Lord as His own, are 
called the chosen. All the chosen have been 
called, and in the eyes of men, who cannot 
read the heart, they seem only as the called, 
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—-and until the day of eternity men will not 
certainly know who are chosen. For who 
can search the heart? The Lord can; but 
He only. But all the called are not chosen. 
It is just like the Temple of Solomon. The 
Holy of Holies belonged to the Holy Place; 
but not the Holy Place to the Holy of Holies; 
so the chosen belong to the assembly of the 
called, but not all of these to the hosts of 
the chosen. 

Exactly the same thing which the Lord 
meant in the distinction between the called 
and the chosen, we mean when we distin- 
guish between the Visible and the Invisible 
Church. The Visible Church embraces all 
those who in the parable of the Great Sup- 
per are said to be called. For this host of 
the called is visible; it steps forth from the 
rest of humanity visibly, before the eyes of 
all it holds God’s Word and Sacraments, and 
in the ears of all it confesses Christ and His, 
Church. The Invisible Church embraces 
those who not only have been called, but 
have let themselves be enlightened, convert- 
ed, justified and perfected through the Word 
of the Living God. All these are called the 
Invisible Church, because no man can know 
with indubitable assurance, which of his 
brethren who confess Christ are enlight- 
ened, converted, and justified, who will be 
preserved until death and will be perfected 
in death. All who belong to the Invisible 
Church, belong also to the Visible; they 
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utter the divinely-given thought of their 
hearts in word and deed. Yes, since those 
who merely are called, though they belong 
to the Visible Church, in the end will be 
accepted as little as that one who was in- 
vited but had not on a wedding-garment, it 
would be right to say that properly only the 
chosen children of the Invisible Church are 
members of the Visible Church, while the 
others are only tares among the wheat. The 
same persons therefore belong to the Visible 
and to the Invisible Church; the Visible and 
the Invisible are One. The distinction which 
we mark by the double designation is not 
founded upon an actual difference between 
separate bodies of men within the Church, 
but is founded on the confession of human 
shortsightedness, which hinders us from sep- 
arating hypocrites from the upright, and 
tares from the wheat,—and compels us to be 
lenient in judgment lest we root out the 
wheat with the tares. 

In later time the Invisible Church has, 
through a strange perversion, been regarded 
as a mere abstraction or an idea of the Vis- 
ible Church, and has thus given to the en- 
emies occasion for mockery and scorn. For 
of course it is true that an abstraction of 
the Church, or an idea of the Church, is 
finally not a Church at all. Much rather 
should the Visible and Invisible Church be 
regarded as One, just as soul and body make 
one man. As little as the soul is an ab- 
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straction or idea of the body, so little is the 
Invisible Church an abstraction or idea of 
the Visible. As little as the fire is an ab- 
straction of the light which streams out 
from it, so little is the Invisible Church an 
abstraction of the Visible. The thought of 
the many actual or possible hypocrites who 
cleave to the Church ought not at all shake 
us. The human body also has hairs, nails, 
and other inanimate appendages. But just 
as no one would deny to the body its com- 
munion with the soul on account of these 
appendages, neither can the entire oneness 
of the Visible with the Invisible be denied on 
account of the hypocrites and mere pro- 
fessors it has to drag along with it until the 
time of harvest and of winnowing. 

The comparison with soul and body will 
again show us that the Invisible Church is 
not a pure abstraction. The soul was cre- 
ated apart from the body and by the Creator 
united with it. The body could not exist 
long without the soul, but dissolves into dust 
and ashes when the soul goes out of it. But 
the soul, just as it was created apart from 
the body, can live without the body, can be 
blessed without the body, though the per- 
fect fulness of eternal joys waits for the 
reunion of body and soul. So it is with the 
Invisible Church. It is a kingdom of souls, 
which is creative and mighty on earth 
through souls which are yet in the body; 
which without bodies leads a hidden life 
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with Christ in God in those souls which have 
departed and are at home with the Lord; 
which on that great day will show itself 
glorious and majestic in the sight of men 
when the blessed souls shall have received 
as bright and perfect instruments their 
deathless bodies. In the body or out of the 
body, visible or invisible,—the souls of the 
chosen are and remain a real kingdom of the 
Lord for ever and ever. 

Since now the Invisible Church and the 
Visible Church are so completely one that 
*the former is included in the latter, and the 
latter is in possession of all the gifts of the 
Invisible Church, it is evident that the Vis- 
ible Church is not to be contemned because 
there are hypocrites in it, but rather that 
every one who wishes to belong to the In- 
visible Church must belong to the Visible,— 
that, with one word, the Visible Church is 
the tabernacle of God among men, and that 
out of it there is no salvation. He “separ- 
ates himself from our heavenly Father, who 
separates from the Church, his mother”; he 
departs from the eternal Bridegroom, who 
departs from the eternal Bride of the Lord; 
he loses His Spirit; who tears away from 
His Body;—and a man’s relation to the 
Church defines his relation to his God. 
Earnestly as we must insist on a Christi- 
anity of the inner man, just as earnestly 
must we insist on confession in word and 
deed. If the inward substance is precious, 
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we must also insist on the outward form in 
which it is embodied. The one cannot exist 
without the other. Therefore it is right to 
call the Visible Church “holy”; for not only 
are all the saints in it, just as often a flower 
blooms on poor ground; but on the contrary 
the Visible Church is the garden of God 
where all good grows, in spite of the toil 
and trouble which are caused by the weeds 
in it. All the roots of eternal life, all the 
beginnings of heavenly conditions, all the 
seeds of eternal flowers and fruits are in it. 
Just as the souls of men come into being 
with their bodies, the Invisible and the Vis- 
ible Church have one origin; and just as 
men’s souls grow and prosper along with 
their bodies, so the Invisible Church grows 
with the Visible, or declines with it,—and 
there is between them both an eternal inter- 
action, according to the institution of God. 

Far be it from us to put asunder what 
God hath joined together. An overestima- 
tion of the Visible Church, such as we often 
see, will bring its own punishment. But let 
no cne despise it; for this will bring its 
punishment too. We do not need to be 
warned against too high a regard for the 
Invisible, for this never occurs, unless we 
give that name to the empty babble of the 
fools, who, in order to excuse themselves 
from belonging to a visible Church, always 
are loud in praise of an invisible Church, a 
spiritual utopia.—There is One Church— 
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One eternally, always, everywhere, made 
One by the clear Word of God, One at the 
same time visible and invisible,—and blessed 
be her source, the Word, by which God made 
heaven and earth, and by which He made 
the Church and preserves her without the 
assistance of men! Praised be the Lord, the 
God of the Church, for. ever and ever! 
Praise ye the Lord! 


II 


Che Churches 


Chapter One 


The Visible Church is Wherever the 
Call and the Called are 


INASMUCH as the Visible Church is the 
Assembly of the Called, it must be admitted 
that it exists wherever God’s Call is heard, 
and where there are those who are called, in 
the sense already explained. 

Philip Nicolai, the author of the precious 
hymn, Wie schon leuchtet uns der Morgen- 
stern, and at the same time one of the most 
dreaded champions of the Evangelical 
Church, has written a book about the king- 
dom of God. The contents of this book, so 
far as they are historical or geographical, 
may—however excellent they are in other 
respects—not answer for our times, but per- 
haps we may show, from this book of the 
rigid Lutheran author, in what sense we 
must acknowledge that the Visible Church 
is wherever are the Call and the Called. In 
the first part of the book Nicolai outlines 
the extension of Christianity over the whole 
earth. He leads the reader from the high 
North into all lands—Greenland, Iceland, 
Lapland, the Orchades, the Shetland and 
Faroe Islands, the Russian countries and 
those subject to the Turk; Arabia, Persia, 
India, China, Africa, America, are ex- 
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plored. The condition of Christianity in 
every land is examined, and the missions of 
the Romanists and Jesuits are claimed. And 
all this done with so much fairness and so 
unconcealed a joy in all that is good, that 
it is hard to see how the rigid Lutheran, the 
champion of his host, has come to a joy so 
without sting or envy, and to such mildness 
towards people whom he elsewhere treats as 
foes, and against whom he must set his lance 
in rest. At the end of the first part he him- 
self answers the question. He praises God 
that the Name of Christ is known every- 
where. Often enough the good seed is mixed 
with much bad seed, and sown with it; but 
nevertheless the good seed grows up too, and 
even in Roman and Jesuit Missions to the 
heathen the desire to save souls is upper- 
most, and often they preach so near to the 
truth and observe so evangelical a plan that 
at home they would be called heretics. In 
the midst of men’s inventions, there are 
everywhere bits of truth whose brightness 
can light simple souls to eternal life. Every- 
where is Baptism, through which many 
thousands of children who die in youth be- 
come heirs of eternal life,—everywhere are 
the Ten Commandments, the Creed, the 
Lord’s Prayer, the Psalms, and many an- 
other fragment of Holy Scripture. And, be- 
sides, the ears of the hearers often are purer 
than their teachers’ lips, and, in short, it is 
yet possible to be saved in the communion 
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of the Churches. No spot need be hopeless, 
which harbours any one of the Christian 
Communions. 

Hence may be seen the great mildness and 
righteousness of our standpoint, and also 
how much wider a notion of the Visible 
Church has been accepted among us. In 
this sense the question, “Whether heretics 
belong to the Church,” has been answered 
by John Gerhard (LL. xxiii. VI. 2) in the af- 
firmative. He holds this even of obstinate 
heretics. Even these often retain something 
of the Church, namely, Baptism and uncor- 
rupt fragments of Holy Writ. We must 
separate between the precious and the vile, 
between the gold and the stubble, and then 
it will be true that even through the cor- 
rupt preaching of the heretics, sons and 
daughters are begotten to God (Hx. 16:20, 
23, 27). Among the heretics conversion 
through the Word and Baptism is not to be 
ascribed to the leaven of their opinions but 
to the Word itself which is read, and to the 
Baptism which remains operative, if only 
the form agree with the institution and the 
error affect not the substance of the Sacra- 
ment. And therefore Augustine says that 
it may be held that even after their separa- 
tion from the Church heretics belong to the 
Church, in virtue of those Sacraments 
which they rightly administer. 

Perhaps it may be objected, “Is it pos- 
sible to be saved through the very little of 
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the truth which many a communion con- 
tinues to hold?” But, in the first place, it is 
not questioned that many thousands of chil- 
dren dying early are saved through Baptism. 
And so far as grown-up people are con- 
cerned, if salvation depends on comprehend- 
ing truth in its completeness, if it is not pos- 
sible to be saved with slight knowledge and 
through bits of truth, then very few will be 
saved anywhere. 

Take any congregation, and imagine your- 
self its pastor. Suppose you were called to 
the sickbed of a man who never in his life 
had minded God’s Word, but now earnestly 
desired salvation. You yourself wish to fur- 
ther his salvation by your ministry. What 
would you do? Would you begin to unfold 
the whole system of doctrine in the ears of 
the sick man? Would you insist upon his 
learning and understanding it all? You 
would not have time, and the sick man would 
not have time or strength. With Nicolaus 
Thunnius in his Epitome Credendorum you 
would hold fast to the principle, “The Word 
from which faith springs forth immediately, 
is the doctrine of the universal grace of God 
and the universal merit of the Lord Jesus 
Christ”; and therefore you would preach 
this doctrine; you would preach repentance 
and the Gospel. And if you succeeded in 
bringing your sick man to acknowledge his 
sin and to long for the salvation of God in 
Christ, I will not say “to trust in the merit 
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of Christ,’—and he were to die in that con- 
dition,—you would hopefully fold your 
hands and believe him saved. And what 
saved him then? A little drop of Truth, a 
little repentance, a little flight to Him Who 
is the Source of the drop and a Fulness for 
all poor and sinful souls. And so in the 
Church to which you belong there are many, 
or shall I say the majority, who are saved 
through fragments of the Truth. For even 
the most complete knowledge on earth is but 
in part. And now, praise be to God, it is 
the chief parts of the Truth which remain 
to those communions of the Church which 
are not incorrupt: the Law, the Creed, the 
Lord’s Prayer, Baptism, Absolution, the 
Holy Supper, so many a noble bit of Holy 
Scripture, are to be found here and there, 
and with them the possibility of attaining 
to repentance and saving faith. The Spirit 
of the Lord is Almighty. Shall He be un- 
able to attain the end He intends in the 
Commandments, the Creed, the other incor- 
rupt fragments of God’s Word, the Bap- 
tismal blessing, and the hearing of the 
Lord’s Prayer? It is hard in the fog of 
strange communions to find the way of life; 
but it is possible, and examples and proofs 
enough will be found in the history of the 
nations and will be forthcoming on the last 
day. And if this is true, then it must also 
be admitted that the Invisible Church, the 
Church of the Elect, counts members in 
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strange communions. And why should not 
the less be admitted, without which the 
greater could not be true, that the called of 
God are to be found in them, that the Vis- 
ible Church embraces them also—that the 
Visible Church is wherever the Call and the 
Called are. 

Let us not narrow the thought of the 
Church, but let what stands, stand. Ecclesia 
catholica est temporibus eterna, locis in- 
finita, personis innumera. Tertullian. 


Appendix to Chapter One 


End of the First Chapter of Philip Nicolai’s 
‘“* History of the Kingdom of Christ’’ 


“T hope that what I have said up to this 
point concerning the growth and extension, 
of the Churches or of the Kingdom of Christ 
in the whole world, will be pleasant reading 
to all godly Christians. For from it they 
can conclude and judge how wide the King- 
dom of Christ is, and at the same time see 
whether in the whole world, turn where they 
may, there can be found land, island, king- 
dom or people, where the Christian religion 
hath not been preached. 

“Especially is it to be wondered at, that 
in the great and mighty kingdoms of the 
Moors, Spaniards, and Muscovites, the 
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Christian religion is public and unchecked, 
and all heathen idolatry is put away; the 
other kingdoms, though they be not so exten- 
sive or so great, either belong altogether to 
the Kingdom of God, or at least some 
Churches are to be found in them. 

“Some one might ask, however, whether I 
reckon the Papacy in Spain to the Christian 
religion, and would call the doctrine of the 
Moors and Muscovites, all stained with error 
as it is, the Kingdom of Christ. I answer 
that a distinction must be made between the 
means commanded and ordained by God 
which belong to the continuance and exten- 
sion of the Kingdom of Christ, and the 
chance errors which have been stitched to it. 
The Holy Scriptures, the Ten Command- 
ments, the Sacraments, Baptism, the Sup- 
per, are the means through whose dispensa- 
tion the Church was planted and is in- 
creased. These means therefore are not 
altered even if administered by godless per- 
sons stained by much error, but they remain 
instruments of life, through which the hearts 
of many men are touched, and drawn and 
converted by the Spirit of God, without re- 
gard to the badness and corruption of the 
teachers. 

“Balaam and Judas were able to teach 
others, and to show them the way which 
they themselves forsook and heeded not. The 
Pharisees and Scribes, who sat in Moses’ 
seat, could read and explain to the people 
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the Scriptures of the Prophets, so that 
Christ also bade the people hear them and 
follow their teaching, though they them- 
selves despised the Word of God. 

“Yes, the Apostle Paul complains ex- 
pressly that some preach Christ of strife 
and not purely, some even out of deliberate 
hatred and enmity to Paul; but he also 
says, that he rejoices and will rejoice if 
only Christ is preached, let it be in any way. 
And the Son of God admits that the false 
prophets can prophesy in Christ’s Name, 
drive out devils and do many wonderful 
works. (Matt. 7.) 

“And in this very way can the Jesuits 
and Papists, though they are full of the 
abomination of desolation, by sowing the 
Word of God comprehended in the Articles 
of the Creed, and by diligent use of the 
Ten Commandments, and the Lord’s Prayer, 
together with the administration of Holy 
Baptism, like the Balaamites, build the 
Church in the Name of God among the 
Indians and Americans, do away woes, drive 
out devils, do wonderful works, especially 
because they begin the conversion of god- 
less peoples with their doctrine of God, of 
the Creation, of the Fall of Man, and of 
Redemption through Christ; and there is no 
doubt that just as formerly God wonder- 
fully collected and preserved His Church 
under the Papacy, He in this day also in 
India and America enlightens many hearts 
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with His Word through the operation of 
the Holy Ghost, so that in the simplicity of 
their faith they are saved. 

“This distinction answers the question, 
and on this foundation I say that the 
Churches in America, India, Europe, Africa, 
etc., under the Spanish, Muscovite, or Moor- 
ish, king, in which Jesuits, monks or other 
heretics preach, are not to be estimated 
according to the external customs and pre- 
tended holiness of the Jesuits, monks or 
other heretical preachers, but according to 
the Articles of the Christian Creed, accord- 
ing to the letter of the divine Word, and 
according to the Sacraments of Baptism and 
the Holy Supper; for where these are in use, 
we are not to look on the outward customs 
and errors of persons, but only on the 
means which have been ordained for the 
building-up of the Kingdom of Christ. Not- 
withstanding, it is not untrue that, where 
the Word of God and the Holy Sacraments 
are administered by impure teachers, as 
Jesuits, priests and monks, there the heav- 
enly pearls are indeed offered in stained 
and unclean vessels, and the Kingdom of 
Christ can still be found there by its out- 
ward marks, but in thick fog and shadow, 
and laden with a heavy yoke and a great bur- 
den of human laws. Yet the heavenly pearls 
are there, the voice of the heavenly Bride- 
groom and the bride, the Christian Church, 
so that our Lord and Saviour Jesus Christ 
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yet rules among His enemies, and ever keep- 
eth for Himself seven thousand who do not 
bow the knee to Baal. 

“Finally, to close this first chapter, the 
godly reader will derive no little assurance 
of the certainty of the Christian doctrine 
from the consideration how little and mean- 
seeming the beginning of the Kingdom and 
Church of the Lord Jesus was, and how 
wonderfully it hath risen and increased, so 
that now it exceeds the very greatest and 
largest kingdoms, and stretches to the very 
ends of the earth. The Roman monarchy 
was in great authority at the time of the 
birth of Christ, and then the Christian 
Church was small and meanseeming; yes, 
the Jews did not rest till they brought the 
King of this Kingdom to the Cross and 
miserably slew Him, and it seemed as if all 
was over with Christianity for ever. And 
if any one had prophesied then that the 
kingdom of the Romans would diminish and 
pass away, but that the Kingdom of the 
Crucified Jesus would increase till it 
stretched over the whole world, they cer- 
tainly would have treated him as a dis- 
turber of the peace, or at least would have 
despised him and laughed him to scorn as 
an adventurer and a fool. 

“And indeed it cannot be denied, as also 
the Prophet Isaiah testifies, that this Jesus 
seemed despicable when He rode upon a 
borrowed ass and began His Kingdom with 
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great agony and bitter suffering. A little 
and despised folk it was, that came to meet 
Him and say Hosanna. The others, who 
were highly thought of, laughed at Him, put 
on Him a crown of thorns, and mocked Him 
to death; and so the Twelve Apostles, as 
princes of this Kingdom, could not be raised 
above tasting the same harsh and bitter 
Cup, but had to confirm the beginning of 
this Kingdom with their blood. But see, the 
whole glory of the fourth monarchy is al- 
most gone; the Parthian power, that then 
strove with the Romans, has also fallen; 
and all the monarchies are changed into 
little kingdoms and insignificant states; 
and, besides, to this day, all lands, cities, 
places, are lessened by war and uproar, by 
rapine, stealing, and bloodshed, and no lord- 
ship has got so strong that it could not be 
destroyed and wasted by the violence of 
man. And, meanwhile, against all reason, 
hope, thought and understanding, this mean- 
seeming and little Kingdom, which cometh 
out of Sion, has become so great that it has 
subdued all the kingdoms of the earth under 
Tens 


Chapter Two 


It is Divided into Many Particular 
Churches, among which One must 
have the Preference over the Others 


THE Visible Church which is spread over 
the whole earth, is divided into a number 
of Particular Churches, every one of which 
has its own distinctive name. Inasmuch 
as these Particular Churches generally 
agree in certain chief doctrines, and in the 
most of them Holy Baptism is rightly ad- 
ministered, one might be tempted to con- 
clude from the foregoing chapter that it 
does not make a great difference to which of 
them we belong. But be not so hasty in 
your conclusion. A man may be saved else- 
where, because the heavenly calling and> 
parts of the truth are to be found in most 
of the Particular Churches. But, while sal- 
vation is built on parts of the truth, which 
shine among parts of darkness and false- 
hood, or are quite hidden under them; on 
the other hand is the dismal possibility that 
you may be lost. Tell me, is the human 
heart more open to truth, than to false- 
hood? What enters it easier, under the 
guise of religion, than a notion which does 
not vex or slay the old man, but on the 
contrary flatters and cherishes him? A 
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Particular Church ought to have a great 
deal more of truth in it than of error and 
falsehood; for error and falsehood find in 
the natural corruption of the heart a con- 
federate, of whom we may well be afraid. 
If many falsehoods and much error have 
the upper hand in a particular Church, the 
possibility of being lost becomes a proba- 
bility. Remember that even in pure congre- 
gations and under the appearance of com- 
plete truth many a one has so lived his 
whole life that only through grace admin- 
istered to him by the Pastor on his dying 
bed, he was saved. And we add that many 
are not rescued even by this grace, that 
even under the appearance of the complete 
and gracious truth one can be lost. It isa 
hard thing, and possible only through the 
strength of God, to be saved with the pure 
doctrine. And how much harder must it 
be, to be saved where error is intermixed! 
The love that hopeth all things would gladly 
hope that Baptism and the fragments of 
the truth will bring the adherents of im- 
pure Particular Churches to eternal life; 
but this is a hope to which we cling when 
everything else has eluded us. The nearer 
we are to anybody, the more do we wish 
him to possess the complete truth and the 
whole fulness of the Means of Grace given 
by God, that he may come to eternal life 
with surer step. And what we wish for 
others, without doubt we must wish for our- 


84 LOEHE 


selves. There is no greater folly, nor folly 
harder to answer for, than that which 
trifles with eternal life. And therefore the 
preceding chapter is intended only to forbid 
hasty condemnation, but not to encourage 
indifference in the matter of eternal truth 
and salvation. 

If the differences of the Particular 
Churches consisted merely in outward 
things, as, for instance, in liturgical forms 
and formulas, in vestments, etc.; we could 
look at what they have in common and let 
every one live according to his pleasure; for 
we could not say, “according to his faith.” 
But this is not the case. What separates 
them are doctrines, conceptions of divine 
truth. They teach differently—and this is 
another matter. For if it is impossible that 
two contrary judgments on the same point 
can be at the same time correct, so is it im- 
possible that one Word of God should at 
the same time have two contrary meanings. 
Only one of them can be right. He who 
has the false meaning is in greater danger 
than one who plays with fire. False doc- 
trine begets false principles, then a false 
life, that is, sin; and sin is a fire which 
only crazy people bear about in their 
bosoms, thinking it will not burn them. 
And let us recognize that whole Particular 
Churches would never have been founded, 
in separation from each other, upon slight 
differences. Men do disagree about trifles; 
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but they are ephemeral, they come and go, 
and often they know no truth but that 
which has separated them; but we do not 
speak of them. We refer to the great Par- 
ticular Churches, the Roman, the Eastern, 
the Reformed, the Lutheran, etc. It is not 
trifles which have separated these, and 
the Articles over which and for which they 
contend, are worth fighting for. To wish to 
disregard these differences, is the beginning 
of gross unreason, or of indolence, or of a 
darkness which intends the apotheosis of 
self. 

If now you look over the list of the dif- 
ferent Particular Churches, it is clear from 
what has been said that not all can have the 
Truth, the complete, harmonious Truth. If 
they could, the partitions would have fallen 
long ago, in virtue of the might of the com- 
mon Truth. Not even two of them can pos- 
sess the truth equally, for then they would 
no longer contend with each other. There 
are then but two positions left, either none 
has the complete truth, or only one of them 
has it. 

Which horn of the dilemma will you take? 
Do you say, it is very arrogant to give to 
one the palm over all? I answer, This must 
be done; for it were far more arrogant to 
say that none had the truth. For who- 
ever acknowledges that a Particular Church 
is right, at least confesses that some others 
(besides himself) have a right judgment. 
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But whoever yields the palm to no party, 
claims it for himself alone and blames 
others,—and he blames God too, charging 
that in the whole course of history He has 
gathered not one pure Church, or in other 
words that He has not manifested His 
Truth; for if He really had manifested it, 
would it not have found confessors and a 
Church? No one can object: “I do not deny 
the existence of the truth, but I believe that 
every communion or Particular Church has 
its own treasure, and that no one of them 
has the whole and complete truth.” This 
opinion also is either born of pride, namely, 
if he who utters it claims a judgment so 
much more enlightened than that of others 
that he alone is able to say what in all 
the Particular Churches is true; or it also 
lacks the witness of history. If thou hast 
found the limbs of the dismembered poet put 
them together; it is yours to unite them 
and illumine and overcome the world. But 
if you cannot, then your eye deceives you. 
Prove your position, or be silent. That no 
one of the Particular Churches possesses 
the Truth is an opinion to which a modest 
and sober man never will subscribe. The 
Church in Apostolic time had it, and to deny 
that the first centuries had it too, is bolder 
than to hold the opposite. Would the Lord 
have been so good to that early time, yet 
left us of the latter days in mist and gloom? 
Why should there have been One pure 
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Church once, yet never again? Has man 
become worse, has Scripture become more ob- 
scure, has the Holy Ghost become weaker? 
There will be One Holy Christian Church 
on earth for ever! She has eternal prom- 
ises. In every circle a part of the surface 
is nearer the centre,—and in every circle 
there is a centre. Why then should not one 
of the Particular Churches be nearer the 
centre than another? Why should this circle 
be without a centre? Why should there not 
be among the Churches One, to which, be- 
eause it most faithfully holds the Truth, 
the promises of the Lord especially belong? 
It is easy to admit that every Particular 
Church has its spots, every one its treasure; 
but what is all this if there is not one whose 
preeminence is in its recognition of the whole 
Truth? If the truths never shine in har- 
mony, if their consent is not perceptible; 
the fragments which are revealed here and 
there will more easily be lost and mankind 
will lose the tones of the eternal Hallelujah 
of Revelation. 

Only he can be uncertain whether none or 
one of the Particular Churches has the whole 
Truth, who does not know the Touchstone 
and never has made trial of it. We will 
offer the touchstone and show you how to 
use it,—and the distressing thought that the 
whole Truth is nowhere to be found, will 
vanish before the brightness of the pure 
Particular Church. We hold before we 
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prove, and our position finds an answer in 
heart and conscience, we hold: One Par- 
ticular Church has more truth than an- 
other, and one among all has most. There 
will not be lacking among Churches alone 
a Primus inter pares. It will be here as it 
is everywhere else: one will deserve the pre- 
eminence over all the rest.—And not this 
only; we hold more. That Church which 
has most of truth, possesses the whole 
Truth. The whole truth is the most of 
truth;—and the most is so far the whole, 
inasmuch as it is nearest completion. The 
Particular Church which receives the praise 
of the most of truth, is Queen among all, 
is the Church par excellence, is the Bride 
of the Lord, is the well of living water, the 
hearth of the inextinguishable, pure and 
cleansing fire! Even he who says, “No one 
has the whole Truth,” must give this praise 
to one of them, must award this palm, and 
how happy will he be when with all the 
more learned and more candid he gradually 
recognizes that she who has the most of 
truth is also possessor of the full Truth! 
He will rejoice like the friend of the Bride- 
groom, when he hears Him say, One is my 
dove. 

The king drank impure water in the des- 
ert to still his burning thirst,—and his thirst 
was stilled by the impure water. So one 
might joyfully hold that every Particular 
Church can hand a cup to the lonely wan- 
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derer in the wilderness of the world, which 
can still his thirst.—But the king would not 
have drunk of the impure water in the des- 
ert, if he could have found a purer or a 
pure spring. And so be thou a kingly man, 
who, if he can have it, refreshes his soul 
with the purest water that not only stills 
the thirst, but is harmless and wholesome; 
and join thyself to the Particular Church 
that dwells in the desert at the well under 
the seventy palmtrees and fights for its 
water.—And if that king, though ever so 
thirsty, again came to a place where be- 
side an unclean cistern a fresh spring 
gushed forth, he would not drink of the 
first cistern again to please the cistern, 
but of the spring for his body’s sake. Soa 
wise man, though formerly he may have 
praised an impure doctrine and Church, 
later will refresh his soul by drinking of the 
pure doctrine; unwise and wicked, yes, an 
archvillain is he, because he does harm to 
himself, who, because once in his thirst he 
drank from an impure spring, henceforth 
out of a wrong and deceitful feeling of obli- 
gation, continues to give to his soul the 
unclean drink. The Lord offers a living 
water, springing up unto everlasting life— 
and His sheep follow Him to the fresh 
water. 

Yes, to the fresh water of the Church, 
which for the water’s sake first deserves 
the name, the Shepherd leads us! For there 
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is a Church, which has all the truth the 
others have and more,—in which is gathered 
together, what elsewhere is scattered about. 
There is one, which like the Apostolic 
Church gives to all what they have, and 
from whose treasure all is derived which 
others own! It is the host which bears the 
Ark and sleeps before it. She lacketh much, 
but no one can deprive her of this, that she 
is the Bride of the King of Truth, and pos- 
sesses the Truth!—Let us learn to know her. 


Chapter Three 


Each Particular Church is Known by 
Her Confessions 


AMONG the many Particular Churches, to 
discover the one that possesses the most of 
the truth or the full truth,—that is now 
our object. And to discover it we must first 
inquire what are the marks by which we 
may know it. 

Nothing can be such a mark of a thing, 
unless it alone possesses it, and possesses it 
always,—nothing, that it can lose without 
ceasing to be what it is,—nothing, which 
does not distinguish it from all other things. 
Now the Church is distinguished from all 
other associations on earth by the posses- 
sion of the pure Word and Sacraments,— 
and every Particular Church is distin- 
guished by its understanding of the Word 
and its peculiar administration of the Sacra- 
ments. Just as the Church has the Word 
and Sacraments to distinguish it from the 
whole world, so the Particular Church is 
distinguished by its understanding and use 
of the common possession of all. Just as 
the Church ceases to be the Church when 
it no longer has the Word and the Sacra- 
ments, so a Particular Church ceases to 
be what it was when it loses its own un- 
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derstanding of the Word and its own use 
of the Sacraments. Therefore the distinctive 
mark of a Particular Church must be its 
Confession. This, because in the Confession 
a Church’s apprehension of Scripture and 
its use of the Sacraments must be described. 

The Mark of the Church in general is in 
every case that through which it has been 
founded, gathered, nourished and preserved. 
Now there is no question that the Church in 
general has been founded, gathered, nour- 
ished and preserved and still exists through 
the Word and the Sacraments. And so there 
can be no doubt that any Particular Church 
has been separated from other Particular 
Churches, gathered, nourished, and pre- 
served, through its peculiar conception of 
the Word and use of the Sacraments, or, in 
other words, through its Confession. There- 
fore its Confession must be the mark by 
which to know it. 

The Mark of the Church is that which she 
holds as her most precious jewel. Now the 
Word of truth and the Sacraments of the 
Lord have ever been more and more the 
boast of the Church in the presence of the 
world. And in like manner every Particu- 
lar Church boasts its own conception of the 
Word and use of the Sacraments before 
others. Therefore its conception of the 
Word and use of the Scriptures, or in other 
words its Confession, is its most precious 
jewel, its most distinctive mark. 
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That to which alone the Church holds 
itself bound as over against the world, that 
which the Church describes as its form and 
rule, is its Mark. But this is nothing else 
than the Word and the Sacraments. Just 
as the Church in general distinguishes itself 
from the world through the Word and the 
Sacraments, so does each Particular Church 
distinguish itself from all others through 
its understanding of the Word and its ad- 
ministration of the Sacraments, through its 
Confession, which gives account of these, 
and by which it holds itself bound. 

Therefore if one would learn to know a 
Particular Church, he must look at her Con- 
fession.—Or can there be any one who will 
attack our position that every Particular 
Church sets down in her Confession how 
she understands the Word, and what use she 
makes of the Sacraments? We hope not. 
The Confession is derived from the Scrip- 
tures,—this certainly will not be denied: it 
must be derived from the Scriptures, if it is 
to have any value. 


Chapter Sour 


The Mark of the Purest Particular 
Church, the Church par excellence, ts 
the Scripturalness of Her Confession 


Our present question is not, What are 
the marks of the Particular Churches? but, 
What is the mark of the Particular Church 
which has the most of truth or the whole 
truth? And to this we answer without fear 
or dissent: The Scripturalness of its Con- 
fession is the distinguishing mark of the 
Particular Church which has the most Truth 
or the whole Truth, and therefore she de- 
serves the name of the Church before others, 
and can especially take to herself the prom- 
ises which the Lord gives to His Church. 
We are not afraid that any objection will 
be made to this Mark of the Church, which 
we will not be able to answer. We know 
too well how little our opponents can agree 
in telling the marks of the Church, and 
how they from the beginning have contra- 
dicted themselves. And we also know well 
enough that not merely the Fathers of the 
first centuries, whose witness they value so 
much, hold the Scripturalness of the Con- 
fession, or of the doctrine, so nearly related 
to the Confession, as the Mark of the true 
visible Church, but also many of our oppo- 
nents agree with the Fathers and so with us. 
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But it is not to be denied that there will 
be no little difficulty for a Christian, espe- 
cially a simple layman, if he set out to 
discover which among the Confessions of 
the different Churches is most accordant 
with Scripture and therefore truest, that he 
may connect himself with the right Particu- 
lar Church. First, he may say, “In order 
to find the right Particular Church and its 
Confession, we shall have to compare the 
Confessions of all the Churches together and 
each of them with the Scriptures.” Let us 
even suppose that one were in a position to 
read all the Confessions either in their origi- 
nals or in translations; even then it would 
be a hard undertaking. To require this of 
the laity, would be to presuppose that all 
these were industrious, steadfast, unpreju- 
diced, capable and learned. It certainly does 
appear as if this were a matter above the 
plane of simple folk. 

We do not at all deny that there are lay- 
men who are quite unequal to it. And, in 
order to get at the matter, we will concede 
also that there are some whose gifts would 
not extend to the least comparison and de- 
cision on such a matter, whose faith and 
confession depend always upon the faith and 
confession of those who see deeper. And 
therefore the latter can never rid themselves 
of a certain responsibility, and have to be 
more earnest in discharge of their own duty, 
because they decide for others as well as 
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for themselves.—Yet we must not make the 
duty more difficult than it really is. 

If it even were necessary to compare all 
the Confessions that exist or could be got 
together, it yet is not to be forgotten that 
all the Confessions are only variations on 
the same Articles of Faith, so that the un- 
derstanding is so strengthened by a few that 
it is prepared and made more acute for the 
rest. With reference to many, a people 
faithful to the Bible will quickly come to a 
decision, and the choice between the few 
manifestly best Confessions will soon be 
made, and in the light of the divine Word 
will not be found so hard. 

But it is not necessary to go so long a 
way. First of all, Compare the Confession 
of that Church of which you are a member, 
with the Word of God. If you find it con- 
firmed, your work is done; for no Confes- 
sion can do more than agree with the clear 
Word; and if you find that your Confes- 
sion agrees with it, it is clear that if you 
remain faithful to it your soul will run no 
risk. And that will bring you great 
peace. ; 

It may indeed be said, “This course is de- 
ceptive. A man grows up in a Church, is 
prejudiced in its favour, and has fleshly 
reasons enough for considering it to be the 
right one. And as is usually the case when 
a man wishes a thing, he is likely to decide 
that the Church he was born in is the pure 


THE CHURCHES 97 


and right one.” Plausible as this objection 
is, there is not much in it. So far as the 
children of the Church to which the author 
of this book belongs are concerned, it is 
not true that they are so prejudiced in 
favour of their ancestral Church as to be 
blind to her faults. On the contrary, she 
is a mother, this Church, whose face and 
figure are as strange to her own children, 
as a strange woman’s are; and they are 
legion who will not listen to her, because 
they have become children of the Zeitgeist. 
And as to children of other Churches, in 
the end it is the same with them, or they 
have prejudices in favour of their ancestral 
Confession. But they must answer for this 
themselves. Every one knows that preju- 
dices dare have no place when one is put- 
ting a matter to the test. And every one, 
who has not made up his mind already, who 
is in earnest in putting a matter to the 
test, has an unprejudiced heart. Though 
one might bring to the examination of many 
a Confession a prejudiced heart, yet preju- 
dice vanishes when he begins to compare 
God’s Word with the Confession. 

It would be otherwise if the Scripture 
were not clear, if the touchstone were of no 
worth. But this has been answered; the 
Scriptures are clear; in matters of faith 
they do not at all depend on the explana- 
tions of the learned, but their light is right 
for every eye. Yes, even if they were not 
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clear in and for themselves, they would be 
clear if the antithesis were proposed or 
a question was asked. Just as when flint 
and steel are struck together they give forth 
a bright spark, so in comparison with a 
doctrine of men the Scriptures give forth 
bright sparks of light. Only look into the 
Bible and you may not find much; compare 
what others, what men, say on the same 
subject, and you will see what a difference 
there is between men’s words and God’s 
Word. The spirit of man is so disposed that 
it is not quick enough for the pure intuition 
of a thesis, it is not wakeful enough, nor 
sharp, nor clear, nor deep, enough. To full 
understanding of a thesis the antithesis is 
required. Therefore it is deliberate foolish- 
ness, though many are so fond of it, to re- 
fuse to consider the antithesis of a doctrine, 
and to wish to learn only thetically. Just as 
certainly as the Church is in the world, just 
as certainly as it is in opposition to the 
world, so certainly must she seize and mas- 
ter her contrary. Therefore we venture a 
declaration and are ready to defend it if 
necessary: To compare a human doctrine in 
a prayerful spirit, an article of a Confession 
with the appropriate passages of Holy 
Scripture, is to ask a question of God, and 
the Lord will not refuse to it light and 
right and answer. If one does not know, 
any one can ask, without offense, Where the 
Scripture speaks on any point. And one 
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can learn What the Scripture says, if he 
compares one point with another. Through 
comparison one learns to distinguish. 

But what if in comparing and distinguish- 
ing a man finds that the Confession of his 
own Church is not justified? Then, as a 
matter of course, he must not refuse the 
further effort to find the Truth and the 
Church of the Truth. But we do not fear 
that this will ever be the case with unpreju- 
diced and soberminded children of our own 
Church. Yet we advise even after the right 
Church and the Truth have been found, that 
other Confessions be tried by the touchstone 
of the divine Word,—for the sake of the 
joy that will be felt in possessing it, that 
we may be rendered steadfast and may find 
comfort in the Word of God. 

Ah, the way is easy! Yet it seems long 
and hard in the description, to many, who 
never tread it, and never have completed 
it. Life and experience prepare us for it. 
Yet there are not so many and hard points, 
—-and on all and each of them the Confes- 
sions of thy Church speak—and so do the 
Scriptures, clearly, intelligibly and simply! 


Chapter Five 


The Lutheran Particular Church has 
the Distinctive Mark of a Scriptural 
Confession 


Up to this time we have left our name 
unmentioned, the name of the so-called 
Lutheran Particular Church. Here let it be 
named, to make it easier to understand the 
following chapter. 

We admit that the so-called Lutheran 
Church is only a Particular Church, a part 
of the visible Church, but we hold that in 
spite of many an imperfection that cleaves 
to her she possesses nevertheless before all 
other Churches the mark of the pure Par- 
ticular Church, the Church par excellence. 
We confess that the name Lutheran with 
the glorious name Church is a miserable 
contradictio in adjecto; but we also hold 
that historically it is nothing else than an 
inadequate pronoun for all the more beauti- 
ful titles of honour that belong to the 
Church. We hold even that the Church 
should not let itself be called after any 
man; but we also hold that the blame which 
attached to the Corinthians because of their 
party names, of Cephas, of Paul, of Apollos, 
does not cleave to the Lutheran Church. For 
those names are the names of parties, which, 
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in spite of the thorough agreement of 
Peter’s, Paul’s and Apollos’s teaching, pro- 
ceeded from a morbid delight in the different 
manner of teaching of Peter and Paul and 
Apollos. The name of “Lutheran,” how- 
ever, is based upon the doctrine itself, and 
was attached to our Particular Church by 
its enemies, because they idly ascribed the 
better names, Christian, Apostolic, Catholic, 
to themselves, and therefore, because of 
their self-seeking, could not grant that it 
belonged to another Church. Friends toler- 
ated the name, and tolerate it yet, because 
they have and had the well-founded convic- 
tion that, on the one hand, no protest 
against it would be of any avail, and that a 
right consideration of the whole matter 
shows that though the sound be not the 
same, it means the same as Christian, Catho- 
lic, Apostolic. Therefore no reasonable man 
among us is offended by this name; for 
through the divine Truth of which it re- 
minds us, as a pronoun does of its ante- 
cedent, it has come to honour, while its op- 
ponents have left nothing undone to bring 
to dishonour the more beautiful names of 
the Church, which they claim as their own. 
So the true Church calls itself “Lutheran” 
for a while, until the better names fall to 
it again; in Heaven, however, she has ever 
borne the better names, and bears them yet. 

But all this is said “by the way.” There 
is something else we propose to say. We 
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would say that our adversaries, against the 
better custom of earlier times and the purer 
admissions of so many in their own midst, 
deny that the Scriptures are clear, and that 
the right Confession can be easily won from 
the Holy Scriptures, only because, or at 
least principally because, if they confessed 
this, the Truth and the glory of the True 
Church, the Church par excellence, would 
then undeniably fall to our despised Luther- 
an Church. For no one has ever yet proved 
that our Confessions err even in one single 
point. It always is so—every simple reader 
who compares our simple doctrines with the 
clear words of the Holy Scriptures, must 
justify our Confessions,—the Augustana 
can be refuted out of the writings of the 
Fathers, which do not always agree, but 
never by the words of God. 

If now the Lutheran Church has a pure 
Word and pure Sacraments in a pure Con- 
fession; then she evidently has the highest 
treasures of the Church unperverted; then 
she has God’s living fulness and the source 
out of which she may cure all her imperfec- 
tions, and can derive all the excellence of 
which other particular Churches may justly 
boast.—What is the reason of so much fault- 
finding with this Church, if we must admit 
she has the highest treasures and marks of 
the Church? And what matters it if other 
Particular Churches boast of so many a 
true or imagined advantage, if they lack 
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the greatest treasure, so long as it cannot 
be denied that the Lutheran Church if she 
be but conscious of herself, out of the ful- 
ness that she has can supply all lack and 
can excel the other Churches in every virtue? 
He who can put a right estimate on Word 
and Sacrament, is blinded by no ray of the 
light that rests on other Churches ; it only 
proceeds from the hearth of One perfect 
Truth. Much less is he dazed by the mere 
glow of human works and thoughts. In pos- 
session of the highest treasures one can 
easily do without things of less value, until 
it is possible to get them without loss. 
We know well enough what our adver- 
saries are always saying. “Whenever were 
you united? You always have been fight- 
ing,—and how long has it been that you 
have boasted of a Church again? It is not 
long that you have spoken in this way, and 
not a very long time ago you yourselves 
forsook your Confession and were not the 
Church, which now you boast yourselves to 
be.” But our adversaries’ mockery does not 
frighten us. We are not afraid to say the 
whole truth,—we have the courage of re- 
pentance, and in this courage a fresh life 
which our adversaries cannot slay, which 
it were better for them to fear. It is true 
that our fathers contended; in the bright 
light of our Church they saw little inequali- 
ties in the way, yes, motes in the air; and 
over these they contended. But it was for 
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us they fought. Now there is rest. We are 
one, and our unity grows apace! We have 
conquered each other. We can go forward 
with one mind.—It is true! There was much 
unfaithfulness in our borders. We had al- 
most dropped out of sight. But we had not 
died out,—or then whence came we, who 
fight against you? We are the proof of 
what we teach, that the Church can be small, 
but also that it is immortal; that it can 
wane like the Moon, but also that it can in- 
crease like the Moon. Or would you that 
we had died out? Let us use your own posi- 
tion. For our new life has been kindled 
by the Scriptures, which in that point are 
clear, as indeed they are everywhere. There- 
fore here is a manifest shining example that 
you are wrong who say that the Scriptures 
are not clear. Or would you prefer to say 
that our new life was enkindled by the 
writings of our fathers? Good! Then may 
you well be amazed before these relics of 
ours, before these dumb words of our sleep- 
ing fathers now first learned by us to their 
least part, in which we learn both how we 
must fight, and how we must not fight. 
Enough! Here is the Lutheran Church. Be- 
hold, it was dead, and it is alive again. It 
is the old Confession, but new times and 
new strength are here! 

Permit us to carry our speech higher, yet 
we will not therefore allow ourselves to lie. 

This Lutheran Church, inasmuch as it 
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holds Word and Sacraments in a pure Con- 
fession, is the wellspring of truth, and by 
her waters all who thirst in all other 
Churches are satisfied! The children of this 
Church in cheerful peace with shining faces 
and sharp swords stand around the spring, 
from which all are saved who are saved. 
Here is Israel’s host and, in the midst, the 
Ark of the Word and Sacraments, and over 
the Ark the Lord. Yes, here is the Holy of 
Holies of the House of God; and if one 
say: “The Lord send thee help from the 
Sanctuary and strengthen thee out of Zion,” 
the Sanctuary and Zion are here with the 
Church of the pure Confession, in whose 
Word and Sacraments the Lord dwells more 
gloriously than in the Temple of the Old 
Testament! Hence proceeds all salvation; 
for here is uncovered, not partially but com- 
pletely, so far as it can be on this side of 
the grave, the clear truth of the Gospel. 
Whatever other truths other communions 
possess, are here united in the Truth. The 
perfect Truth, kept in the fire of the cen- 
turies, the Truth that overcometh the world, 
is here! Here it is confessed, here is pro- 
test against every perversion of it, here not 
a little word of it is yielded. So it was, and 
so it is again. The Lord will grant it, Who 
is with us. Therefore, here is the Church 
par excellence. Do they gainsay this? Let 
them take from us the standards and marks 
of the Church! Let them prove, what they 
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never can prove, that our Confession declines 
from the Word! So long as they do not do 
this, the Lord is with us, and it is from us, 
from our perfect fulness, that all other 
Churches live. Till then let us rejoice in 
what we have, be a blessing to all other 
Churches, refuse their error, take pleasure 
in all their truths;—fight against their 
wrongdoing, and feel at one with them in all 
they do that is right. 


Chapter Six 


Antiquity and Duration are not Marks 
of the Pure Church 


BotH Antiquity and Duration are desig- 
nations of time. Time has a past and a 
future, and the present is only the connec- 
tion between them. Antiquity is the past, 
duration however embraces all time until the 
end. Neither antiquity nor duration can be 
marks of the Church. For duration em- 
braces also the future; and as this is still 
to come, it cannot be said that a duration 
yet to be is a mark of the Church. A Mark 
or characteristic must be definite, complete, 
and open to examination. As for antiquity, 
it is time past; but time past had a begin- 
ning, in which a Church could not speak of 
age or of antiquity. Therefore the antiquity 
of the Church cannot be a mark of it; for 
a mark can only be what a thing has al- 
ways had; once the Church was not old, it 
was young, yet it still was the real true 
Church. Moreover, antiquity cannot be a 
mark of the Church because it belongs to 
the world and to sects, as well as to the 
Church. Marks of a thing, however, can 
only be what belong to that thing only. We 
do not at all deny that the Truth is older 
than falsehood, for Truth is eternal, and 
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falsehood is transient; but we are speaking 
of the manifestation of truth in time, of 
its manifestation among men. Just as soon 
as it was manifested among men, the de- 
ceiver drew near, and since then his foot- 
steps have inseparably accompanied the 
truth, as shadows do the light. 

Yet we will not overlook the fact that it is 
with our Roman adversaries we have to do, 
when we talk of antiquity and duration. 
They oppose antiquity and duration to us, 
not in their more precise sense, but in oppo- 
sition to and contrast with our Church. 
“Where,” say they, “was Lutheranism be- 
fore Luther? You are of yesterday, while 
we rejoice in an unbroken and unaltered 
continuity since the earliest times.” 

Let us not be driven from our standpoint 
by these reproaches. Let us not forget that 
a Church dare date its existence from noth- 
ing but its Confession, or, what is the same 
thing, its conception of the Scriptures and 
use of the Sacraments. As old as its Con- 
fession is, so old is the Church; for its Con- 
fession holds a Church together. Perhaps 
an inconsiderate Romanist will at once re- 
ply, “Why, how old are you? In the year 
1530 you made your Confession at Augs- 
burg; or, perhaps, you may be a year older, 
because your Catechisms are a year older.” 
And to such an inconsiderate opponent we 
would answer that by that way of reckon- 
ing the Roman Church would be found 
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younger than ours. For only the year after 
Luther’s death did the Council of Trent 
begin, where the Confession of the Roman 
Church was agreed upon, and only after the 
close of the Council was the Roman Cate- 
chism elaborated. But of course that is 
not the way to reckon, for the question is 
whether what we confess was not confessed 
earlier than what Rome confesses. Who- 
ever can show his Confession in the earliest 
time, he is victor. And though the adver- 
saries seek to strengthen their claims by a 
favourite quotation from Vincentius of 
Lerins, though they say, Hos proprie esse 
catholicos, qui teneant id, quod semper, quod 
ubique, quod ab omnibus creditum sit: this 
will not help them, and they have started on 
a way that will not bring them to a happy 
end. 

If we take their distinctive doctrines and 
seek for them in the writings of antiquity, 
we discover that they were not taught al- 
ways, everywhere and by all. It is possible 
to show the time when every distinctive doc- 
trine of the Romish Church was first taught. 
It can be shown that what earlier Bishops 
of Rome taught, does not agree with the 
teachings and confessions of the Bishops of 
Rome of our day. It can be proved that in 
no diocese, and least of all in that of Rome, 
has one and the same doctrine been taught 
and confessed unaltered from the begin- 
ning. It can also be proved that the pres- 
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ent doctrine of Rome is not a development of 
the early doctrine, for it contradicts it, and 
contradictions are not stages of development 
of the same truth. Perhaps, then, antiquity 
may serve us better than the champions of 
Rome; or else it will decide for neither. 
We can claim the maxim of Vincentius of 
Lerins as little as Rome can, if we take 
the words as they stand. It has no sense 
if it be not made subject to the Scriptures. 
For, according to the mere sound of it, 
there is no true Church. Against heresy it 
cannot be established, unless we understand 
by “all” all those who took their faith from, 
or corrected it by, God’s Word. And, so 
understood, we need not fear it, if indeed 
we need think seriously at all about what 
is but a decree of men. 

As far back as any distinctive doctrine 
of the Roman Church can be traced, so 
far and much further can we trace our dis- 
tinctive doctrines. Let us not deny that 
in the Fathers much can be found that is 
Romanizing; but contradictions of this can 
be found too,—and we would have as gocd 
fortune in wresting a proof of our doctrines 
from the Fathers, as Rome has. But there 
would be contention, and it would indeed be 
a pity if there were no way of deciding be- 
tween us, which could be justified before the 
ears and hearts of the people. But there is 
a test which may be applied by both the 
learned and the unlearned. 
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Suppose we divide antiquity into two 
parts: which shall decide between us, the 
earlier or the later period? Which doc- 
trine is the oldest, that which belonged to 
the year 40, or that which cannot be found 
till the year 400? The former, certainly. 
Good! And therefore it is no evasion of 
the question, but a prerequisite, that the 
Holy Seriptures, which preceded ecclesiasti- 
cal antiquity, shall have the first word. 
Without doubt the doctrine and the Confes- 
sion that have the Holy Scriptures on their 
side, have antiquity on their side. Now let 
no man be driven from the truth that Holy 
Scripture is clear; and in the clear word 
of Holy Scripture we have a criterion by 
which infallibly to try both the contradic- 
tory teachings of the Fathers, and the con- 
tradictory Confessions of our own times. 
Whatever agrees with Holy Scripture—that 
is the oldest, and that is correct; and the 
Church which has the Holy Scriptures on 
its side has the truest and earliest antiquity 
on its side and also in all ages some, who, 
as witnesses of the truth and of the clear- 
ness of the divine Word, deserve more faith 
than crowns and purple do, if they contra- 
dict Holy Writ. 

After such a prefiace, we are ready to 
answer the question, Where was Lutheran- 
ism before Luther? Forget the name, and 
ask for the meaning; do not think of Luther, 
but of the doctrine and confession of the 
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Lutheran Church, and you will find the 
Church which now is called the Lutheran, 
at Jerusalem and at Rome in the time of 
the Apostles, and in the first centuries after 
Christ. There, where now error is taught 
unrebuked, once the truth was taught with- 
out rebuke; and when, according to the 
prophecies of the Apostles, falsehood sat 
down in the throne of truth, the first mighty 
contradiction of the truth sounded where 
now no tongue speaks for the truth. And 
when the truth was silenced in its old 
seats it wandered to other parts and always 
found children and confessors. And though 
dark ages came, in which it was hard to 
find the truth in its full beauty anywhere, 
or anywhere to hear the full harmonious 
chorus of its song, yet it never was impos- 
sible to do so. And though the time of the 
Reformation was a time of complete uncov- 
ering of the Sanctuary of the Truth and 
was brighter than former times; it still is 
easier for us in the combined light of the 
Reformation and of the earliest times of the 
Church to bring the hidden testimonies to 
light. And though we may never be able 
on earth to find all those who in their cir- 
cles were confessors of the truth,—if the 
stake and the massacres and cries of the 
martyrs do not give us all the traces of the 
children of God; yet there will be a day, in 
which we shall see how many the Lord had 
chosen for Himself in the worst eras and 
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kept from the evil. He who in the time of 
Elijah found seven thousand in the little 
land of Israel, without doubt found many 
more in the length and breadth of Christen- 
dom. 

It is indeed a silly question—Where was 
Lutheranism before Luther? —We will not 
point to the martyrs, who died for the pure 
doctrine. We will not answer, “Under your 
hands died the true witnesses, who bore 
witness like Luther.” We will not put the 
Roman Church to shame in order to silence 
her, as we might. We will not point to 
those Bohemian brethren sent by Margrave 
George of Brandenburg to Luther, to whom 
Luther promised brotherly love and greater 
honour than that of the newly awakened 
German congregations. We will not speak 
of the many precursors of the Reformation, 
the witnesses of the past, whose testimonies 
have been gathered by Flacius and others. 
But the children who, before Luther, died 
in their baptismal grace,—the simple, who 
in many parts of the world departed in the 
forgiveness of their sins,—the penitent, who 
died trusting Christ’s blood and wounds, be- 
cause no other comfort could satisfy them) 
—all the blessed who, before Luther, stood 
before the throne of the Lamb,—what con- 
fession, what Church would these own? 
That which rests on Peter’s grave, or that 
which is built on Peter’s Confession? Cer- 
tainly, the latter. And so we point to those 
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who were children either in age or in spirit, 
and say, These were the Kingdom of Heaven 
before Luther! And we look up to Sion, 
and say, There was the Church! There 
they care not for earthly ornament, for the 
pomp of bishops and priests, but for the 
truth,—and the truth is ours! 

So let the Lutheran Church boast of an- 
tiquity, though her name is young, and a 
new period of the old truth began three 
hundred years ago. So may she boast of 
her duration. That Church is oldest, whose 
doctrine is oldest—and that lasts longest, 
whose doctrine lasts longest. Who will doubt 
that that Church will last longest, and will 
outlast the world, which holds the Word in 
a pure Confession, the Word of which it is 
written, The Word of the Lord endureth 
for ever? Its names and place may change, 
it may become big or little, it is neither 
maintained nor overthrown by earthly 
power, its progress is wonderful, it is some- 
times on high, sometimes in the dust; but it 
will continue, it will outlast everything; for 
with it is the Way, the Truth, and the Life, 
even Christ. 

Age and continuity are in themselves no 
marks of the true Church. For it is clear 
and evident from II Thessalonians 2 that, 
from the Advent to the coming of Christ, 
Antichrist will endure. But that which out- 
lasts time and the world, shall conquer! And 
that is the Word and the Church. 


Chapter Seven 


Extension Throughout the World is not 
a Mark of the Church 


THE wide extension of the Church is 
called a characteristic mark. But undoubt- 
edly nothing can be a Mark of a thing which 
it did not always have, and which does not 
belong to it alone. Now it is evident that 
in the beginning, on the first Pentecost, at 
Jerusalem, the true Church was in existence 
though it was not extended widely; and just 
as evident is it that, even if a wide exten- 
sion may be regarded as an advantage, yet 
in this particular the Church is far sur- 
passed by the world and the host of the 
children of the world, and therefore is not 
the sole possessor of this advantage. It can 
be asserted that in Holy Scripture often 
the very opposite of a wide extension is al- 
leged of the Church, for example, that it is 
compared to a narrow way found by but 
few, and to a little flock. This is at least 
a proof that the Church can be small, that it 
is not necessarily great, and that therefore 
a wide extension is not a true mark of it. 

If, however, our Roman opponents urge 
the advantage of a wide extension in favour 
of their particular Church, still they cannot 
measure themselves in numbers with the 
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non-Christian religions, which to-day, as in 
all ages, are far larger than all Christian 
Particular Churches together. Nor is it 
their intention to compare themselves with 
the total number of all the Particular 
Churches which are divided from them, for 
they know well enough that in this com- 
parison they would come short. What they 
mean to say is, that they are more widely 
extended than any other Particular Church. 
It would indeed be a worthy boast if, 
with greater numbers, the Roman Church 
had also more of the Truth; the majority of 
confessors would be a miracle of God which 
would bring a stronger testimony to the 
doctrine and Church than all other miracles 
of the prophets and Apostles; but the proof 
is lacking that the Roman Church is Apos- 
tolic or Scriptural, and therefore everything 
else that it claims is worthless. For what 
avails the majority of confessors on the 
side of the Romanists if their doctrine is un- 
scriptural? what is it but one more proof 
that the heart of man beats on the wrong 
side, one more proof that salvation is not 
to be found upon the broad way, and that 
the Truth is not to be sought in the crowd, 
that in matters of the Truth voices are not 
to be counted but to be weighed? 

Nobler souls will not be misled by the 
proof that is sought in the majority; they 
will not hold that the majority never was 
on the side of the pure doctrine of the 
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Church; they will accept the claim of a 
majority in his own times from the mouth of 
a Cyprian; still less will they infer from 
what the Word of God says about the nar- 
row way and the little flock that the Church 
must always be small and invisible; it al- 
ways is established by those passages that 
in comparison with the multitude that is 
lost, the Church is and always will remain 
a little flock, yet the ideal that is set for 
her is still so great that it would be a 
little flock in that sense, even if all who 
in all the Particular Churches have been 
called were true Christians. She can grow 
mightily within her borders and enjoy 
periods of glory and splendour. She can 
do this; sometimes she will do this; but she 
must not do this; she may be greater or 
smaller, very great or very small. The 
Truth is not always surrounded by an equal 
number of confessors; the number is an 
adiaphoron, an accident, a matter of no im- 
portance,—it is not to be asked how many 
eonfess, but what they confess; Word, Con- 
fession, doctrine,—that is all, everything 
else is subject to change. If the Church is 
only Apostolic, then it is great enough what- 
ever its numbers; the word ‘Catholic’ is 
not to be defined by a normal number, but 
finds its explanation in the doctrine of the 
universal grace of God, which seeks to 
spread the true doctrine and Church as far 
as possible, and would spread it if the wick- 
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edness of men did not withstand it; for, 
according to the unalterable determination 
of the Lord, His grace can be turned back 
by no opposition except that of the sinful 
heart of man. 

Quite otherwise, much truer and much 
loftier does it sound to say: Twelve men, 
unlearned, of lowly condition, in a few cen- 
turies spread among all peoples a teaching 
which contradicts human reason and self- 
love, with no other means than their faith- 
ful and united confession, and thus gathered 
one Catholic community out of all peoples 
and races and tongues. This is indeed a 
testimony to the Church, so small in its be- 
ginnings that it could be compared with a 
mustard-seed; this is indeed an answer 
based upon numbers; for it proves that to 
overcome the world not many men are 
needed, but only the almighty co-operation 
of the Truth; it proves, as we have said, 
that all depends not upon the numbers, but 
upon the weight, of ithe voices.—It is quite 
different now, since the Church of God has 
been acknowledged in the world by the testi- 
monies of centuries; it is no longer a dis- 
grace to bend the knee before Christ; the 
history of eighteen hundred years has pro- 
claimed that the Church is the highest and 
most beautiful of conceptions; now the 
world itself wishes to be inscribed among 
confessors and even does confess in certain 
particulars; many from the highways and 
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hedges sit down at the table with Abraham, 
Isaac and Jacob. Now the majority is no 
longer a proof of the presence of the Lord; 
on the contrary, it might be the case that not 
only on the side of Rome but also on the 
Lutheran side there are too many, and that 
the Lord before setting forth to His last 
great victory through the Church will have 
to sift and reduce His little flock as He did 
in the day of Midian by means of the Shib- 
boleth of a true Confession. So little have 
we to fear a truth based on a majority that 
on the contrary we may ask who is injuri- 
ous to a community, who hinders its work 
by his presence, who ought to leave us, who 
ought to be driven away. So little should 
we be concerned about numbers, that we 
ought to be happy if they go away from us 
who do not belong to us. It is indeed sad 
that some are lost through schism, but not- 
withstanding it is true that thousands of 
true confessors fulfil their calling as a pure 
Particular Church more easily on account of 
the witness borne by their spirit and life, 
than millions would among whom the thous- 
ands could have neither power nor voice; 
because sin and wickedness always are 
louder and more easily come to the front. 
If the majority counts, how should it be at 
the end with the Church of which it is 
written, Luke 18:8, When the Son of Man 
cometh, shall He find faith upon the earth? 
And what is the meaning of passages like 
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Revelation 13:8, All that dwell on the earth 
shall worship the beast, whose names were 
not written in the Lamb’s book of lfe? 
(GiPetgessli5s) 

The extension of the Church is just like 
everything that is spoken of as either fortu- 
nate or unfortunate. What man of experi- 
ence, what man who ever has read the 
thirty-seventh or seventy-third Psalms, what 
Christian who, ripening under the Cross, has 
learned to understand the trials of Job and 
the words of Ecciesiastes, would ever draw 
a conclusion as to the worth or unworthi- 
ness of a man, a people, or a Church, from 
their good or bad fortune? In that way he 
would condemn all the children of God from 
the beginning of the world. The Ever- 
blessed One upon the Cross and the Emperor 
Augustus of Rome, the martyrs and their 
tyrants,—these would have to change places 
with each other in the estimation of the 
world! The righteousness of God goes 
through life, and at the end His sentence is 
declared concerning every one; but what 
man ever makes a completely right judg- 
ment here upon earth?—To have the major- 
ity of voices is accounted fortunate; to be 
in the minority, is considered a misfortune; 
but both are in the hand of the Lord;—or 
should we not rather say, a wide extension 
of the Church is a gift of God’s grace to 
the world,—a decrease of her numbers is a 
misfortune to the world? The way of the 
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Lord is to us dark, but His judgments are 
at the same time just and inscrutable; it 
is in His power to give to His Church in 
our days again victory and hosts of 
evangelists and confessors; He can lift up 
His lonely and lowly followers whom He 
has chastened and humbled, so that they 
can join in the song of the Mother of God. 
“Who is like unto the Lord our God Who 
dwelleth on high, Who humbleth Himself to 
behold the things that are in heaven and 
ain the earth? He raiseth up the poor out 
of the dust and lifteth the needy out of 
the dunghill; that He may set him with 
princes, even the princes of His people; 
He maketh the barren woman to keep house 
and to be a joyful mother of children. Hal- 
lelujah!” (Psalm 113:5 ss.) “He is a God 
Who setteth the solitary in families: He 
bringeth out those who are bound with 
chains: but the rebellious dwell in a dry 
land.” (Psalm 68:6.) Who knows whether 
He hath not already girt His sword upon 
His thigh with His glory and majesty? In 
His majesty will He ride prosperously, be- 
cause of truth and meekness and righteous- 
ness, and His right hand shall teach us 
terrible things.” (Psalm 45:38, 4.) 

We rejoice that the Fathers of the Church 
are on our side and do not regard the pos- 
session of a majority as a Mark of the 
Church. We will give only a few quota- 
tions. Our readers will rejoice to hear 
antiquity speak in so evangelical a tone. 
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Justin Martyr says: “Why are the ad- 
herents of the true doctrine alone well 
pleasing to God, though they do not at all 
equal the Greeks, the Jews, and all heretics, 
in number, but are far fewer than they?” 
And he himself gives the answer, “Many 
are called, but few are chosen.” 

Athanasius appeals to the same passage 
of Holy Scripture and says: “Shall we not 
heed God, Who says, ‘Many are called, but 
few are chosen, and again, ‘Narrow is the 
gate and strait the way that leadeth unto 
life, and few there be that find it?? What 
reasonable man now would not rather be 
among the few who go upon the narrow 
way to eternal life, than to-.associate him- 
self with those who go on the broad way to 
destruction?” 

Basil points to the three men in the fiery 
furnace and says: “They teach us to do 
what we believe to be right, even if no one 
agrees with us. Out of the midst of the 
flames they praised God; they did not re- 
gard the multitude that contradicted them, 
but were satisfied that they were in agree- 
ment though they were but three.” And 
when the Arian emperor Constantine asked 
Inberius, who withstood him, “How big a 
part of the world art thou that thou speak- 
est so,” he answered, “The Word of Truth 
loses nothing because no man stands with 
me; there were once only three who with- 
stood a decree of the king.” 
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Gregory of Nazianzen is eloquent about 
the number of the Church: “Where are 
they,” he cries, “Who judge the Church by 
her numbers and despise the little flock,— 
who measure the Godhead with their yard- 
sticks and have so great an opinion of the 
people of the earth,-who make much of 
the sand, but so little of the Light that 
lightens the world,—who collect shells and 
despise pearls? They have the house, we 
have Him Who dwells therein;—they have 
the temple, but we have God; yes, we our- 
selves are the temple of the living God, 
living sacrifices, spiritual offerings. They 
have the multitude of men, we have the 
holy angels;—they, uncertainty and bold- 
ness; we have faith;—they have threaten- 
ings, we have prayers;—they have silver 
and gold, we, the pure doctrine of the faith.” 

So also Chrysostom preaches: “Which is 
better, to have much hay or to have a few 
gems? The true majority does not rest 
upon numbers but upon values. Elijah was 
alone, but the whole world could not out- 
weigh him.” 

Augustine says: “To be just, do not 
count, but weigh; bring a trustworthy 
scales that you may have the name of jus- 
tice. Of thee it is written, The just shall 
see it and fear. Therefore do not count up 
the multitudes of men who wander on broad 
ways, who in the morning gather themselves 
together and keep holiday with great out- 
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ery, and set the city in confusion with their 
bad behaviour ;—take no note of them; they 
are many, but who counts them? Few in- 
deed are there, who go upon the narrow 
way. Bring the scales here, I say, and 
weigh, see how much chaff there is to the 
few grains of corn.” 

Arnobius writes: “The Christian relig- 
ion is able to stand without a following and 
does not depend for its truth upon the fact 
that many may believe it; it is satisfied 
with its own powers and rests upon the 
firm foundation of Truth. It is not de- 
prived of its power even when it has no 
defender, if even all tongues are raised 
against it, and strive and passionately con- 
spire to exterminate its faith.” 

Tertullian holds that it is easier to err 
with a great multitude than lovingly to em- 
brace the Truth with a few. And Jerome 
says to Pelagius, “The fact that thou hast 
many associates, does not make thee Catho- 
lic; on the contrary, it proves that thou 
art a heretic.”’ 

It is so simple and the case is so clear; 
how futile, blinding only the blind, is the 
cry of the multitude and the cry about the 
multitude!—Our opponents themselves, if 
they wished to be honest, must agree with 
us when we recognize the Church by its 
Word and not by numbers;—under other 
circumstances they themselves would prefer 
the original proof. The truth is true even 
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if in the world it stands alone; it was what 
it is before the foundations of the world 
were laid, and it will stand upon our dust. 
Only that which is Apostolic is Catholic; 
and those who hold 7t, be they many or few, 
belong to the Catholic Church and can 
claim for their communion that noble name 
over against impure Particular Churches. 
The Lutheran Church confidently calls her- 
self Catholic, but she does not thereby mean 
to strike unknown children of God in other 
communions in the face, but, rather, they 
will say Amen to it. When in 1528 the 
Reformation was introduced into Franconia, 
Abbot Schopper of the Heilsbronn Monas- 
tery proved before the Margrave and his 
estates that it was necessary to go back to 
the ancient Catholic Church, because the 
Roman Church that was spread in the world 
had forsaken the old Catholic, that is Apos- 
tolic, doctrine; he demanded the protection 
and restoration of the ancient Catholic doc- 
trine;—and he had the manifest truth on 
his side. And shall we forsake it after the 
experience of three centuries? God forbid! 
In the ancient land of God, in the land of 
the Franks, everywhere on German soil, 
where one has eyes in his head, and God’s 
Word in his eye, let God be called upon, 
and make no account of the unnumbered 
grass of mankind that to-day stands and 
tomorrow is cast into the oven. What God 
says, is right; and that is the right Church, 
which bows its heart and head and knees 
before the Word of God. 


Chapter Cight 


Unity of Succession in the Roman Sense 
is not a Mark of the Church 


THERE can be no question that unity be- 
longs to the Church. But the unity which 
belongs to her is unity in the Truth, in 
Confession, in doctrine,—a unity which 
wholly agrees with those characteristics of 
the Church which we acknowledge. This 
cannot be the unity which our opponents 
claim, because it rests upon the truth of 
the divine Word, in reference to which they 
have not a good conscience;—unity in gen- 
eral they cannot mean, because it is evident 
that unity in general is not characteristic 
of the Church alone and therefore is not a 
mark of the Church;—what they mean, ~is 
nothing but the unity of the members of the 
Roman Church with its head, the Pope. 
That is the boast of our opponents; they 
see the members of the Evangelical Church 
in this country and throughout the earth: 
some have one kind of polity and others 
another; every Evangelical State has its 
own polity; this is an abomination to our 
opponents and they point in contrast to 
their unity, to the connection between their 
people and their chief pastor, to the or- 
ganization which ascends from the lowest 
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to the highest, to their hierarchy, which, 
founded upon the doctrine of the primacy 
and the succession of the bishops, and there- 
by exalted to dogmatic authority, accord- 
ing to their notion completely overthrows 
whatever we can say.—And yet the case is 
not so perilous as it appears:—First of all, 
their claim that this unity and this suc- 
cession are a mark of the true Church, can- 
not stand. What has not always been a 
characteristic or property of a matter, and 
what is not proper to it alone, cannot be 
ealled a “mark” of it. Where was this 
unity in the beginning and for six hundred 
years afterwards? Where was it when 
there was no papal head of the Church or 
when there were several such heads? 
Where was it when according to the judg- 
ment of his own followers the Pope was a 
heretic, or had got his episcopal see through 
violence, through fraud or through simony? 
And the succession of the bishops, where 
was it in the beginning,—and, even if it 
existed, how can it be a “mark” of the 
Church since the manifestly corrupt Jewish 
Church before and after Christ had its suc- 
cession without on that account being able 
to make a claim to the name of the true, or 
even of a true, Church? 

But let us look a little closer at this 
unity. It rests upon the primacy of Peter 
and upon the doctrine of the succession of 
the bishops. The Apostle Peter, they say, 
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was a prince of the Apostles, the head of 
the Church; his successor, not only in the 
bishopric but also in the Apostolate, is the 
bishop of Rome; the bishops of Rome hand 
down one to another the Apostolic authori- 
ty,—and from them emanate all grace and 
divine gifts to the other ministers of the 
Church; whoever does not receive his con- 
secration in connection with the primate 
of Christendom, through the mediation of 
a bishop who stands in connection with the 
Roman bishop, let him look to it how he 
may exercise the office with a good con- 
science. 

Such brave words, such glorification of 
the Roman hierarchy, have raised such a 
smoke that some men know not what to do. 
How easy is it to get air and light if we 
always hold fast the principle that no order 
is divine and binding upon the conscience 
of men unless commanded and instituted by 
the Word of God. In the light of the divine 
Word the whole glorious phantom of the 
Roman hierarchy and succession fades into 
mist and vanishes away. 

Peter was the prince of the Apostles, they 
say. Well, we will not take away from the 
Apostle Peter what is clearly stated in the 
Gospels and the Acts of the Apostles: that 
for a while,—for more is not to be proven, 
—he was a mouthpiece and leader of the 
Apostles, and therefore of the Church. He 
was their leader in sin, and he was their 
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leader in official duties, wherefore the same 
One Who named him Cephas, also called him 
the mouth of Satan. We can have no rea- 
son to deny a single word of the Scriptures, 
and if it could be proved that according to 
Christ’s purpose and Word Peter was in- 
tended to be a prince of the Apostles, we 
would be the first, driven by our principle 
of fidelity to Scripture, to ascribe to him 
what Christ had given him. But what is 
the dogmatic proof of the doctrine of the 
primacy? It must be proved not from his 
occasional prominence but from the mouth 
of the Lord. How if it were to be shown 
that the passage, Thou art Peter and upon 
this rock etc., was explained by the ma- 
jority of the Church Fathers not in the 
Roman manner but in ours,—how if Roman 
dogmaticians themselves acknowledged this, 
—how if no one would admit that the word 
Thou art in that passage was said to Peter 
on any other ground than merely the con- 
fession he had made, Thou art Christ,— 
how if therefore in the sense of antiquity 
no succession of Peter were conceivable 
without a pure confession,—how if it could 
be proven that even Cyprian—even in his 
most unqualified passages—never thought 
of ascribing to Peter anything more than 
being merely the beginning and source of 
the Church in a personal, one might even 
say, a local, sense,—how if Peter did not 
have a primacy in the Roman sense, and 
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how if therefore he was not able to hand 
any primacy down to others? 

But, if we grant that Peter really was 
a prince of the Apostles, how then is it to 
be proven that the bishop of Rome is the 
successor of Peter not only in the Roman 
Episcopate but in the Apostolate? We con- 
cede that the Roman congregation and the 
Roman bishops of the earliest period re- 
ceived greater or less reverence from the 
whole Church; yet more,—we ourselves re- 
gard the Roman congregation of those times 
and their bishops with veneration and thank 
God that from the West, and especially 
from Rome, light so often streamed forth 
upon the confusion and fog in the history 
of the Church. We perfectly agree with 
the earliest Fathers in what they say in 
praise of the Rome of that time; but where 
then, even in their most extravagant words, 
can you show a primacy of Rome in the 
sense in which it now is urged? At the 
time when Rome’s usurpation had awakened 
frequent remonstrance, at the time of the 
first Gregory, they were so far from re- 
garding Roman and oecumenical as synony- 
mous, that that great man refused the title 
of an oecumenical bishop. What after- 
wards and even now is done and purposed 
at Rome, verily is so different from the 
acts and purposes of the ancient Roman 
bishops, that, even if in their time a prima- 
cy like that aimed at to-day had been de- 
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sired, they would have had other reasons 
and other objects for it—ZIndeed, if any 
one had shown the Fathers the figure of 
Mediaeval and Modern Rome, and said that 
their words would be employed to establish 
her claims, they would not have kept si- 
lence, they would have protested, and per- 
haps they would have borne still stronger 
testimony against Rome; and perhaps in 
view of such Roman faults that Church 
Father would have spoken most emphati- 
cally who in reference to his own fault 
could be so emphatic against Rome,—we 
mean Cyprian.—But it is not necessary 
that we should imagine a future condition 
in order to show that a primacy such as 
Rome now claims did not find place in the 
mind of antiquity. The whole East for 
many centuries stands as a witness against 
Rome and her primacy; there are the lands 
of the old Eastern Patriarchate, which 
from the earliest time have borne an heredi- 
tary mighty witness against Rome. It is 
not only the so-called Protestants, who 
agree in the rejection of the Romish 
primacy; no, the predominant majority of 
Christendom on earth will have nothing to 
do with it. Melanchthon would have had 
the Protestants admit the primacy of the 
Pope according to human law, and even a 
kind of dominion; but the Churches of the 
East were much more averse to it, they 
would have nothing at all to do with him. 
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And if now this Roman Church that boasts 
so of the unity between its head and mem- 
bers, were itself united even in this one 
point about which we are disputing,—the 
Romish primacy, the finial of the whole hier- 
archy,—but even she herself is not united 
within herself. The question of the rela- 
tion of the pope to the Councils has not yet 
been fought to a conclusion;* and what 
was said within the Roman Church itself 
in the times of the Hohenstaufen, of Louis 
of Bavaria, and of the Gallican Church, 
against the headship of the Pope, still is 
a matter of debate. 

And the unity which is to extend down 
from the Pope to the whole Church—in 
virtue of the succession of the bishops—is 
not worth such high praise. Other Church- 
es, for instance the Hastern and the An- 
glican, make the same claim to the succes- 
sion of bishops, and delight in such a closely 
organized polity and external centralization. 
There are Lutheran lands in which, if there 
were any reason for it, just as good a suc- 
cession could be shown, with no more faults 
in it than in the Roman, which has just as 
many hiatuses and, to a greater degree 
than any other that puts the same value on 
the thing, seeks in vain to cover them. 

Yet why do we hesitate to set the Roman 
unity and succession in its true light? We 


*This was written before the Vatican Council of 1870. 
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have no aversion to the word hierarchy if 
it means nothing more than order and or- 
ganization in Church government; we pre- 
fer an episcopal polity of the Church to 
any other. Yes, a patriarchal polity, such 
as grew up in the first century, would 
readily be admitted by those who had 
formed an historical conviction of the bless- 
ing which might accidentally depend on 
external unity and simplicity of organiza- 
tion, and who were proof against the ex- 
travagances and exaggerations of history, 
if only the Church of all places had not 
had enough and more than enough of ec- 
clesiastical control by territorial magis- 
tracy. But we acknowledge no divine right 
of a hierarchy or of episcopacy or of patri- 
archal organization; we acknowledge clear- 
ly and definitely the episcopate which is 
found in Holy Scripture and which is identi- 
cal with the presbytery, nor can we see how 
a congregation can be rightly cared for 
where such an episcopate does not enter 
into its full rights. But where in all the Scrip- 
tures is to be found a single syllable which 
can or dare be alleged as a proof of the 
episcopal government, the episcopal succes- 
sion, of the Roman primate? A Romaniz- 
ing or perhaps mysticising notion of the 
laying-on of hands is at the end every- 
thing that can be invented, but it never 
can be proved; Scripture knows. nothing 
at all of this human invention. For 
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venerable as the episcopal polity may be 
de jure humano and historically, when it 
claims to have divine right, it and every- 
thing that belongs to it deserves no other 
name than that of a human invention. The 
development of the episcopate and the suc- 
cession may perhaps have been the same as 
in reformed England; in England the Refor- 
mation proceeded through the hands of the 
higher clergy; the Church was reformed, 
but the episcopal government and, with it, 
the succession were retained without any 
especial value being ascribed to it at the 
beginning; afterwards they became so proud 
of this remnant of papal leaven that they 
made an article of faith out of it; and 
now, genuinely Romish as they have been 
in the case of the new bishopric of Jerusa- 
lem, they would rather admit any other 
deviation from the Anglican Church than in 
reference to succession and ordination. Is 
not this the case when the English Church 
agrees with Lutherans only under the con- 
dition that her ordination is to rule? In 
this way the Church is founded not upon 
doctrine but upon organization, just as in 
the case of Rome. In the beginning the 
succession made itself, then it was made 
and forced, the longer it continued the more 
men made of it, until finally the papal hier- 
archical system was built upon it; now the 
Pope can endure under his shepherd’s staff 
Greeks and Armenians of manifestly differ- 
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ent faith if only they concede the primacy 
of the Pope, the succession of the bishops, 
and the supremacy of Rome. Everything 
depends on the supremacy—and this very 
thing shows that the whole endeavour is 
ungodly. 

There is a unity,—unity in Confession 
and doctrine, unity of faith; this is the 
unity intended by the Lord and His Apos- 
tles, and in it consists the glory of the 
Church. But it is just this unity that is 
not found in the Roman Church; they care 
very little about it; on the contrary, Greeks 
and Armenians are hidden in her bosom, 
and she is patient of the differences of the 
scholastics, the Dominicans and Francis- 
cans, the Jesuits, and many besides. In the 
Tridentine Creed and in her own practice 
terms are used, which are intentionally 
indefinite, and Rome speaks sharply only 
when Rome and her government are in 
question. Matthias Flacius, who was just 
as right when he spoke rightly as he was 
wrong when he spoke wrongly, wrote a book, 
De certis dissidiis et dissensionibus pontif- 
icorum, and he has had a good many suc- 
cessors both among us and among the Re- 
formed. Let them call him fanatical, when 
he says that the Roman unity is Satanica, 
politica, belluina, pecuina, Iscariotica, ty- 
rannica et servilis, herodiana, extrinseca et 
accidentalis;—of all these names we may 
say, aliquid haeret. For a unity whose 
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highest aim it is to save its own life even 
at the price of the Truth, and which be- 
lieves that where it is man need wish for 
nothing more,—is not from heaven and does 
not lead to heaven—The great “It is 
enough” of the Augsburg Confession, with 
which it insists upon one doctrine and one 
Sacrament, is our warcry, our motto, our 
banner, nor will we give it up. Let it set 
for us our goal and pace; until we have it, 
let us not rest; and when we have it, then 
keep what thou hast that no one take thy 
crown. 

There is a succession, not of places and 
persons, but of doctrine. Doctrine does 
not die out, and where it goes there is the 
true Church, there are the right bishops, 
the true priests; where it is not, every 
other succession is an empty grave of the 
prophets, an empty vessel, yes, one filled 
with rottenness. If this succession of true 
doctrine remains with us, we shall not be 
without life and power to show also before 
the eyes of men that the Church is with us. 
Upon this succession let us insist, and then 
nothing shall be wanting,—least of all 
orderly calling of teachers, laying-on-of- 
hands, prayer, the gifts of the Holy Ghost, 
and the gifts of the Holy Ghost which con- 
secrate to the ministry. 

Do you know what is the miracle above 
all miracles? Not the Roman structure 
built with hands, which does not accord with 


THE CHURCHES 137 


the promise of the Lord; the wonderful 
structure of which we speak is not built 
in that way. The building that I mean is 
the Church of the Lord; as lightly as the 
rainbow does it seem to be founded, for to 
the poor dweller upon earth only earthly, 
human bases and foundations seem to be 
firm; but it is not lightly founded, for it 
rests upon the Eternal Word. The Word 
shall stand forever, as long as God’s oath 
stands that it shall not return unto Him 
void. And until the end the Church shall 
stand, the work of the Word which God 
confirmed with an oath. Let us keep our 
eye upon the Word and in the Word be one; 
more surely than the rainbow does it pro- 
claim the grace of God and the continuance 
of the Church. Even though the polity and 
ordinaces and discipline of our Church re- 
main far behind what they ought to be and 
might be, even though we lament this, there 
is no reason to be discouraged; the Church 
is in a wilderness, but continues to give 
forth its fragrance, like a rose among 
thorns, if the Word and its doctrine live 
and are preached. Everything therefore 
may be hoped for, if Word and doctrine 
rule. Therefore let us pray for the Word 
above all; organization, liturgy and disci- 
pline may be lacking, and yet thousands 
will be saved if only the Word is there; 
everything depends upon the Word; we can- 
not do without it; there shall be no for- 
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giveness, no peace in life, no hope in death, 
no salvation in heaven, no Lord’s Prayer 
here, no Hallelujah there, if we have not 
the Word. For the Word we will give up 
everything else; we are willing if necessary 
to give the whole world to the Romanists 
if we may keep the Word. It is more than 
episcopacy, more than succession,—it is the 
source of all good things and the death of 
all vanities. Lord, keep us steadfast in 
Thy Word! 


Chapter Nine 


Holiness of Life is not a Mark of the 
Church, at least in the Roman Sense 


HOLINESS of life cannot be a “mark” of 
the Church. For it is either internal or 
external; if it be internal it cannot be dis- 
cerned by men who see what is before their 
eyes, and therefore it cannot serve as a 
mark of the Church; if it be external, 
perhaps it is hypocritical, sheeps’ clothing, 
and therefore it cannot serve as a certain 
sign of the true Church. Our Lord gave 
warning against those who cover their false 
doctrine with the sheeps’ clothing of well- 
seeming works, in Matthew 7:15, and all 
sober and thoughtful expositors have under- 
stood the warning, and have not been per- 
suaded by the spirit of false prophecy to 
understand under the sheeps’ clothing doc- 
trine, and, under the fruits by which a 
man should be judged, works. They have 
learned from Luke 6:45 that an evil tree 
can be known by word and doctrine, and 
that therefore every external sanctification 
of life which God commands must be tried 
by doctrine and Cofession. Doctrine and 
Confession help us to know men; but their 
external conversation is deceitful, since 
often even Jews and Mohammedans make 
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a good appearance, and even Antichrist does 
not hesitate to put on a certain sort of out- 
ward propriety. 

It is not necessary for our Roman op- 
ponents to claim for themselves the praise 
of a holy life and to cast upon us the im- 
putation of the opposite,—that is the mean- 
ing of their boast. The complaints of 
former time about the life of the higher 
and lower clergy at Rome, of the monks 
and the nuns and the Roman people, are 
not yet silenced. We often find among 
Roman congregations that dwell among 
Protestants a coarseness and wickedness by 
which they are distinguished throughout 
the whole neighbourhood, though under the 
circumstances they ought to endeavour to 
honour their faith by welldoing. But very 
often the opposite is the case and they find 
in the presence of their Protestant neigh- 
bours a reason and incitement to decent 
living. We hear no very good report of 
purely Roman regions, but, though we 
might, we will say no more about this.— 
Protestant Particular Churches need not be 
afraid of comparison with Roman congrega- 
tions. If holiness of external life were 
really a mark of the true Church, the vic- 
tory would incline to our side. 

We know that our opponents like to point 
at the man Luther and bend every effort 
to spread an evil report of him; but sup- 
pose Luther were such as they paint him, 
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what would that matter? Is it he on whom 
we believe? Did he die for us? Are we 
baptized in his name? Is he the head of 
the Church that is to be without spot? In- 
deed how Luther may have lived is of no 
more consequence to the Church than any- 
thing else; it is a very small victory if we 
have succeeded in washing Luther from the 
dirt his enemies throw at him, and it costs 
very little trouble to do it. Irritability, 
a wrathful word for those who deserved 
much more from him and the Church,—that 
is all the blame that belongs to Luther. 
And it is an outrage to take from this man 
what he had, a pure life. What foolishness 
of our opponents to rage against this one 
hero, when they are in peril of hearing 
from us, for every single thing that they 
allege against Luther, a thousandfold and 
unanswerable retort against the lives of 
so many popes, cardinals, bishops, and 
countless monks and nuns. They act as 
though with Luther we would lose every- 
thing; they forget that it would be a glori- 
ous thing if nothing else and nothing more 
might truly be said of the members of our 
Church than what has been said against 
Luther. There is no purer Church than 
the Lutheran, if against it and its members 
there be no weapon but lies. 

Yet our opponents themselves do not 
deny that in their midst there is much un- 
cleanness of life. What they wish to hold 
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up against us is the life of the saints; it 
is with these saints that they like to con- 
trast the man Luther. But if we grant 
them the precedence in sin without denying 
our own sin, we cannot concede to them a 
precedence in reference to the saints. The 
saints were either holy confessors, martyrs, 
benefactors of their brethren in the first 
centuries;—and then they were our breth- 
ren and we are in communion with them; or 
they were ascetics of the Roman Church 
who pieced their false doctrine with showy 
selfchosen works,—and then we will not 
concede their holiness. Far from confess- 
ing that these kept the Commandments, and 
fulfilled the socalled Evangelical Counsels, 
and so earned a merit that they can give 
to others, we hold that they were poor sin- 
ners in doctrine and in life, who blindly 
straggled before others on the broad way. 
We would gladly praise everything that de- 
serves praise; we would acknowledge what- 
ever is great in those who are opposed to 
us; we are willing to learn and to take 
whatever is to be learned and to be ac- 
cepted from a Loyola or a Francis Xavier; 
we would not deny the great energy which 
we have seen so many a Roman ascetic 
or Jesuit exert in a wrong way; but it 
still is true that true sanctification can be 
found in the perverted doctrine concerning 
justification and sanctification which Rome 
teaches, only through a miracle of forget- 
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fulness of evil, and of simple love to Christ. 

And as to our saints, we will be just as 
slow to call that holy which is not holy, 
as we are ready to hide our faces before 
our enemies. It is not necessary to point 
merely to the young children who have 
been baptized and cleansed in Baptism; it 
is not necessary to point merely to the 
mighty saying, Isaiah 55:10, to show that 
it is impossible that there should be no pure 
life with the pure doctrine of our Church; 
we do not need to appeal to the last day 
when all shall be made manifest, and ac- 
cording to I Corinthians 4:5, warn our op- 
ponents, Judge nothing before the time. 
Have we no heroes of sacrifice and love? Do 
the Romanists know nothing of the count- 
less steadfast lowlyminded martyrs of our 
faith who shed their blood under their 
hands? Does not every land yet ring with 
the memory of these true and blameless 
saints? How would they glory if Huss had 
sung his swan-song for their doctrine, what 
a jubilee they would celebrate if the bloody 
streams of the Inquisition were a witness 
to their doctrine! And how many a noble 
hero and great benefactor of mankind have 
we to show, how many an one who wore 
himself out in love to his fellowmen! They 
think that our doctrine is not worthy of 
the sacrifice and labours which we tell; 
thereby they show that they themselves 
put everything upon doctrine, namely upon 
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their chief doctrine, and that finally they 
judge all life according to that doctrine. 
As little as we need to shun comparison 
with their doctrine, so little need we shun 
comparison with their life; as certainly as 
our doctrine is holy, so certainiy are they 
holy who lived and died in accordance with 
ate 

And lastly, let us mention one thing more. 
Comprehend this and your eyes will be 
opened to see the true saints of our Church 
over against the self-chosen works of Rom- 
ish ascetics. Martin Luther directed Chris- 
tians to their calling, in which is God’s 
Word and command, and bade them show 
their faith through the works of their call- 
ing. All the works of our calling ought, ac- 
cording to his opinion, be works of love, 
good works. That was not a good work to 
which God had not called and which God 
had not commanded. For him it was not 
enough that a work came out of faith; it 
must obey God’s command, and this made it 
good; his simple explanation of the Com- 
mandments and the Table of Duties in the 
Catechism banished out of our life «all choice 
of works and anxiety about works just as 
they are banished from the Scriptures by 
many a word of God. God’s Commandments 
and our calling in the world came into 
honour again through Luther; asceticism 
fell into the background; “good works” are 
done in secret. They do not win the same 
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applause in our Church, but he who has 
eyes sees them. The dwelling of the house- 
father, the nursery of the housemother, the 
bench of the mechanic, the field of the far- 
mer, the kitchen and stable where the ser- 
vants toil, are transfigured through the 
lovely doctrine of the Call and of the holi- 
ness of the works of our calling. No life 
is any more common and unclean, but un- 
common love expresses itself in common 
life; there is no distinction of Command- 
ment and Counsel, of monk and man of the 
world, of priest and layman: there is one 
sort of holiness for all believers. Every 
one serves the Lord in his place—and then 
every place becomes an altar of praise to 
God, a place where His Name is glorified, 
a place that shows forth His holy Love.— 
Therefore he who opens his eyes will find 
saints enough among us, even though they 
do not wear a monk’s cowl, but are hidden 
under the habit of daily life—-God give us 
many such saints, and grant that we may 
see their glory every day we live. 


Chapter Ten 


Miracles and Prophecies are not a 
Mark of the Church 


It is certainly true that the miracles and 
prophecies of the prophets and apostles of 
the Truth have helped to show the poor 
children of men the way in which they 
ought to go. Of course, the Truth stood in 
no need of miracles and prophecies; it is 
superior to both; and eyes that are open 
recognize it in its proper being and in the 
mode of speech, which belongs to it alone, 
even without knowing it. But the simple, 
the prejudiced, the indolent and weak, do 
not lend their ear to the Truth unless they 
be aroused in some way. Such miracles and 
prophecies are especial gifts of the grace 
of God, and therefore we admit with the 
old Church-Fathers that the rapid progress 
of the Gospel without the signs and wonders 
that accompanied it would be impossible, 
except by a miracle which would have sur- 
passed all other miracles. 

After the Truth and the Church of the 
Truth had once been introduced into the 
world and had so demonstrated its truth to 
men for eighteen hundred years, neither 
miracles nor prophecies were needed any 
more; therefore miracles and prophecies 


THE CHURCHES 147 


have become less frequent. The preserva- 
tion of the Church in spite the attacks of 
the devil and all his hordes, her unweak- 
ened, fresh and ever-youthful continuance 
these eighteen hundred years, is miracle 
enough, if any one were to think that the 
voice of the Truth in and for itself were 
not impressive and convincing enough. We 
must ever guard ourselves against being 
too easily misled by miracles, for there are 
occurrences which happen quite like mira- 
cles and yet are not miracles, and there- 
fore we must be able to distinguish miracles 
from wonderful and inexplicable events. 
Miracles in the proper sense are done by 
God only, either immediately, or mediately 
through His servants: Blessed be the Lord 
God, the God of Israel, Who only doeth 
wondrous things (Psalm 72:18). On the 
other hand, false prophets, Antichrist, the 
beast, do wonderful things that resemble 
miracles and are called miracles in a wider 
sense (Matthew 24:24 ss; IJ Thessalonians 
2:9; Revelation 13:18). If we admit that 
the arm of the Lord is not shortened; that 
He, wherever He sees best, in order to es- 
tablish His heavenly Truth, can still do 
wonders; if we admit that there is nothing 
in Holy Scripture which says that miracles 
no longer can happen; yet it is very neces- 
sary to try the things which happen before 
our eyes, and to hold the universal rule 
that true miracles can occur only in the 
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service of the true doctrine, and that with- 
out the true doctrine of God’s Word which 
is well known to us, they prove nothing at 
all (Deuteronomy 13:1-5). 

And it is so with prophecies. We do not 
deny that the spirit of prophecy still lives, 
that He rules and works, that the gift of 
prophecy is still in the Church; but we 
hold that all prophecy must be according to 
the analogy of faith,—namely, in the New 
Testament, must be related to the Word of 
the Lord as the particular to the universal, 
as the conclusion to the proposition, as the 
bud to the plant. A prophecy that does 
not confirm the true doctrine, or that is not 
in connection with it, is empty and worth- 
less (Deuteronomy 18:1-5). Further, a 
prophecy that rests on merely human 
foundations, or does not proceed from the 
Holy Spirit, even though it be ever so cor- 
rect a conjecture, is not a prophecy; as, 
for instance, Balaam’s, Numbers 24, ‘or 
Caiaphas’s, John 11:51, is no testimony to 
the man that said it. Therefore we must 
be just as critical of prophecies as of mira- 
cles, and must hold firmly that all prophe- 
cies must accord with the faith once de- 
livered to the saints (Romans 12:7). 

This distinction, which has to be made 
with reference to miracles and prophecies, 
shows that they cannot be characteristic 
marks of the Church. They need to be 
sifted and tried by the pure Word and the 
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Scriptural Confession of the Church; they 
do not give a clear testimony; they, accord- 
ing to their nature, call to inquiry,—and 
this so much the more because it is not the 
Church only that has these uncertain wit- 
nesses; but heretics too, heathen, and Anti- 
christ, boast and will boast of them. 
Besides, it is not easy to see why our 
opponents glory so in miracles. The mira- 
cles which occurred in the first centuries 
did not occur in the service of the Roman 
Church—and if in the missions of later 
times wonderful things occurred, it was not 
in the service of Romish error. If, how- 
ever, something wonderful actually occurred 
in connection with the doctrine that con- 
tradicted the Scriptures, it certainly was 
not of divine origin, for God would not 
help error to victory by miracles. And, as 
to later times, what can they tell of? Mira- 
cles like that at Ratisbon can easily be ex- 
plained even if it were not condemned by 
the worship of images; and miracles such 
as are claimed for the holy coat at Treves, 
an imposing personality—whether Jewish or 
Mohammedan or heathen—could produce 
upon neurotic people. How many things 
of this sort could be alleged, if there 
were any reason. We need not go back 
to Luther, who did many a _ wonderful 
thing for the sake of which, if he had been 
a Romanist, Rome would have canonized 
him. Every period of our Church has had 
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occurrences enough of the sort, far sur- 
passing the image of the Madonna at Ratis- 
bon and the coat at Treves. And this is 
the case with prophecy too, of which our 
opponents in our times have indeed little 
enough reason to boast. 

Let the ministers of our Church become 
conscious of the wonderful gift which is be- 
stowed upon them in the pure Word and 
prayer; let them cease to dismiss the 
melancholy, the tempted, or those who seem 
to be possessed, and to treat them like fools, 
turning their own parishoners over to the 
Romanists to be sprinkled with holy water; 
let them cease on account of their indolence 
and indifference towards those who seek 
their help to give the Romanists occasion 
to boast of miracles done upon their flocks. 
It is time to use God’s Word in prayer and 
to make use of the prayer of the Church 
for blessing upon all who are in need. The 
gift of God can sleep, but it can be waked up 
again. ‘The Lord has not left our Church 
without the gift of prayer; He hears her 
cry. If the gift be used, help and answer 
will come, through which the pure Word, 
and a greater blessing through it, will more 
and more be commended to the people-—The 
Lord be with us; His blessing and the gifts 
of His grace be and abide with us; that 
men may know that the true God is in 
Sion! 


Ill 


The Lutheran Church 


Chapter One 


The Churchly Character of Her 
Reformation 


In the last periods before the Reforma- 
tion so many novelties and abuses had crept 
into the Roman Church, that general dis- 
satisfaction filled the more intelligent in 
all parts of Europe. The history of the 
Council of Constance and the Council of 
Basel shows that a reformation of the 
Church had been attempted long before 
Luther. The failure of these attempts only 
increased the longing for deliverance. 
Those who will not acknowledge benefit un- 
less it has been demanded by a pressing 
necessity, certainly must recognize in the 
time preceding that of Luther a most press- 
ing need for reformation. 

In the fulness of time God gave the de- 
sired help. The study of the Greek and of 
the Hebrew language took a new start, men 
went back to the original sources of relig- 
ion, to the New and Old Testaments, and 
the less-known these sources of knowledge 
had become the greater was the consterna- 
tion at the contrast between them and the 
existing condition of doctrine and of the 
Church. The clearness of the Divine Word 
was the more amazing after a period of so 
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deep sleep, but not only amazing but invit- 
ing was the opposition of the Scriptures to 
the existing form of doctrine and the 
Church. Agreement with the Scriptures 
was the earnest pressing demand of the Re- 
formers. 

This agreement with the Scriptures they 
sought to establish in two ways. On one 
side, everything was regarded as an evil 
remnant of popery which did not have a 
Word of Holy Scripture for it; with un- 
yielding severity everything was cut away 
which did not find express authority for it 
in a word of Scripture.—On the other hand, 
with all earnestness of reformation, every- 
thing was left standing which did not have 
the Scriptures against it. Whatever could 
| remain, without danger to the true doc- 
trine, for example, the Liturgy, pictures and 
_ other ornaments of Churches and holy 
» places, was differently treated, according as 
the first or the second tendency ruled. “ 

The second tendency acknowledged that 
the Church since the days of the Apostles, 
that is, for fifteen hundred years, had not 
lived in vain. A development and exposi- 
tion of the Apostolic doctrine through his- 
tory were acknowledged. It was understood 
that the one Word reveals an ever greater 
fulness of meaning in the course of time. 
The history of the Church was respected 
and regard was had for communion with 
antiquity; there was no desire to cut loose 
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from former centuries and to begin a new 
course which would be, as far as possible, 
original. But, on the contrary, in the 
thread of Holy Scripture was sought the 
continuation of the Apostolic Church, and 
the endeavour was made to put away novel- 
ties. Just as we try to restore valuable 
pictures and buildings which have been 
covered with the evidences of ignorance and 
bad taste, so then that which was ancient 
was sought, but freed from fraud. They 
did not aim to have everything just as it 
was in the time of the Apostles, but only 
to maintain the historical development of 
the Church without blame before the face 
of Apostles and Prophets. A control of 
history by the Holy Ghost was acknowl- 
edged, but nothing was acknowledged to be 
the work of the Holy Ghost in history which 
contradicted the Scriptures and the clear 
Word. Unity of the Scriptures and history, 
communion with the Scriptures before 
everything and with the true Church of all 
centuries and lands, true catholicity, marked 
the second tendency, which was the ten- 
dency of Dr. Martin Luther. Recall Lu- 
ther’s behaviour in contrast with Carlstadt’s 
and others’, read and consider the Symboli- 
cal Books, and you will undoubtedly find 
this harmonious conception of Scripture and 
history, this conviction that the true Church 
never dies out, this hatred of novelty, 
this reverence for the old, this correction of 
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the old by means of the original, this dis- 
covery of the original in antiquity. 

If the German Reformers had not been 
conscious that they were a continuation of 
the original and ancient pure Church, it 
would be inconceivable why they always in- 
sisted on appealing to a general free 
Christian Council. They hoped to convince 
the whole world that they wished to put 
away novelties and abuses but not the un- 
blamable tradition of antiquity. This was 
the sense of their Confession at Augsburg 
in 1530. With the light of God’s Word in 
their hands they went through all centuries 
and lands, rejoiced in every pure churchly 
scriptural confession and life, recognized in 
it the same spirit that filled them, and never 
dreamed that any one could charge them 
with having fallen away from the original, 
one, Catholic Church.—So firm was their 
conviction that they were children of the 
Apostles and Fathers, so peaceful their con- 
science in the truth which they confessed, 
that they regarded the obduracy with which 
their opponents clung to the distinctive doc- 
trines and abuses of Rome as nothing else 
than an apostasy from the ancient doctrine. 
When at the Council of Trent (1545-1563) 
the new Roman doctrines and abuses were 
solemnly sanctioned, the Fathers of our 
Church declared: Now first has that been 
made the peculiar property of the whole 
Roman Church which formerly was only 
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the dirt clinging to her face and feet; now 
first has Rome publicly apostatized, and now 
first has it become evident that the original 
and ancient Church, separated from Baby- 
lon and Rome, exists in the congregation 
of the so-called Lutherans. Over against 
this apostate Church the Lutherans then 
called themselves Catholic and Apostolic. 

And who will blame them? Who will not 
acknowledge their right? Let that be as- 
serted boldly which is the truth. The 
original pure Church of the West lives 
where the original pure doctrine of the 
original pure Church is preached. All is 
ours, whether Christ or Paul or Peter or 
Linus or Anacletus or Clement or Cyprian 
or Augustine. The cloud of witnesses of 
antiquity has come over us; with us are 
their knowledge, their wisdom, their peace, 
their joy, their strength, their patience; 
and praised for it be the Lord. 


Chapter Two 


The Reformation is Partly Finished 
and Partly Unfinished 


Ir is finished in doctrine; it is unfin- 
ished in the consequences of doctrine. In 
this short sentence is comprehended the 
whole answer to our question. 

Her doctrine is finished. There is no 
question that after the death of Martin 
Luther there was much controversy among 
confessors of the true doctrine and that in 
this controversy many were to blame for 
their bad example. But do not forget that 
in the controversies of the first centuries, 
in the dust which was raised by the contro- 
versies, a sweet fruit of righteousness and 
of peace was won. The pure, bright, just 
and yet gentle doctrine of the Formula of 
Concord, though it has been most unjustly 
reviled, proceeded from this controversy. It 
is sad if historians, who ought above all 
things to be just, on account of unjust an- 
noyance at the trivialities of which our 
champions were guilty in the strife, are 
unable to learn to know the real points in 
dispute,—if people like Kohlrausch, for in- 
stance, in his much-read German History, 
show themselves fairer towards the Roman- 
ists than towards theologians of their own 


THE LUTHERAN CHURCH 159 


or a more nearly related Church, to whom 
even those who are opposed to them are in- 
debted. Indeed the time from Luther’s 
death until the composition of the Formula 
of Concord and the Book of Concord, de- 
serves a genial historian and, mark it well, 
a man of training, a theologian, because it 
is so hard for others to follow and under- 
stand the course through which the Lord 
completed the true doctrine. 

There is indeed many a theologian to-day 
who seems to think that he can contribute 
and discover much for the holy doctrine, 
that dogmatic investigation will be able to 
win new palms and victories by the produc- 
tion of propositions not yet known or not 
rightly known. We can afford to wait; yes, 
we can lay our head in the grave in peace 
without fear of missing anything. What 
the ancients handed down is not yet thor- 
oughly understood, and yet men expect to 
win something new by original investiga- 
tion. It is a pity that, though so much can 
yet be learned that only confirms the per- 
fect doctrine, men always wish to heap to- 
gether something new, always wish to send 
our Church to school in dogmatics, to theor- 
ize, to struggle with learned foreign 
tongues, to philosophize and to be so child- 
ishly proud if we succeed in making a new 
shoe or a new garment for the old Truth, 
or, as is often the case, for old error. This 
has injured and still injures our Church. 
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The Church is the bearer of certain divine 
knowledge, a custodian of undying truth; 
her children grow up and become men only 
through the thorough knowledge of that 
which has been from the beginning. We 
need not fear that science will die out; it 
does not need always to begin afresh. The 
Church has enough to do even if doctrine 
and confession are owned to be complete. 
Here there is no need for reformation; in 
this part the reformation is complete. 

But the pure_rich doctrine needs to be 
applied. There never has been a time in 
which men were fully conscious of its riches, 
—when men earnestly recognized all that 
could be done with it for the salvation of 
the world and the Church. Out of the pure 
doctrine springs a right judgment concern- 
ing every earthly and temporal thing. There 
we begin to prove, to seek and to find. Let 
us not be too narrow-hearted in holding fast 
to certain forms and outward things which 
have stood since the Reformation; many a 
thesis has remained without antithesis; 
many an abuse was thrown away and the 
pious use was thrown away with it; many 
a thing was rejected merely because of con- 
troversy, and it was overlooked that after 
the controversy was over that which was 
rejected might be restored. We need not 
speak of the relation of the Church to the 
State, of Church polity and Church order. 
In one word, let the consequences of her 
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doctrine be granted to the Church. If she 
be the pure Church, wherefore not the one 
Church? Is she Apostolic, why then not 
Catholic? Is she simple and lowly, why then 
shall she not have whatever is beautiful, 
glorious and exalted in the world?—Let us 
bring together out of every land whatever 
may be of use to her! Let us spread her 
borders in all lands, that she may serve 
them. Build and edify her upon the firm 
foundations of her doctrine, and do not for- 
get that he who helps her, places her light 
upon the candlestick, so that the nations 
see it and rejoice in the free city of all 
who are in need, in her who has received, 
and freely gives, salvation. 

Perhaps it might be said that though the 
reformation of doctrine is complete, the 
Church does not care for the wealth of her 
pure doctrine as she ought, and is not con- 
scious of the significance which it gives to 
her. She always feels as if she were only 
tolerated, as if she stood by the grace of 
men; she does not know that she has a 
charter from God freely to live by His 
grace in her faith, and with her riches to 
make the whole world happy; she does not 
recognize that, inasmuch as she has become 
the pure Church, she is pre-eminently heir 
of all of the divine promises; she seems 
to herself rather a mere dogma than a 
person, too little conscious of herself, her 
grace, her dignity, her powers; in churchly 
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consciousness, life and work she is by far: 
less than the pure Church of the first cen- 
turies. Here reformation is needed and 
here may the Lord and His Spirit reform us. 
If He humbles us, He will make us great. 
O, that He would lead us in unchanging 
humility, yet to the enjoyment of everything 
that belongs to the true Church! 


Chapter Three 


It 1s the Centre in which the Different 
Confessions Unite 


AN unprejudiced and unpartisan com- 
parison of the Lutheran doctrine with the 
doctrines of other Churches, especially with 
the doctrines of the Roman and the Re- 
formed Churches, shows that in all the dis- 
tinctive doctrines it holds the just mean 
between both. In no single doctrine does 
it defend an extreme, but everywhere its 
doctrine offers the only possible agreement 
and union of the extreme contradictions 
which find expression in the different par- 
ticular Churches. And it is in the last sym- 
bolical book, the Formula of Concord, that 
this comes to completion. Take, for in- 
stance, the doctrine of the Holy Supper, 
and you will see that in the Supper of the 
Romanists the heavenly Gift overwhelms 
the element, and in the Supper of the Re- 
formed the element overwhelms the heavy- 
enly Gift, while in the Supper of the true 
Church both appear in the loveliest union, 
according to the institution of Christ. Take 
the doctrine of free will and necessity, and 
you will find that the predestinationists im- 
peril the will of man and the Pelagians im- 
peril the decree of the Most High; while 
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the Formula of Concord, far from ration- 
alism and one-sidedness, teaches that the 
decree of the Most High and the will of 
man go together, without Predestination- 
ism or Pelagianism. And as in these two 
distinctive doctrines, so in all. Everywhere 
the other Confessions separate, while ours 
shows the connection and reconciliation, the 
truth that lies in the contradictions. Never 
does our doctrine push single words of Scrip- 
ture to the extreme, but everywhere by 
comparison of the seemingly conflicting 
texts it reaches the truth of God in lovely 
form and definition. Just as with refer- 
ence to antiquity it did not, in order to be 
literal, throw away everything which did 
not appear to a superficial review to be Scrip- 
tural, so did it never agree to a one-sided 
conception of the words of Scripture; but 
the endeavour to secure a harmony of the 
various doctrines and the greatest possible 
completeness of knowledge, has by God’s 
grace been crowned with a conception of 
the single doctrines which is in every way 
satisfactory. 

In a time when the word “union” is on 
every lip, the children of the true Church 
should see clearly that their Church, in 
virtue of the doctrine which it confesses, is 
the union of contradictories; and that it is 
the great calling of the pure Church to 
teach this true union and always anew to 
hold up before the Churches which contra- 
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dict, and to prove, that, rightly understood, 
that which all desire is found united in the 
doctrine of our Church, and is quickened 
into life through the life of this doctrine. 
Far from first seeking to establish an ex- 
ternal union by means of ill-fated disregard 
of undeniable differences, and then childish- 
ly hoping that somehow or other an inner 
unity will result; far from wishing to com- 
pel a union by human means, which can be 
brought to pass only through union of spi- 
rits, through the Spirit of Truth; the real 
Church prays without ceasing for the union 
of all souls in one pure teaching, hopes that 
all the sheep of the Good Shepherd will 
hear His voice in the preaching of the pure 
doctrine and will assemble in one fold, but 
recognizes her calling too clearly and is too 
thoroughly conscious of the jewel she pos- 
sesses in the pure confession and the pure 
doctrine, to ever encourage the hope that 
the way to union with her will be made 
easier by alteration or transformation of 
her confession. She, the custodian of the 
true doctrine, can never give up any part 
of the truth she knows, of the real centre 
ot all divine thoughts, of the medicine given 
for the healing of the world, without prov- 
ing untrue to God, Who has so highly trust- 
ed her, and unfaithful to her calling. She 
can wait for the hour of her manifestation, 
but is shy of mixing in human projects of 
union. She knows that Ishmael, the mocker, 
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was born when Sarah became impatient; 
and that afterwards when Isaac was born 
she only had trouble with the mocker and 
had to drive him from the house. 

It is a mistake to propose to make 
the Unaltered Augsburg Confession the ral- 
lying point for all the children of God. The 
history of the Augsburg Confession showed 
clearly that that pre-eminent confession did 
not answer every question; the Augsburg 
Confession was not final and could not be 
final to-day. History may not be mocked. 
All the conflict would waken up again, and 
a much more distressing conflict, and God 
would again lead to the Formula of Con- 
cord after we had been thoroughly punished. 
Why do we hesitate then, why be ashamed 
of a confession that has no fault except 
that these days are again not ripe enough 
to understand it? What is false in it? 
Wherein did it go too far? And what word 
in it did not hold the right measure? Those 
who are not willing to submit themselves 
to the obedience of faith, who wish for lati- 
tude for disputation and speculation, who 
would give space to error and immaturity, 
—may complain that the Formula of Con- 
cord is too definite and confesses too much 
and interferes with their freedom. But 
what claim has unripeness of mind upon 
us? The voice of history is clear. The 
questions of men must have a sufficient 
answer before the spirit can settle itself to 
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the work of the Church in the power of 
recognized truth. The Church must possess 
complete truth before she can find herself 
in the loving thoughts of her heavenly call- 
ing. Therefore let nothing be given up 
which was won at so bitter a price and 
which God has granted to those who often 
resisted Him. And let us not find fault 
with that which He has intrusted to us and 
will require of us again. 

And just so unrighteous a means of union 
is it to allow the hope that perhaps an ex- 
planation of the Articles of Faith may be 
constructed by scientific toil which might 
satisfy both or all parties. Is it mere folly, 
is it dishonest flattery, is it the self-deceit 
of natural good-humor, or what is it, that 
allows a hope like that? What sort of an 
explanation would it be that would unite 
in it contradictions as far apart as brass 
and clay? What part of the truth shall 
we conceal in order to make the opponents 
better satisfied? Or what of error can be 
said without insult to the truth? And what 
art can be invented that can treat vile 
stones like precious stones and precious 
stones like vile ones? Will they always ex- 
pect to invent a tertiwm, quod non datur? 
Do you not see that the true doctrine itself 
is the tertiwm that is sought?—Yes, it is the 
distinction of the new period in Germany, 
that a beautiful literary style has been 
cultivated. Good. Give to the truth a 
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beautiful style—we do not mean the counter- 
part of the wisdom of the world which when 
it was called Wolfian was so thoroughly de- 
spised and therefore under another name 
would not be tolerated. Give to the truth 
the loveliest form of speech; she deserves 
it. But do not imagine that the meaning of 
what is said will be any other than it was 
two hundred years ago. I burn with long- 
ing to see the old truth in a new dress, 
but only the truth, only the truth; assured 
that even if it appear in a new garment, it 
will not please old enemies. 

Let the true Church hold what she has. 
Let her be firm against every error. Let 
her say No, a simple, calm, earnest, stead- 
fast, patient No to everything that is not 
true. Let her be consistent in this testi- 
mony from beginning to end. But let her 
also say Yes, a simple, calm, joyful YES 
to everything that is true, it matters not 
where it may be found or on whose side’ it 
may be. Let her confess unfaithfulness 
and sin against the unblamable glorious con- 
fession which has been given to her to bear 
before all the world. Let her confess her 
sin and not cover the sins of others. Let 
her go on in the spirit of the truth, always 
conceding when she can, and denying, if 
there be no other way. Let her give up 
not one tittle of the truth. This will worry 
those whose hearts are not pure, but if 
they begin to quarrel and to curse because 
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the Church abides in the truth and, while 
she does not curse, yet will not bless the 
children of error; she will notwithstanding 
have the comfort of the Word, I am for 
peace, but when I speak they are for war. 
Even in controversy the Church is consistent 
with herself: in spite of all contradiction 
the one Truth stands, the same Confession, 
—and the trial of having to contradict every 
falsehood and to be hated by the world and 
by many in the Church, does not terrify 
those to whom the Lord has said, Behold I 
am with you alway, even unto the end of 
the world!—does not terrify the little flock 
to which He has also said, Fear not, little 
flock, for it is your Father’s good pleasure to 
give you the kingdom. 

This true, patient, unterrified testimony 
the Lord, Who has the hearts of men in His 
power, uses to bring about a real union. For 
without doubt He unites men upon the 
basis of the truth and through the truth. 
By the mercy of the Lord many of our op- 
ponents have already been led to the truth; 
and the formation of a rigid Reformed party 
is only a proof that a human union brought 
about by disregard of differences is futile. 
But it does not at all prove that the Lord 
will not gather redeemed souls to His truth. 
It is vain to hope that all will come to the 
narrow way. But though it be a modest 
hope, we may yet hope for a greater thing, 
namely, a continual increase of the Church 
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and a victory of the truth over falsehood. 
Unless signs fail, there is before us a period 
of mightier progress, of the union of many 
in the one faith. Unless we are mistaken, 
the Lord is about to turn the unsuccessful 
work of the union of the Church to glory 
and blessing, and to show what union and 
unity are in His sense of the words. 
That the Lord makes use of the confes- 
sion of His faithful ones for the union of 
many hearts and the call of the separated 
into one holy host, has been clearly shown 
in the last decades. When our Silesian 
brethren began to give testimony, there 
were among those who joined in outcry 
against them many who now unite in the 
same testimony. Then nothing coarser, 
more intemperate, more passionate could be 
thought of than a Silesian Lutheran; he had 
not faults like other men, but more faults 
than others,—and the real and invented 
faults he had were used to prove that noth- 
ing could come out of the Silesian move- 
ment. But, notwithstanding, the open testi- 
mony of the Silesians set many others to 
thinking, and that to-day from the North 
to the deep South of Germany a host united 
only in their confession, but for the sake of 
the confession and through the confession, 
stands and faithfully testifies—who knows 
whether all this is not due to that which 
began in Silesia? On the great day of Res- 
urrection all will wonder to see in what 
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despised and unthinkable places the begin- 
nings, the causes, and the occasions of God’s 
great works were found. 

Therefore long live the witness of the 
Holy Church, through which the Lord unites 
His flock! The zeal of the Lord will effect 
this. His way is high above the sickbeds 
on which the union-fever and love-phantasies 
have stretched the dreamers and seers of 
the day. Or do you think that it will come 
to pass as the sick imagine? It will not, 
and you will know it. But His flock will be 
united to the truth and it will then be no 
matter whether this flock be nicknamed Lu- 
theran or acknowledged as what it is, the 
salt of the earth, the fire upon the moun- 
tain, the priestly host which carries the Ark 
and keeps the Temple, the true pure Church 
among many. 


Chapter Sour 


It Ought to be a Source of Blessing 
to the Nations 


THE greatest treasure of the Lutheran 
Church is the true doctrine, derived from 
the pure confession. To this true doctrine 
it owes its being, and the true doctrine is 
the focus of the sphere of light which is 
called Christendom. By her testimony, for 
these three hundred years, the doctrine of 
all confessions and their life have been puri- 
fied, and there is no question that it has 
had, and has, an influence upon all those 
who oppose it. Even those who withstood 
it, have been made better by its light. This 
can be proven in spite of laughter and mock- 
ery, and to say it, is not pride, but acknowl- 
edgment that others have become better. 
This cleansing, purifying, testimony in the 
midst of the confessions is the chief voca- 
tion of the Church of God which is called 
Lutheran. 

But this does not excuse her from carry- 
ing the torch of the true faith to all nations 
so far as it is possible to do so.—We know 
that all other confessions which are preached 
to the heathen bring to them the possibility 
of salvation; therefore we rejoice in the 
missions of all confessions, much as we la- 
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ment the defects of their doctrine and the 
faults of their practice. We pray for all 
missions and for all the heathen. We pray 
for all missions, that the truths which 
they profess may be blessed to the salvation 
of the heathen. We follow with sympathy 
and longing the results of all missions and 
are glad for all the good which others do 
through the doctrines which they have re- 
ceived from our fulness. But that is not 
enough. We pray to the Lord to forgive our 
sin because we have done too little for the 
salvation of the heathen, we own that there 
must be a change,—and, after having long 
enough enabled others to preach imperfect 
doctrines, we ourselves will now go forth 
and preach the pure Word of Life to all 
nations. Though we be a little flock, yet the 
Lord is able to give us hosts of evangelists 
to go into the ways of the heathen and 
bring to them the message of the universal 
grace of God in Christ Jesus. And if the 
Lord multiplies our hosts in the ancient 
lands of Christendom, if He strengthens us; 
the fire of our united love will show itself 
only more mightily among the heathen. We 
pray the Lord to fill our hands for the salva- 
tion of the heathen, and He will do it. 
Those Protestant congregations which have 
cared for the heathen were not the meanest; 
perhaps one day they will be the richest, 
and in quietness and peace but with the 
greatest powers will complete the work of 
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love which God has ordained for the salva- 
tion of the nations. Never would we dis- 
turb and destroy the good work of other 
confessions among the heathen, but we 
would on our part do whatever is possible 
that the purest doctrine may show and main- 
tain its saving power. We would, stead- 
fast and faithful in that which we ought to 
do, acknowledge the truths of other confes- 
sions among the heathen, as at home, and 
seek to exalt them by our agreement. But 
we would never and nowhere praise or 
further an error. On the contrary, wherever 
it is possible, we would in a right way seek 
to put the truth in the place of the error 
and the pure doctrine in the place of the 
false. : 

The Church of God should set herself 
against the secularization of missions and 
have nothing to do with it. Far from deny- 
ing that the commercial intercourse .of 
Christians with the heathen can be advan- 
tageous to missions, she still will never let 
herself be made a servant of the State in a 
work of the freest love, she will in no wise 
help in a work of subjugation; she will not 
take, she gives and seeks nothing but the 
salvation of the nations. She makes rich, 
though she is poor; she has her own work to 
do, and leaves it to Christian states to do 
their work. She does not wish an entrance 
to the heathen to be made by force, she does 
not wish to steal in among the heathen. 
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She goes the way of simplicity, would enter 
where the door is open, and prays the Lord 
to open the door of all lands. She looks for 
the Macedonian who says to Paul in the 
night, Come over and help us. She always 
waits not for the call of love alone, but for 
an outward call, and would have a good 
conscience towards all men. Wherever she 
enters she will have the grace of wisdom, 
just as she is rich in all the graces. She 
does not treat the heathen like other con- 
fessions; she gives them milk and not strong 
meat, but pure milk. She will not scold 
and quarrel, but neither will she flatter. 
She will not administer the Sacraments like 
the Baptists nor like the Romanists; even 
in the missions she will preserve her pre- 
eminence as the holy mean of the confes- 
sions, not to be harmed by the mockery of 
the extremes. 

In one word, in the last hour of the 
world the Lord will set her up to be a bless- 
ing, and through her call, gather, enlighten, 
sanctify, and preserve in union with Jesus 
Christ in the One True Faith. She will 
confess Him, and He will confess her—and 
through her reveal to the world not only 
the great thought of redemption, but also 
the equally great thought of the One Holy 
Church, the Communion of Saints, the great 
thought of the most holy love of men for 
men. 


176 LOEHE 


He will do more than we say or can say. 
He will glorify His Church and give her a 
holy mission. This may He do, that men 
may praise Him in Jerusalem and exalt His 
Name in Zion! 


Chapter Five 


The Extent of Her Means and the Riches 
of Her Works within Her Limits 


THE Lutheran Church knows that the 
Lord imparts His Holy Spirit only through 
His Word and Sacraments, and therefore she 
acknowledges no other means of operation. 
She knows that in the work of his salva- 
tion man is able to do nothing more than 
lend his ear to the divine truth just as 
he would lend it to any other word; there- 
fore, before everything else, she tries to 
move men and admonish them to hear and 
heed the Word. She knows that the spir- 
itual man is not always able to hear and 
to heed God’s Word; much less does she 
expect the child of this world to give fre- 
quent and long attention to the Word. She 
knows, because she knows what is in man, 
that the heart is more readily opened to the 
truth that is gladly yet sparingly imparted, 
than if the voice of the truth is heard with- 
out ceasing. Therefore she understands how 
to impart the means of grace to the people 
in right measure but not in superfluity. She 
does not consider it an insult if it is said: 
This pastor thinks it enough to preach, cate- 
chise, administer the Sacraments, hear the 
confessions of penitents, and comfort the 
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sick. She knows that even the most faith- 
ful pastors do not enough of this. She does 
not care for a multiplication of pastoral of- 
fices, but she does care for a right use of 
those enjoined in the Scriptures and handed 
down from old time. To many it is a new 
discovery that one ought not to be a master 
of many trades but a master of the few 
and noble means; but the Church never 
knew any other wisdom—in one word, she 
does much by few means. He who reads 
the pastoral theoiogy of a Baxter, yet more 
of Gotfried Arnold, and compares them with 
the pastoral books of our fathers, at first 
might think that in the latter too few means 
and duties are indicated, as though Baxter 
and Arnold had a higher idea of a pastor 
than, for instance, Balduin and the like. 
But a man of experience finds it otherwise. 
It is enough to do what belongs to the tra- 
ditional duties of the ministry. And (on 
the other hand the polypragmosyne of 
the moderns is a superfluity and a 
hindrance. Non multa sed multum is here 
in place. The poverty of our fathers is 
richer than the riches of their critics. By 
alternation of retirement and publicity, of 
silence and speech, by fidelity to the Word 
and the Sacraments, by quiet but full meas- 
ure, by modesty and steadfastness, the Lu- 
theran Church reaches its goal. 

Therefore it does not have any sympathy 
with the new highly-praised means of 
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furthering good works. She desires to carry 
on good works, but not in the manner of 
an association or a stock company. She 
knows that works carried on after the pat- 
tern of modern associations easily over- 
whelm other works, disturb the harmony of 
the manifold good, and make men onesided 
and intemperate. She fears that societies 
which come out of the Church and think 
that everything depends on them, are likely 
to become societies of license and intemper- 
ance, even though they bear the word Tem- 
perance upon their shield. She cannot use 
the shibboleths of human extravagance and 
restlessness; but through her holy ministry 
she encourages to the performance of all 
good works, and urges that every one do 
what is wellpleasing to God according to his 
gift and circumstances.—She strives after 
unity and the agreement of all good works 
in her midst; she regards the care of the 
poor as a duty of the Church, as it was in 
the times of the Apostles; she regards the 
school, as a preparatory school and Church 
of the children, as still her domain, as it 
was of old; the sick, the pilgrims and the 
orphans are to-day her care, as they always 
have been; she still cares for the bread and 
maintenance and refreshment of her serv- 
ants; and still that the Holy Places serve 
their end; her bishops or pastors unite the 
congregations in all good works and cher- 
ish in them every good thing according to 
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the authority of their divine office; to every 
good work they give the right measure ac- 
cording to place and time; they herd the 
congregations and lead them to every good 
thing.—The Church as a whole, the congre- 
gations in particular, embrace all good 
works,—and whatever is done in them is 
done in the unity of the flocks with their 
shepherds in obedience to the Word. With- 
out babble of associations and the boast of 
societies, in holy quietness, with might ana 
power, everything is done for which the Lord 
gives ability and grace.—So the Church has 
many operations, though the means through 
which she does everything and encourages 
to all good are simply the Word, the Sacra- 
ment, the holy ministry of the shepherds. 

Few means—many good works; that is the 
manner of the Church. 


Chapter Six 
Her Preaching 


AMONG the means which the Church uses 
to save souls, preaching stands first. It is 
the means by which those are called who 
stood afar off, and those who have been 
called are rendered steadfast in their calling 
and election. In preaching, the Church does 
not aim to support the holy Word by human 
art, but the chief matter is not to hinder 
its power and operation and not to impose 
upon the Word any kind or manner of oper- 
ation which does not befit it. The preacher 
proclaims salvation in Christ Jesus with the 
consciousness that not what he does, but the 
noble contents of the Word, must divide 
souls from the world and bring them near 
to God. Of course the preacher believes 
and therefore speaks, and it is a detestable 
contradiction to preach and yet not to be- 
lieve; but a true preacher will not try to 
recommend the truth by importing his faith 
and experience; that would be only to rec- 
ommend himself; rather does he seek to 
bring his people to say with the Samaritans: 
Now we believe, not because of thy saying; 
for we have heard Him ourselves, and know 
that this is indeed the Christ, the Saviour 
of the world. An upright preacher does 
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not purposely withdraw himself, nor does 
he purposely make himself prominent, but 
he comes with the Word and the Word comes 
with him; he is a simple, faithful witness 
of the Word, and the Word witnesses to 
him; he and the Word appear like one thing. 
All his preaching is based upon holy peace. 
Even when he rebukes, and zeal for God’s 
house eats him up, it is not the wrath of 
the restless world, but the wrath of the un- 
approachable God of peace, which kindles in 
him. It is not he that speaks, but the Lord 
speaks in him and through him, and his 
execution of his office is worthy of the Lord. 
The Churchly preacher always may be 
known by his manliness and maturity. 

In great confidence in the divine Word 
he therefore despises every sort of machin- 
ery. He has a method, the method of sim- 
plicity. He does not seek to win friends for 
the Lord Jesus Christ by means of human 
eloquence, nor by exciting the feelings, nor 
by a meretricious excitement of the nerves. 
His object is not a disturbed awakening, 
but the transformation of divine thoughts. 
Just as vocation goes on to enlightenment, 
and all progress in the inner life is condi- 
tioned by the progress of knowledge; so he 
seeks before all else to make the holy 
thoughts of the divine Word rightly known 
and to bring them before the memory, 
contemplation, will and inmost being of 
his hearers. He does not despise the 
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feelings of men, but he awakens them by 
holding before them the heavenly light, or 
rather he sets up this light and is assured 
that with its ray warmth also will proceed 
from it. His watchwords are not Awake 
and the like, but those words of Scripture 
which refer to the gradual, silent growth 
of the divine mustard-seed. His insistence 
and compulsion are not the insistence and 
compulsion of human impatience, but a pa- 
tient waiting on the Word. He gladly 
waits, knowing that precious fruits do not 
grow in a night. And he waits upon all 
his sheep, for he knows that the Lord has 
His own hour, His own haste, but also His 
own delays. 

The preacher of the Church is therefore 
no friend of “new measures,’ as the Meth- 
odists call them, but he stands by the old 
measures of patient, faithful loyalty to the 
Word and the true doctrine. 

The same spirit of peaceful, assured, 
thoughtful and confident wisdom directs 
him in the choice of his texts. He rejoices 
in the traditional pericopes and would not, 
even if jhe might, prefer free texts or con- 
tinuous passages of the Holy Scriptures, 
for the basis of his sermons in the chief- 
service of the Church. He prefers the Gos- 
pels for the chief-service, leaving the Epis- 
tles in their place in the order of the ser- 
vice, and never is tired of preaching upon 
the Gospels. Just as the people like most to 
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hear them, so do they become to him fuller 
and richer the oftener he speaks upon them. 
The longer he treats them, the more does 
he learn the great secret of preaching, which 
is, to open a way for what is not known 
through what is known, and to show all the 
doctrines of the Church in the texts that 
everybody knows. A man that changes his 
texts every year is not a preacher for the 
people nor, we may say, for the Church. 
He that preaches what is new without con- 
necting it with wellknown texts, will not 
get a hearing for it; but new thoughts 
find an easy entrance if they appear to be 
the freshly-discovered fulness of old truth. 
—The Epistles have from antiquity been 
assigned to the early or afternoon services 
of the Sundays, and in their case also the 
preacher connects his teaching with that 
which is known: the Epistles agree with 
the Gospels, the Apostles with Christ—one 
faith is to be found throughout, one order 
of salvation, one sanctification—For the 
weekday services Luther proposes a con- 
tinuous explanation of Scripture. But a 
wise preacher does not attempt to give a 
complete explanation of the Scriptures and 
of all the words in their order, for this is 
neither edifying nor possible. He does not 
try to explain every conjunction and pre- 
position, every noun and every verb, as ac- 
curately as possible; but everywhere he se- 
lects the clear passages and by means of 
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them he confirms what the congregation 
already knows, and sets it in a new light. 
His prophecy is always according to the 
analogy of faith, and he always gives 
to his people that which otherwise they 
could not understand by comparing it with 
the light they have received,already, that is, 
the light of their Catechism and their Gos- 
pels. He aims primarily not at an ex- 
planation of obscurities, but at the confirma- 
tion and maintenance of what is clear.— 
That is the way of simplicity, which is in- 
cumbent upon every gift and is possible 
for every gift, which does not appear so 
learned and Biblewise as many another way, 
but justifies itself. It is clearly shown in 
the difference between Luther’s explanation 
of the Scriptures on the one hand, and Cal- 
vin’s on the other. To Calvin the meaning 
of the Bible and the comprehension of the 
Scriptures is the principal end in view; 
Luther seeks anew to establish the regula 
fidei, the clear doctrine of the Scriptures. 
Therefore Calvin is so exact, but Luther is 
eclectic and pastoral, his loins always girt 
and his sandals upon his feet to urge the 
Gospel of peace and the one faith; and this 
is necessary for the uncertain spirits of 
both laymen and men of understanding. 


Chapter Seven 


Her Catechism 


THE Small Catechism of Luther is a 
Confession of the Church, and of all the 
Confessions it is the one most congenial and 
familiar to the people. It is the only Cate- 
chism in the world that one can pray. But 
it is less known than true that it can be 
called a veritable miracle in respect of the 
extraordinary fulness and great wealth 
of knowledge which here is expressed 
in few words. For he does not under- 
stand it at all who accuses it of poverty 
and parsimony. Justus Jonas said, It costs 
only six Pfennigs, but it is worth more 
than six thousand worlds. This he said 
of its richness and fulness. Yet we will 
leave the praise of the Catechism till an- 
other time, and here speak only of the use 
of the Catechism, this glorious means of 
God’s grace, in the Church. Here we make 
two remarks. 

1. Many act as if the Catechism were a 
starting-point from which they were to pro- 
ceed to bring around it as a centre the 
whole sphere of sacred doctrine. Their 
method of explaining the Catechism covers 
it, hides it, slays it, under the mixture of 
interpretation and addition. It pleases them 
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to use their Catechetical instruction as an 
occasion to review their Dogmatics, for 
which they find no other opportunity or in- 
clination. They deliver a long dogmatic 
soliloquy before the ears of the poor chil- 
dren, who carry very little of it away with 
them. Every pastor, every schoolteacher, 
may in that way explain the Catechism so 
as to get a little profit for himself, but of 
what good is it to the Church? Though 
thousands of Explanations of the Catechism 
are printed, so that there is a very deluge 
of them, yet Luther’s own words are the ark 
upon the flood, which saves some, while the 
flood itself kills. 

The Catechism should be the goal of in- 
struction. It is a pure reflection of the di- 
vine Word, a Bible of the laity and the de- 
light of theologians. It is itself the sphere, 
which the teacher in the midst of his pupils 
should show, impress upon them, and teach 
them to understand. To know the meaning 
of the words of the Small Catechism is no 
trifle. Formerly lectures were read on it 
in the Universities, that is, in times when 
there was much more general knowledge 
of the faith then there is now. On the other 
hand, it may be believed that at this day 
among hundreds of pastors, not to speak of 
the schoolteachers, they are exceptions who 
so understand the meaning of the words of 
the Catechism as to be able to set forth the 
richness of its thought,—and among them 
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all not one will be found who dares shrink 
from being counted among the simple pas- 
tors for whom it was made.—In short, the 
Small Catechism is a measure that reaches 
to all, both great and small. Therefore let 
no one add to it or take from it, but faith- 
fully abide by its words and above all things 
bring the people again to such a height of 
knowledge that they shall recognize what is 
in the Catechism and what they have in it. 
The teacher who impresses on his children 
the meaning and contents of the words of 
this Catchism, has given them more than at 
this day most teachers give their catechu- 
mens. And he who helps teachers to this 
art of simplicity, has rendered them a great 
service, and through them the Church. For 
the people will then have a pure standard, 
by which to measure and rightly try every- 
thing, so that they will not be driven and 
tossed about by every wind of doctrine, by 
the deceit of men and cunning craftiness, 
but will have obtained the great grace, the 
precious gift, of the establishment of their 
hearts in the Word of God. 

This is the aim of a teacher in the Church 
—and he rejoices in the Small Catechism 
to find for himself a standard for his teach- 
ing, and for others a standard for their 
learning! 

2. How many know the Small Catechism 
but not its Preface, which, together with 
the introduction to the Large Catechism, 
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offers an inimitable, simple and _ truly 
Churchly method of instruction in the Cate- 
chism. And how many again know both 
these prefaces, without having remarked 
that the Catechism was written not only for 
the Church and the school, but also for the 
home. Home, School, and Church, are made 
one Church, through the precious Catechism. 
Why then should the important factor of 
the Home be omitted? The Catechism is so 
wretchedly learned and -singsonged, and 
sounds so wooden and empty, because it is 
treated as if it were not for the home, con- 
veying practical wisdom for daily life, but 
were only a child’s task in school. As a 
battlecry belongs to the lips of all who are 
united in one host; so the Catechism as a 
battlecry belongs to all lips. The father, 
the children, the household, should use, 
pray, learn, and prize it; and so it will 
become the cruse of the woman of Sarepta, 
in which the oil never fails. Yes, when 
the Catechism again becomes a housebook, 
then will we perceive what invigoration of 
the Church for all its works proceeds from 
it. It is a norma normata, a divine-human 
regula fidei—divine in the text, human in 
its faithful questions—a symbol, a battle- 
ery, which spoken from the depths of the 
soul can overthrow the strongholds of Satan. 
Commend it, show its divine basis in God’s 
Word, the norma normans. It should be 
quoted and praised in the sermon, that it 
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may help to establish the unity of the 
Church, and that great and small, learned 
and unlearned may have something in which 
they are at one, and in the tumult of the 
world may know that they are at one. 

It sounds so easy and trifling, and yet so 
much depends on it! 


Chapter Cight 
Her Care of Souls 


OUR time, a time of extravagance and of 
experiment, has set its hope upon many 
things. It always hoped that the narrow 
way would become broad, and to accomplish 
this through preaching, then through the 
schools, and then through pastoral care. 
Without pastoral care, at last it was said, 
nothing can be done; and then there were 
a racing and running and a pastoral ac- 
tivity that soon made it evident that even 
by this means the way could not be made 
broad. It had been forgotten that preach- 
ing and Sacrament and catechism, yes, even 
the Liturgy in a really magnificent way, 
care for souls, and the pastoral care 
of individuals depend upon the goodwill of 
individuals, that is, upon the fruit of preach- 
ing, the sacraments and catechization.—It 
has been forgotten that a personal care of 
souls presupposes a great wisdom, virtue 
and talent, that not every one who under- 
takes the care of souls has in an equal 
degree. Racing and running and talking 
will not make up for a lack of wisdom nor 
for a lack of talent and virtue. Therefore 
many mistakes were made and the mark was 
missed, partly through the fault of the 
pastors. 
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Above everything else, the centre of pas- 
toral care was overlooked, namely, personal 
confession. Since personal confession, and 
the exploration that was connected with it, 
and private absolution, no longer were in 
use, the pastor could find not merely no 
sacred silent place apart and above sus- 
picion for his care of souls, but also no 
suitable sacred relation to his parishioner; 
and therefore the pastor as well as the one 
who sought his advice lost the right dispo- 
sition of mind; neither could wholly con- 
fide in the other; the one would almost 
smile at the other in confession, when the 
one sought to divide the Word of God to 
this one person, and the other tried to re- 
ceive the word of his pastor as the Word of 
God for one soul. We discovered what a 
mighty thing it is to have an institution 
for pastoral care, that has stood from an- 
tiquity and deserved universal respect. The 
endeavour was made to disprove the divine 
foundation of the institution, and now even 
those who are not averse to it are haunted 
by a doubt of its divine authority. There 
never was a greater sin against the care of 
souls than when men made the conscientious 
objections of many confessors, who did not 
know their duties and rights nor were ac- 
quainted with the meaning and manner of 
absolution, a reason to take away from the 
pastor the right to explore the soul of his 
parishioner, and from the parishioner the 
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benefit of personal confession and absolu- 
tion. All other ways of private pastoral 
care prove themselves to be unsatisfactory 
and often impracticable surrogates of per- 
sonal confession. House-visits and citations, 
etc., all alike lack the advantages of per- 
sonal confession. There is a good deal to 
say about it. 

It is not the papal auricular confession, 
with all its appendages, but personal con- 
fession, including exploration, admonition, 
and private absolution, which is urgently 
required if souls are to be rightly cared for. 
Only by its restoration to its own still 
empty place can the care of souls get op- 
portunity and Churchly authority,—and all 
the inconveniences, which must be consid- 
ered, can be avoided in the same measure 
as in the case of any other institution, if 
only we be not careless or impatient.—The 
restoration of personal confession would not 
be so difficult as one might think. There 
are examples to prove that it may be suc- 
cessful. Of course we must be willing to 
take some trouble to become accustomed to 
a new thing; the more we become accus- 
tomed to it, the more will the blessing of 
this institution show itself. 

But personal confession is only a half- 
measure, unless the power to bind be ac- 
corded to the same one who has the power 
to loose. Refusal of the absolution and of 
the Holy Supper must be in the power of 
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the pastor. There must be fixed rules pre- 
scribing to whom the absolution and the 
Sacrament are to be denied, and in what 
way the pastor is to proceed. The refusal, 
however, must be entrusted to the pastor in 
the particular case and he must be held 
responsible to the Church for what he has 
done. A godly pastor knows how to unite 
rigour and kindness in this case, and a god- 
less one will soon be unmasked. What is 
the use of making pastors, even in quite 
clear cases, dependent on the superinten- 
dent? It belongs to the sphere of the pas- 
tor and to his conscience. Alas, in these 
days, everything depends on “red tape.” 
With the fullest right A. H. Francke de- 
fended himself against consistorial formali- 
ties in properly spiritual things, and he was 
doubly right if the consistories are nothing 
but judicia ecclesiastica magistratus terri- 
torialis—May God help the Church to a 
right praxis. The absolution will be precious 
if there is an excommunication also; com- 
fort will be prized if it is not given in all 
cases. On the other hand, the whole insti- 
tution of confession will deserve to be 
laughed to scorn if it is known beforehand 
that every one will be comforted, every one 
will be absolved. It is so simple, so very 
simple, that one cannot understand what 
other grounds there can be, except worldly 
and sinful reasons, to keep the Church back 
from the exercise of all her rights and 
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duties; for she does not exercise the duty 
of the care of souls if she does not use the 
key that binds. A smooth and easy care 
of souls is of no value; its very love is 
doubtful; a care of souls without training 
and discipline is a contradiction in terms. 
The mildness of parents is fruitful only if 
in a proper case they are severe; just as 
severity makes a right impression only in 
the case of a man who is able to be soft 
and gentle for the good of those he rules. 

If we know this, let us put it into prac- 
tice, that the children of the Church may 
rejoice and be multiplied; for the outcry of 
our enemies ought not affect us at all. 


Chapter Mine 
Her Liturgy 


THE Chureh not only learns, she prays. 
She prays not only in her single members in 
their closets, but together in her houses of 
assembly. She prays in speech, she prays 
in song, and the Lord dwells amid her 
praises with His Sacraments. Her approach 
to Him, His approach to her, the whole form 
of her approach and of His coming, we call 
the Liturgy.—These forms are free, few 
parts are commanded; but in spite of her 
freedom the Church from the beginning has 
accepted certain forms. A holy manifold- 
ness of singing and praying has developed 
itself, and a lovely course of thought in draw- 
ing near to and departing from the Lord 
of Lords has been her delight. Like the 
planets go about the sun, so the congrega- 
tion in its services, full of loveliness and 
dignity, moves about her Lord. In holy 
childlike innocence, which only a childlike 
innocent heart rightly understands, the host 
of redeemed sanctified children of God 
moves in worship about the universal 
Father and the Lamb, and the Spirit of the 
Lord of Lords leads them. The spiritual 
joy and heavenly delight which such enjoy 
in their participation in the Liturgy, cannot 
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be described; it impresses even those who 
are less devout, and the pure confession has 
no lovelier form, no more attractive man- 
ner, than when it is engaged in adoration 
and praise. 

This was clearly seen at the time of the 
Reformation. The traditional, beautiful 
ancient forms of worship were not put away, 
but cleansed from sin and injury. There is 
a great store of Lutheran Liturgies, which 
unite variety and simplicity. Add the 
glorious abundance of inimitable songs, 
which for three hundred years have been 
sung to the glory and praise of God. Our 
Church has a great store of liturgical treas- 
ures, and all that is needed is that she 
should rightly use it—but it is just here 
that she failed in the days of her deep dis- 
grace. With their faith her children lost 
prayer and song, the ornament and beauty 
of her worship, and now it is no easy work 
for the mother to bring back her children 
who are no longer young to the old faith, 
the young children to the confession of their 
forefathers, and all together to innocence 
and to the childlike mind, so that they can 
rejoice before God with song and prayer. 
Here a habit has to be formed, and what 
had become unnatural must be made nat- 
ural through use. Yet let us not be afraid 
to make the beginning. He who would take 
pleasure in the worship of the Lord, let him 
hasten that he may be refreshed before he 
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departs from the world. The Liturgy is in- 
deed the fruit of the inward life, but like 
a sweet fruit of a good tree it can serve as 
a food that makes him who eats it wish for 
more. Do not be afraid to teach the Lit- 
urgy. It is taught like the Catechism; it can 
be a mere lip-service like the Catechism, but 
it must not; we can provide that it be not 
a mere lip-service. 

But care should be taken not to misuse 
liturgical freedom in the composition of new 
liturgies. Rather, by study of the old let us 
cultivate understanding and taste, before we 
think ourselves fit to make something new 
and better. He who has not studied the 
old, cannot produce anything new. It is 
distressful that every one forms his own 
opinions about hymns and the Liturgy, with- 
out ever having looked to the principles of 
the subject. Let a man first learn in silence 
and not act as if, as a matter of course, 
every one understands everything ;—having 
first learned of the old, then a man can use 
the progress of modern times to the benefit 
of the Liturgy. 

Yet let us enter our solemn protest against 
the opus operatum and the overestimation 
of externals. The Church remains what 
she is even without a Liturgy, she remains 
a queen even in beggars’ rags. It is bet- 
ter to give up everything else and to hold 
only the pure doctrine than to go about in 
the pomp and glory of splendid services 
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which are without light and life because the 
doctrine has become impure.—yYet it is not 
necessary to let the Church go in beggars’ 
rags. Much better is it that her prayers, 
her hymns, her sacred order, the holy 
thoughts of her Liturgy, should be im- 
pressed upon the people innocently, and in 
sermon and catechetical instruction be used 
as a living book for proof and instruction. 
The true faith finds voice not only in the 
sermon, but it is prayed through the prayers 
and sung in the hymns. So the Liturgy be- 
comes a new confirmation of the Church 
against her enemies; it is a holy weapon 
of offense and defense in the wars of the 
Lord. 


Chapter Ten 
Her Hope 


THE more the Church learns to know her- 
self, the immovable foundations of her doc- 
trine, her place among the confessions and 
in the world, and her calling, and the more 
she makes use of the means entrusted to 
her, the greater blessing will attend upon 
her fidelity. For three hundred years our 
Church has gone through all the necessities 
and distresses that can be imagined; if we 
except the time of the Reformation, she 
never has had a period of splendid oppor- 
tunity to work for the salvation of the 
world. Now we do not teach that the 
Church must be in splendor but we teach 
that it can be glorious. Why should not a 
time come when she can let her light shine 
that men may see her good works and 
glorify the Father in Heaven? She is not 
identical with the invisible Church; among 
her numbers there are hypocrites enough 
who will be lost; not all the children of God 
on earth belong to her; many in other con- 
fessions will come to everlasting life by 
means of fragments of her truth. Notwith- 
standing, among ithe divisions of the uni- 
versal visible Church she is the purest; 
pure in doctrine and confession, a human 
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parallel of the divine parallel of the Holy 
Word, and he who lets her word and con- 
fession come to life in him is without doubt 
a child of God, an heir of heaven, and a 
joint-heir with Jesus Christ. If, now, in the 
places where men outwardly acknowledge 
themselves of this Church, confession be- 
come a true, holy and earnest thing; if they 
become united in their confession and there- 
by learn to know the Church, its vocation 
and its holy aim: why then may she not 
hope to stand in the dawn of her day of 
glory? And if now at this very time, as is 
evident, many are again united in her; if 
the confession of the Fathers, as every one 
may hear, is confessed anew in all Lutheran 
lands; if many reach to one another over 
land and sea the hand of brotherly recog- 
nition, and are at one in the determination 
to preach the holy Truth of the Lutheran 
Church of all places, and not to rest until 
they have spent all their powers of body 
and of soul for the honour of her confession: 
why should we not believe that we stand in 
the dawn of that day of glory? The Lord 
is among us. Do we not perceive it? Breth- 
ren, let us be united and let our unity in 
the original truth and our joy in the Lord 
be our strength. Let us stand up for the 
holy Church in the midst of the confessions, 
as becometh us, in love and sincerity. Let 
us recognize the duty of our Church with 
reference to missions and carry her torch 
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to every land. Let us be at one; let us be 
united before our people; let there be one 
Word and Doctrine, one praxis of our teach- 
ers, one song of praise among us; let us be 
zealous for unity. We have reason for it; 
unity made twelve Apostles strong, unity 
makes us also strong. Our unity is in the 
almighty word of the Almighty, which over- 
throws all enemies. We will be one—and so 
shall we see the good of Jerusalem all our 
days. Ours shall be the joy, and the world 
will know that we are His disciples. For 
our Church has always lacked but one thing 
in order to spread the fullest blessing over 
the whole world, and that one thing is 
unity. 

One God, one Lord, one Faith, one Bap- 
tism. 

One issue, one way, one event. What 
shall be lacking to us? 

Praised be God Who helps us! 

Amen. 


Questions and Answers to the Six 
Parts of the Small Catechism of Dr. Mar- 
tin Luther, by Pastor Wilhelm Loehe, 
translated by Edward T. Horn, D.D. Fifth 
Edition, revised. Philadelphia: General 
Council Publication Board. Single copy 
25 cents. By the dozen, postpaid, $2.25. A 
model of catechetical method. It contains 
the “Standard” English translation of 
Luther’s Small Catechism.— Of Loehe’s 
Catechism the Lutheran Witness says: 
“The distinctive Lutheran doctrines are 
expressed with more clearness in this 
catechism than in any other, excepting 
Dietrich’s.’”’— Of the translation, Dr. S. 
Fritschel said in the Kirchliche Zeit- 
schrift: “There are passages in which 
Loehe’s thoughts find better expression 
in the translation than in the original.” 


Outlines of Liturgies: On the basis of 
Th. Harnack in Zoeckler’s Handbuch der 
Theologischen Wissenschaften. Hnglished 
with additions from other sources, by 
Edward T. Horn, D.D. Contents: Defini- 
tion of Liturgics ; Nature and Essence of 
Christian Worship; The Sacramental 
Acts in Christian Worship; History of 
the Development of the Christian Lit- 
urgy; Matins and Vespers; History and 
Literature of Liturgics ; Index. Philadel- 
phia: Lutheran Publication Society. Price 
Fiity Cents. 


The Application of Lutheran Princi- 
ples to the Church Building. Reprinted 
from Vol. VII. of the Memoirs of the Lu- 
theran Liturgical Association. Price, 
Fiity Cents. 


Annotations on the Epistles of Paul 
to the Philippians, the Colossians, and 
the Thessalonians, in Vol. IX. of The Lu- 
theran Commentary, by Edward T. Horn, 
D.D. Published by the Christian Litera- 
ture Co. New York, Charles Scribner’s 
Sons. 


Summer Sermons, by Edward T. Horn, 
Reading, Pa. Pilger Publishing House. 
Price, One Dollar. 

Twenty brief and simple meditations, 
intended for use in public worship or pri- 
vate devotions, where thereis no preacher. 

Contents: Jesus of Capernaum; The 
Lord’s Brother; Marcus and Demas; 
Steps in Spiritual Growth; The Constitu- 
tion of the Christian Church; Neighbours; 
Other Men; Birds; A Glimpse of St. Paul’s 
Heart; Some Principles of our Lord’s 
Thinking; Daily Thanksgiving; Things 
that cannot be shaken; How a man may 
be assured of his Salvation; The Gift of 
the Spirit; A Change of Heart; The Char- 
acteristic Virtue of Christianity; The 
Inner Life; The Comfort of the Scriptures; 
An Antidote to Grief; Eternity. ms 


Three Books Concerning the Church. 
Offered to the Friends of the Lutheran 
Church for Consideration and Discus- 
sion, by Wilhelm Loehe, Lutheran Pastor. 
Translated by Edward T. Horn, D.D., 
LL.D., Pastor of Trinity Lutheran Church 
of the city of Reading. Price, One Dollar. 


The editions of The Christian Year 
and The Evangelical Pastor have been 
exhausted. 


On RE an 


P 


I 


X8065 
LR. 


the Church 
i pane ae BORROWER'S NAME | 
j. 
LES oh) Darepgesee 


